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Introduction 

The full history of the United States is impossible to tell, even in a large textbook. 
So many stories can be imparted, which have often included more than one perspective. 
From the time of European colonization to the present day, writers have sought to 
understand the significance of America and its people. To be sure, however, American 
history is complicated. This book, Readings in United States History, is not a traditional 
text that provides general overviews of the major people and events. Rather, most of the 
attention is given to “primary sources.” A primary source is a document (or other type 
of source) composed from a person who lived during the time period being studied. On 
the contrary, a secondary source is essentially what a historian, whether professional or 
casual, has compiled that attempts to make sense of the past. Although there are many 
wonderful secondary sources available on the history of the United States, the practice 
of studying source materials has become a lost art, which needs to be cultivated. This is 
not to say that historians secretly try to distort the meaning of the past, and should 
never be trusted. Still, they make mistakes, and they also often highlight what suits 
their narratives that they reconstruct about the past. Readings in United States History, 
meanwhile, offers readers with a glimpse of what those in history said, believed, and 
did. Unfortunately, these selections can only offer a brief picture of American history, 
which, by themselves, construct a somewhat fragmented account of the past. 
Admittedly, I have included more about the history of American religion compared to 
what most would probably incorporate, since that is one of my specializations. While I 
supplement each chapter with introductory remarks, this book is not even close to 
being comprehensive. Nevertheless, these writings are tremendously insightful in 
giving readers from the twenty-first century an opportunity to discover a little bit of 
this nation’s history. To use an analogy, the historian acts like an interpreter of a foreign 
language. Rather than reading the “translation,” why not read the original source? That 
is what this book is all about. 
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Chapter 1: Colonial America 

• Introduction 

Pocahontas is probably the most famous of Native American women. And while 
there other sources available that can offer insights into who she was, a letter from John 
Rolfe, her husband, provides an eye-opening explanation regarding his decision to 
marry her. Not even a decade later, a Virginian penned a letter that described what 
“normal” life was like in the colony, which is provided after Rolfe’s letter. Finally, in 
this chapter, some observations by the well-known pastor, Cotton Mather, are given 
regarding the notorious “Salem Witch Trials.” Many other stories could be told, such as 
the Quakers in Pennsylvania, Maryland’s Roman Catholic origins, or how the Dutch 
originally occupied what is now New York (it was called New Netherlands). But these 
three will have to suffice for now. 

• John Rolfe’s Letter (On His Marriage to Pocahontas) 

(John Rolfe on his decision to marry Pocahontas, in a letter to Sir Thomas Dale, 
governor of Virginia, 1614.) 

Let therefore this my well advised protestation . . . condemn me herein, if my chiefest 
intent and purpose be not, to strive with all my power of body and mind, in the 
undertaking of so mighty a matter, no way led (so far forth as man’s weakness may 
permit) with the unbridled desire of carnal affection: but for the good of this plantation, 
for the honour of our country, for the glory of God, for my own salvation, and for the 
converting to the true knowledge of God and Jesus Christ, an unbelieving creature, 
namely Pokahuntas. . . . 

Shall I be of so untoward a disposition, as to refuse to lead the blind into the right way? 
Shall I be so unnatural, as not to give bread to the hungry? or uncharitable, as not to 
cover the naked? Shall I despise to actuate these pious duties of a Christian? Shall the 
base fears of displeasing the world, overpower and withhold me from revealing unto 
man these spiritual works of the Lord, which in my meditations and prayers, I have 
daily made known unto him? God forbid. . . . 

Now if the vulgar sort, who square all men’s actions by the base rule of their own 
filthiness, shall tax or taunt me in this my godly labour: let them know, it is not any 
hungry appetite, to gorge my self with incontinency; sure (if I would, and were so 
sensually inclined) I might satisfy such desire, though not without a seared conscience, 
yet with Christians more pleasing to the eye, and less fearful in the offence unlawfully 
committed. 
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• A Description of Life in Virginia (January 13, 1622) 

Well beloved good friend Henry Hovener 

 

My comendations remembred, I hartely [wish] your welfare for god be thanked I am 
now in good health, but my brother and my wyfe are dead aboute a yeare pass’d And 
touchinge the busynesse that I came hither is nothing yett performed, by reason of my 
sicknesse & weaknesse I was not able to travell up and downe the hills and dales of 
these countries but doo nowe intend every daye to walke up and downe the hills for 
good Mineralls here is both golde silver and copper to be had and therefore I will doe 
my endeavour by the grace of god to effect what I am able to performe And I intreat 
you to beseeche the Right Hon: & Wor: Company in my behalfe to grant me my 
freedome to be sent either to me I dowbte not to doo well & good service in these 
countries humbly desyringe them also to provyde me some [appointed] fellowe & a 
strong boye to assiste me in my businesse, and that it may please the aforesaid 
Company to send me at my charge a bed wth a bolster and cover and some Linnen for 
shirtes and sheetes. Sixe fallinge bands wth Last Size pairs of shoes twoo pairs of bootes 
three pairs of cullered stockings and garters wth three pairs of lether gloves some 
powder and shott twoo little runletts of oyle and vinnegar some spice & suger to 
comfort us here in our sicknesse abowte ffyftie pounds weight of holland and Englishe 
cheese together, Lykewyse some knyves, spoons, combes and all sorts of cullerd beads 
as you knowe the savage Indians use Allso one Rundlett wth all sortes of yron nayles 
great and small, three haire sives, two hatchetts wth twoo broad yrons and some Allum 
And send all these necessaries thinges in a dry fatt wth the first shippinge dyrected 
unto Mr. Pontes in James Towne here in Virginia And whatsoever this all costes I will 
not onely wth my moste humble service but allso wth some good Tobacco Bevor and 
Otterskins and other commodities here to be had recompence the Company for the 
same And yf you could send for my brother Phillipps Sonne in Darbesheere to come 
hether itt [were] a great commoditie ffor me or suche another used in minerall workes 
And thus I comitt you to the Almighty. Virginia 13 January 1622. 
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• Cotton Mather’s Account of the Salem Witch Trials (1693) [excerpt] 

Wherefore The devil is now making one Attempt more upon us; an Attempt more 
Difficult, more Surprizing, more snarl’d with unintelligible Circumstances than any that 
we have hitherto Encountered; an Attempt so Critical, that if we get well through, we 
shall soon Enjoy Halcyon Days, with all the Vultures of Hell Trodden under our Feet. 
He has wanted his Incarnate Legions to Persecute us, as the People of God have in the 
other Hemisphere been Persecuted: he has therefore drawn forth his more spiritual ones 
to make an attacque upon us. We have been advised by some Credible Christians yet 
alive, that a Malefactor, accused of Witchcraft as well as Murder, and Executed in this 
place more than Forty Years ago, did then give Notice of, An Horrible PLOT & against 
the Country by WITCHCRAFT, and a Foundation of WITCHCRAFT then laid, which if 
it were not seasonably discovered, would probably Blow up, and pull down all the 
Churches in the Country.  And we have now with Horror seen the Discovery of such a 
WITCHCRAFT! 

 

Sources: 
http://www.smithsoniansource.org/display/primarysource/viewdetails.aspx?TopicId
=&PrimarySourceId=1171  

http://www.gilderlehrman.org/history-by-era/early-
settlements/resources/jamestown-settler-describes-life-virginia-1622  

http://www.gilderlehrman.org/history-by-era/religion-and-eighteenth-century-
revivalism/resources/cotton-mather’s-account-salem-wi 
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Chapter 2: The First Great Awakening 

• Introduction: 

The previous chapter ended on a rather startling note, with Cotton Mather’s angst 
over the Salem Witch Trials, but such a troubling situation did not deter colonists from 
focusing on their religious practices. By the 1730s, the great American pastor, Jonathan 
Edwards, along with George Whitefield and John Wesley, had preached to 
congregations with rather impressive results. In this chapter, Edwards and Whitefield 
will be considered. Jonathan Edwards is quite famous for his sermon, “Sinners in the 
Hands of an Angry God,” so that most people probably have a belief that he was a “fire 
and brimstone” preacher that avoided topics such as God’s grace and love. Thus, two 
different sermons from Edwards will be evaluated to see whether or not his popular 
perception is entirely correct. Also, Ben Franklin’s thoughts on George Whitefield will 
be given. Altogether, these snippets will hopefully provide a reasonably balanced 
perspective as to what the First Great Awakening was all about. 

• Jonathan Edwards, “Sinners in the Hands of an Angry God” (excerpt) 

God has laid himself under no Obligation by any Promises to keep any natural Man out 
of Hell one Moment. God certainly has made no Promises either of eternal Life, or of 
any Deliverance or Preservation from eternal Death, but what are contained in the 
Covenant of Grace, the Promises that are given in Christ, in whom all the Promises are 
Yea and Amen. But surely they have no Interest in the Promises of the Covenant of 
Grace that are not the Children of the Covenant, and that don’t believe in any of the 
Promises of the Covenant, and have no Interest in the Mediator of the Covenant. So that 
whatever some have imagined and pretended about Promises made to natural Men’s 
earnest seeking and knocking, 'tis plain and manifest that whatever Pains a natural Man 
takes in Religion, whatever Prayers he makes, till he believes in Christ, God is under no 
manner of Obligation to keep him a Moment from eternal Destruction. So that thus it is, 
that natural Men are held in the Hand of God over the Pit of Hell; they have deserved 
the fiery Pit, and are already sentenced to it; and God is dreadfully provoked, his Anger 
is as great towards them as to those that are actually suffering the Executions of the 
fierceness of his Wrath in Hell, and they have done nothing in the least to appease or 
abate that Anger, neither is God in the least bound by any Promise to hold 'em up one 
moment; the Devil is waiting for them, Hell is gaping for them, the Flames gather and 
flash about them, and would fain lay hold on them, and swallow them up; the Fire pent 
up in their own Hearts is struggling to break out; and they have no Interest in any 
Mediator, there are no Means within Reach that can be any Security to them. In short, 
they have no Refuge, nothing to take hold of, all that preserves them every Moment is 
the meer arbitrary Will, and uncovenanted unobliged Forbearance of an incensed God. 
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• Jonathan Edwards, “Heaven is a World of Love” 

The Apostle tells us that God is love, 1 John 4:8. And therefore seeing he is an infinite 
Being, it follows that he is an infinite fountain of love, Seeing he is an all-sufficient 
Being, it follows that he is a full and overflowing and an inexhaustible fountain of love. 
Seeing he is an unchangeable and eternal Being, he is an unchangeable and eternal 
source of love. There even in heaven dwells that God from whom every stream of holy 
love, yea, every drop that is or ever was proceeds. 

There dwells God the Father, and so the Son, who are united in infinitely dear and 
incomprehensible mutual love. There dwells God the Father, who is the Father of 
mercies, and so the Father of love, who so loved that world that he gave his only 
begotten Son, that whosoever believeth in him should not perish, but have everlasting 
life [John 3:16]. 

There dwells Jesus Christ, the Lamb of God, the Prince of peace and love, who so loved 
the world that he shed his blood, and poured out his soul unto death for it. There 
dwells the Mediator, by whom all God’s love is expressed to the saints, by whom the 
fruits of it have been purchased, and through whom they are communicated, and 
through whom love is imparted to the hearts of all the church. There Christ dwells in 
both his natures, his human and divine, sitting with the Father in the same throne. 

There is the Holy Spirit, the spirit of divine love, in whom the very essence of God, as it 
were, all flows out or is shed abroad in the hearts of all the church [cf. Rom. 5:5]. 

There in heaven this fountain of love, this eternal three in one, is set open without any 
obstacle to hinder access to it. There this glorious God is manifested and shines forth in 
full glory, in beams of love; there the fountain overflows in streams and rivers of love 
and delight, enough for all to drink at, and to swim in, yea, so as to overflow the world 
as it were with a deluge of love. (The Sermons of Jonathan Edwards, 245) 
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• “Ben Franklin on Rev. George Whitefield” (1739) 

In 1739 arriv’d among us from England the Rev. Mr. Whitefield, who had made himself 
remarkable there as an itinerant Preacher. He was at first permitted to preach in some of 
our Churches; but the Clergy taking a Dislike to him, soon refus’d him their Pulpits and 
he was oblig’d to preach in the Fields. The Multitudes of all Sects and Denominations 
that attended his Sermons were enormous and it was [a] matter of Speculation to me 
who was one of the Number, to observe the extraordinary Influence of his Oratory on 
his Hearers, and how much they admir’d and respected him, notwithstanding his 
common Abuse of them, by assuring them they were naturally half Beasts and half 
Devils. It was wonderful to see the Change soon made in the Manners [behavior] of our 
Inhabitants; from being thoughtless or indifferent about Religion, it seem’d as if all the 
World were growing Religious; so that one could not walk thro’ the Town in an 
Evening without Hearing Psalms sung in different Families of every Street. 

And it being found inconvenient to assemble in the open Air, subject to its 
Inclemencies, the Building of a House to meet in was no sooner propos’d and Persons 
appointed to receive Contributions, but sufficient Sums were soon receiv’d to procure 
the Ground and erect the Building, which was 100 feet long and 70 broad, about the 
Size of Westminster Hall, and the Work was carried on with such Spirit as to be finished 
in a much shorter time than could have been expected. Both House and Ground were 
vested in Trustees, expressly for the Use of any Preacher of any religious Persuasion 
who might desire to say something to the People of Philadelphia, the Design [purpose] 
in building not being to accommodate any particular Sect, but the Inhabitants in 
general, so that even if the Mufti of Constantinople were to send a Missionary to preach 
Mahometanism [Islam] to us, he would find a Pulpit at his Service. 

 

Mr. Whitefield, in leaving us, went preaching all the Way thro’ the Colonies to Georgia. 
The Settlement of that Province had lately been begun, but instead of being made with 
hardy industrious Husbandmen [farmers] accustomed to Labor, the only People fit for 
such an Enterprise, it was with Families of broken Shopkeepers and other insolvent 
Debtors, many of indolent and idle habits, taken out of the Jails, who being set down in 
the Woods, unqualified for clearing Land, and unable to endure the Hardships of a new 
Settlement, perished in Numbers, leaving many helpless Children unprovided for. The 
Sight of their miserable Situation inspired the benevolent Heart of Mr. Whitefield with 
the Idea of building an Orphan House there, in which they might be supported and 
educated. Returning northward, he preach’d up this Charity, and made large 
Collections; ⎯ for his Eloquence had a wonderful Power over the Hearts and Purses of 
his Hearers, of which I myself was an Instance [example]. I did not disapprove of the 
Design [plan], but as Georgia was then destitute of Materials & Workmen, and it was 
propos’d to send them from Philadelphia at a great Expense, I thought it would have 
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been better to have built the House here [Philadelphia] and brought the Children to it. 
This I advis’d, but he was resolute in his first Project, and rejected my Counsel, and I 
thereupon refus’d to contribute. 

I happened soon after to attend one of his Sermons, in the Course of which I perceived 
he intended to finish with a Collection, and I silently resolved he should get nothing 
from me. I had in my Pocket a Handful of Copper Money, three or four silver Dollars, 
and five Pistoles [Spanish coins] in Gold. As he proceeded I began to soften, and 
concluded to give the Coppers. Another Stroke of his Oratory made me asham’d of that, 
and determin’d me to give the Silver; and he finish’d so admirably, that I emptied my 
Pocket wholly into the Collector’s Dish, Gold and all. At this Sermon there was also one 
of our Club [Junto literary club], who being of my Sentiments respecting [opinions 
concerning] the Building in Georgia, and suspecting a Collection might be intended, 
had by Precaution emptied his Pockets before he came from home; towards the 
Conclusion of the Discourse [sermon], however, he felt a strong Desire to give, and 
apply’d to a Neighbor who stood near him to borrow some Money for the Purpose. The 
Application was unfortunately to perhaps the only Man in the Company [audience] 
who had the firmness not to be affected by the Preacher. His Answer was, At any other 
time, Friend Hopkinson, I would lend to thee freely; but not now; for thee seems to be 
out of thy right Senses. 

Some of Mr. Whitefield’s Enemies affected to suppose that he would apply these 
Collections to his own private Emolument [profit]; but I, who was intimately 
acquainted with him (being employ’d in printing his Sermons and Journals, etc.) never 
had the least Suspicion of his Integrity, but am to this day decidedly of Opinion that he 
was in all his Conduct a perfectly honest Man. And methinks my Testimony in his 
Favor ought to have the more Weight, as we had no religious Connection. He us’d 
indeed sometimes to pray for my Conversion, but never had the Satisfaction of 
believing that his Prayers were heard. Ours was a mere civil Friendship, sincere on both 
Sides, and lasted to his Death. 

The following Instance will show something of the Terms on which we stood. Upon one 
of his Arrivals from England at Boston, he wrote to me that he should come soon to 
Philadelphia, but knew not where he could lodge when there, as he understood his old 
kind Host Mr. Benezet was remov’d to Germantown. My Answer was: You know my 
House, if you can make shift with its scanty Accommo- dations you will be most 
heartily welcome.” He replied, that if I made that kind Offer for Christ’s sake, I should 
not miss of a Reward. ⎯And I return’d, Don’t let me be mistaken; it was not for Christ’s 
sake, but for your sake. One of our common Acquaintance jocosely remark’d, that 
knowing it to be the Custom of the Saints, when they receiv’d any favor, to shift the 
Burden of the Obligation from off their own Shoulders and place it in Heaven, I had 
contriv’d to fix it on Earth. 
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The last time I saw Mr. Whitefield was in London, when he consulted me about his 
Orphan House Concern, and his Purpose of appropriating it to the Establishment of a 
College. 

He had a loud and clear Voice, and articulated his Words and Sentences so perfectly 
that he might be heard and understood at a great Distance, especially as his Auditors 
[audience], however numerous, observ’d the most exact Silence. He preach’d one 
Evening from the Top of the Court House Steps, which are in the middle of Market 
Street, and on the West Side of Second Street which crosses it at right angles. Both 
Streets were fill’d with his Hearers to a considerable Distance. Being among the 
hindmost in Market Street, I had the Curiosity to learn how far he could be heard, by 
retiring backwards down the Street towards the River; and I found his Voice distinct till 
I came near Front Street, when some Noise in that Street, obscur’d it. Imagining then a 
Semicircle, of which my Distance should be the Radius, and that it were fill’d with 
Auditors, to each of whom I allow’d two square feet, I computed that he might well be 
heard by more than Thirty Thousand. This reconcil’d me to the Newspaper Accounts of 
his having preach’d to 25,000 People in the Fields, and to the ancient Histories of 
Generals haranguing whole Armies, of which I had sometimes doubted. 

By hearing him often, I came to distinguish easily between Sermons newly compos’d, 
and those which he had often preach’d in the Course of his Travels. His Delivery of the 
latter was so improv’d by frequent Repetitions that every Accent, every Emphasis, 
every Modulation of Voice, was so perfectly well turn’d and well plac’d, that without 
being interested in the Subject, one could not help being pleas’d with the Discourse, a 
Pleasure of much the same kind with that receiv’d from an excellent Piece of Music. 
This is an Advantage itinerant Preachers have over those who are stationary: as the 
latter cannot well improve their Delivery of a Sermon by so many Rehearsals. 

His Writing and Printing from time to time gave great Advantage to his Enemies. 
Unguarded Expressions and even erroneous Opinions delivered in Preaching might 
have been afterwards explain’d, or qualify’d by supposing others that might have 
accompanied them; or they might have been denied; but litera scripta manet.* Critics 
attack’d his Writings violently, and with so much Appearance of Reason as to diminish 
the Number of his Votaries [adherents] and prevent their Increase; So that I am of 
Opinion, if he had never written anything he would have left behind him a much more 
numerous and important Sect. And his Reputation might in that case have been still 
growing, even after his Death; as there being nothing of his Writing on which to found a 
Censure and give him a lower Character [reputation], his Proselytes would be left at 
Liberty to feign for him as great a Variety of Excellencies [good features], as their 
enthusiastic Admiration might wish him to have possessed. 

Sources:  
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[point #10] 
http://digitalcommons.unl.edu/cgi/viewcontent.cgi?article=1053&context=etas  

https://blogs.thegospelcoalition.org/kevindeyoung/2011/03/25/the-horrors-of-hell-
and-a-heaven-of-love/  

http://nationalhumanitiescenter.org/pds/becomingamer/ideas/text2/franklinwhitefi
eld.pdf  
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Chapter 3: The American Revolution and Federalist Era 

• Introduction 
The Declaration of Independence is perhaps the most famous document in all of 

American history. But just how many adequately understand what is precisely written 
in this declaration is another story. It is important to understand that the American 
colonies were already at war with England, as fighting began in 1775—a year earlier. 
This is formal statement of America’s breaking away from the Mother Country, but the 
document goes into some important details to explain why. Once the United States 
gained independence from England, George Washington led as president for two terms. 
In his farewell address, he anticipates problems that may cause trouble to the American 
people in subsequent years. As the nation was still quite young (and until the present 
day, of course), there were different opinions on how the nation should move forward, 
particularly in the functioning of government. Pay attention as to how Washington 
proposed that the country would progress.   

• The Declaration of Independence: 
IN CONGRESS, July 4, 1776. 

 

The unanimous Declaration of the thirteen united States of America, 

 

When in the Course of human events, it becomes necessary for one people to dissolve 
the political bands which have connected them with another, and to assume among the 
powers of the earth, the separate and equal station to which the Laws of Nature and of 
Nature's God entitle them, a decent respect to the opinions of mankind requires that 
they should declare the causes which impel them to the separation. 

 

We hold these truths to be self-evident, that all men are created equal, that they are 
endowed by their Creator with certain unalienable Rights, that among these are Life, 
Liberty and the pursuit of Happiness.--That to secure these rights, Governments are 
instituted among Men, deriving their just powers from the consent of the governed, --
That whenever any Form of Government becomes destructive of these ends, it is the 
Right of the People to alter or to abolish it, and to institute new Government, laying its 
foundation on such principles and organizing its powers in such form, as to them shall 
seem most likely to effect their Safety and Happiness. Prudence, indeed, will dictate 
that Governments long established should not be changed for light and transient 
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causes; and accordingly all experience hath shewn, that mankind are more disposed to 
suffer, while evils are sufferable, than to right themselves by abolishing the forms to 
which they are accustomed. But when a long train of abuses and usurpations, pursuing 
invariably the same Object evinces a design to reduce them under absolute Despotism, 
it is their right, it is their duty, to throw off such Government, and to provide new 
Guards for their future security.--Such has been the patient sufferance of these Colonies; 
and such is now the necessity which constrains them to alter their former Systems of 
Government. The history of the present King of Great Britain is a history of repeated 
injuries and usurpations, all having in direct object the establishment of an absolute 
Tyranny over these States. To prove this, let Facts be submitted to a candid world. 

 

He has refused his Assent to Laws, the most wholesome and necessary for the public 
good. 

He has forbidden his Governors to pass Laws of immediate and pressing importance, 
unless suspended in their operation till his Assent should be obtained; and when so 
suspended, he has utterly neglected to attend to them. 

He has refused to pass other Laws for the accommodation of large districts of people, 
unless those people would relinquish the right of Representation in the Legislature, a 
right inestimable to them and formidable to tyrants only.  

He has called together legislative bodies at places unusual, uncomfortable, and distant 
from the depository of their public Records, for the sole purpose of fatiguing them into 
compliance with his measures.  

He has dissolved Representative Houses repeatedly, for opposing with manly firmness 
his invasions on the rights of the people. 

He has refused for a long time, after such dissolutions, to cause others to be elected; 
whereby the Legislative powers, incapable of Annihilation, have returned to the People 
at large for their exercise; the State remaining in the mean time exposed to all the 
dangers of invasion from without, and convulsions within. 

He has endeavoured to prevent the population of these States; for that purpose 
obstructing the Laws for Naturalization of Foreigners; refusing to pass others to 
encourage their migrations hither, and raising the conditions of new Appropriations of 
Lands. 

He has obstructed the Administration of Justice, by refusing his Assent to Laws for 
establishing Judiciary powers. 

He has made Judges dependent on his Will alone, for the tenure of their offices, and the 
amount and payment of their salaries. 
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He has erected a multitude of New Offices, and sent hither swarms of Officers to 
harrass our people, and eat out their substance. 

He has kept among us, in times of peace, Standing Armies without the Consent of our 
legislatures. 

He has affected to render the Military independent of and superior to the Civil power. 

He has combined with others to subject us to a jurisdiction foreign to our constitution, 
and unacknowledged by our laws; giving his Assent to their Acts of pretended 
Legislation: 

For Quartering large bodies of armed troops among us: 

For protecting them, by a mock Trial, from punishment for any Murders which they 
should commit on the Inhabitants of these States: 

For cutting off our Trade with all parts of the world: 

For imposing Taxes on us without our Consent:  

For depriving us in many cases, of the benefits of Trial by Jury: 

For transporting us beyond Seas to be tried for pretended offences 

For abolishing the free System of English Laws in a neighbouring Province, establishing 
therein an Arbitrary government, and enlarging its Boundaries so as to render it at once 
an example and fit instrument for introducing the same absolute rule into these 
Colonies: 

For taking away our Charters, abolishing our most valuable Laws, and altering 
fundamentally the Forms of our Governments: 

For suspending our own Legislatures, and declaring themselves invested with power to 
legislate for us in all cases whatsoever. 

He has abdicated Government here, by declaring us out of his Protection and waging 
War against us. 

He has plundered our seas, ravaged our Coasts, burnt our towns, and destroyed the 
lives of our people. 

He is at this time transporting large Armies of foreign Mercenaries to compleat the 
works of death, desolation and tyranny, already begun with circumstances of Cruelty & 
perfidy scarcely paralleled in the most barbarous ages, and totally unworthy the Head 
of a civilized nation. 
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He has constrained our fellow Citizens taken Captive on the high Seas to bear Arms 
against their Country, to become the executioners of their friends and Brethren, or to 
fall themselves by their Hands.  

He has excited domestic insurrections amongst us, and has endeavoured to bring on the 
inhabitants of our frontiers, the merciless Indian Savages, whose known rule of warfare, 
is an undistinguished destruction of all ages, sexes and conditions. 

 

In every stage of these Oppressions We have Petitioned for Redress in the most humble 
terms: Our repeated Petitions have been answered only by repeated injury. A Prince 
whose character is thus marked by every act which may define a Tyrant, is unfit to be 
the ruler of a free people. 

 

Nor have We been wanting in attentions to our Brittish brethren. We have warned them 
from time to time of attempts by their legislature to extend an unwarrantable 
jurisdiction over us. We have reminded them of the circumstances of our emigration 
and settlement here. We have appealed to their native justice and magnanimity, and we 
have conjured them by the ties of our common kindred to disavow these usurpations, 
which, would inevitably interrupt our connections and correspondence. They too have 
been deaf to the voice of justice and of consanguinity. We must, therefore, acquiesce in 
the necessity, which denounces our Separation, and hold them, as we hold the rest of 
mankind, Enemies in War, in Peace Friends. 

 

We, therefore, the Representatives of the united States of America, in General Congress, 
Assembled, appealing to the Supreme Judge of the world for the rectitude of our 
intentions, do, in the Name, and by Authority of the good People of these Colonies, 
solemnly publish and declare, That these United Colonies are, and of Right ought to be 
Free and Independent States; that they are Absolved from all Allegiance to the British 
Crown, and that all political connection between them and the State of Great Britain, is 
and ought to be totally dissolved; and that as Free and Independent States, they have 
full Power to levy War, conclude Peace, contract Alliances, establish Commerce, and to 
do all other Acts and Things which Independent States may of right do. And for the 
support of this Declaration, with a firm reliance on the protection of divine Providence, 
we mutually pledge to each other our Lives, our Fortunes and our sacred Honor. 

 

The 56 signatures on the Declaration appear in the positions indicated: 
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Column 1 

Georgia: 

   Button Gwinnett 

   Lyman Hall 

   George Walton 

 

Column 2 

North Carolina: 

   William Hooper 

   Joseph Hewes 

   John Penn 

South Carolina: 

   Edward Rutledge 

   Thomas Heyward, Jr. 

   Thomas Lynch, Jr. 

   Arthur Middleton 

 

Column 3 

Massachusetts: 

John Hancock 

Maryland: 

Samuel Chase 

William Paca 

Thomas Stone 

Charles Carroll of Carrollton 

Virginia: 

George Wythe 
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Richard Henry Lee 

Thomas Jefferson 

Benjamin Harrison 

Thomas Nelson, Jr. 

Francis Lightfoot Lee 

Carter Braxton 

 

Column 4 

Pennsylvania: 

   Robert Morris 

   Benjamin Rush 

   Benjamin Franklin 

   John Morton 

   George Clymer 

   James Smith 

   George Taylor 

   James Wilson 

   George Ross 

Delaware: 

   Caesar Rodney 

   George Read 

   Thomas McKean 

 

Column 5 

New York: 

   William Floyd 

   Philip Livingston 
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   Francis Lewis 

   Lewis Morris 

New Jersey: 

   Richard Stockton 

   John Witherspoon 

   Francis Hopkinson 

   John Hart 

   Abraham Clark 

 

Column 6 

New Hampshire: 

   Josiah Bartlett 

   William Whipple 

Massachusetts: 

   Samuel Adams 

   John Adams 

   Robert Treat Paine 

   Elbridge Gerry 

Rhode Island: 

   Stephen Hopkins 

   William Ellery 

Connecticut: 

   Roger Sherman 

   Samuel Huntington 

   William Williams 

   Oliver Wolcott 

New Hampshire: 
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    Matthew Thornton 
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• George Washington’s Farewell Address (1789) 
Friends and Citizens: 
 
The period for a new election of a citizen to administer the executive government of the 
United States being not far distant, and the time actually arrived when your thoughts 
must be employed in designating the person who is to be clothed with that important 
trust, it appears to me proper, especially as it may conduce to a more distinct expression 
of the public voice, that I should now apprise you of the resolution I have formed, to 
decline being considered among the number of those out of whom a choice is to be 
made. 
 
I beg you, at the same time, to do me the justice to be assured that this resolution has 
not been taken without a strict regard to all the considerations appertaining to the 
relation which binds a dutiful citizen to his country; and that in withdrawing the tender 
of service, which silence in my situation might imply, I am influenced by no diminution 
of zeal for your future interest, no deficiency of grateful respect for your past kindness, 
but am supported by a full conviction that the step is compatible with both. 
The acceptance of, and continuance hitherto in, the office to which your suffrages have 
twice called me have been a uniform sacrifice of inclination to the opinion of duty and 
to a deference for what appeared to be your desire. I constantly hoped that it would 
have been much earlier in my power, consistently with motives which I was not at 
liberty to disregard, to return to that retirement from which I had been reluctantly 
drawn. The strength of my inclination to do this, previous to the last election, had even 
led to the preparation of an address to declare it to you; but mature reflection on the 
then perplexed and critical posture of our affairs with foreign nations, and the 
unanimous advice of persons entitled to my confidence, impelled me to abandon the 
idea. 
 
I rejoice that the state of your concerns, external as well as internal, no longer renders 
the pursuit of inclination incompatible with the sentiment of duty or propriety, and am 
persuaded, whatever partiality may be retained for my services, that, in the present 
circumstances of our country, you will not disapprove my determination to retire. 
The impressions with which I first undertook the arduous trust were explained on the 
proper occasion. In the discharge of this trust, I will only say that I have, with good 
intentions, contributed towards the organization and administration of the government 
the best exertions of which a very fallible judgment was capable. Not unconscious in the 
outset of the inferiority of my qualifications, experience in my own eyes, perhaps still 
more in the eyes of others, has strengthened the motives to diffidence of myself; and 
every day the increasing weight of years admonishes me more and more that the shade 
of retirement is as necessary to me as it will be welcome. Satisfied that if any 
circumstances have given peculiar value to my services, they were temporary, I have 
the consolation to believe that, while choice and prudence invite me to quit the political 
scene, patriotism does not forbid it. 
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In looking forward to the moment which is intended to terminate the career of my 
public life, my feelings do not permit me to suspend the deep acknowledgment of that 
debt of gratitude which I owe to my beloved country for the many honors it has 
conferred upon me; still more for the steadfast confidence with which it has supported 
me; and for the opportunities I have thence enjoyed of manifesting my inviolable 
attachment, by services faithful and persevering, though in usefulness unequal to my 
zeal. If benefits have resulted to our country from these services, let it always be 
remembered to your praise, and as an instructive example in our annals, that under 
circumstances in which the passions, agitated in every direction, were liable to mislead, 
amidst appearances sometimes dubious, vicissitudes of fortune often discouraging, in 
situations in which not unfrequently want of success has countenanced the spirit of 
criticism, the constancy of your support was the essential prop of the efforts, and a 
guarantee of the plans by which they were effected. Profoundly penetrated with this 
idea, I shall carry it with me to my grave, as a strong incitement to unceasing vows that 
heaven may continue to you the choicest tokens of its beneficence; that your union and 
brotherly affection may be perpetual; that the free Constitution, which is the work of 
your hands, may be sacredly maintained; that its administration in every department 
may be stamped with wisdom and virtue; that, in fine, the happiness of the people of 
these States, under the auspices of liberty, may be made complete by so careful a 
preservation and so prudent a use of this blessing as will acquire to them the glory of 
recommending it to the applause, the affection, and adoption of every nation which is 
yet a stranger to it. 
 
Here, perhaps, I ought to stop. But a solicitude for your welfare, which cannot end but 
with my life, and the apprehension of danger, natural to that solicitude, urge me, on an 
occasion like the present, to offer to your solemn contemplation, and to recommend to 
your frequent review, some sentiments which are the result of much reflection, of no 
inconsiderable observation, and which appear to me all-important to the permanency of 
your felicity as a people. These will be offered to you with the more freedom, as you can 
only see in them the disinterested warnings of a parting friend, who can possibly have 
no personal motive to bias his counsel. Nor can I forget, as an encouragement to it, your 
indulgent reception of my sentiments on a former and not dissimilar occasion. 
Interwoven as is the love of liberty with every ligament of your hearts, no 
recommendation of mine is necessary to fortify or confirm the attachment. 
 
The unity of government which constitutes you one people is also now dear to you. It is 
justly so, for it is a main pillar in the edifice of your real independence, the support of 
your tranquility at home, your peace abroad; of your safety; of your prosperity; of that 
very liberty which you so highly prize. But as it is easy to foresee that, from different 
causes and from different quarters, much pains will be taken, many artifices employed 
to weaken in your minds the conviction of this truth; as this is the point in your political 
fortress against which the batteries of internal and external enemies will be most 
constantly and actively (though often covertly and insidiously) directed, it is of infinite 
moment that you should properly estimate the immense value of your national union to 
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your collective and individual happiness; that you should cherish a cordial, habitual, 
and immovable attachment to it; accustoming yourselves to think and speak of it as of 
the palladium of your political safety and prosperity; watching for its preservation with 
jealous anxiety; discountenancing whatever may suggest even a suspicion that it can in 
any event be abandoned; and indignantly frowning upon the first dawning of every 
attempt to alienate any portion of our country from the rest, or to enfeeble the sacred 
ties which now link together the various parts. 
 
For this you have every inducement of sympathy and interest. Citizens, by birth or 
choice, of a common country, that country has a right to concentrate your affections. 
The name of American, which belongs to you in your national capacity, must always 
exalt the just pride of patriotism more than any appellation derived from local 
discriminations. With slight shades of difference, you have the same religion, manners, 
habits, and political principles. You have in a common cause fought and triumphed 
together; the independence and liberty you possess are the work of joint counsels, and 
joint efforts of common dangers, sufferings, and successes. 
 
But these considerations, however powerfully they address themselves to your 
sensibility, are greatly outweighed by those which apply more immediately to your 
interest. Here every portion of our country finds the most commanding motives for 
carefully guarding and preserving the union of the whole. 
 
The North, in an unrestrained intercourse with the South, protected by the equal laws 
of a common government, finds in the productions of the latter great additional 
resources of maritime and commercial enterprise and precious materials of 
manufacturing industry. The South, in the same intercourse, benefiting by the agency of 
the North, sees its agriculture grow and its commerce expand. Turning partly into its 
own channels the seamen of the North, it finds its particular navigation invigorated; 
and, while it contributes, in different ways, to nourish and increase the general mass of 
the national navigation, it looks forward to the protection of a maritime strength, to 
which itself is unequally adapted. The East, in a like intercourse with the West, already 
finds, and in the progressive improvement of interior communications by land and 
water, will more and more find a valuable vent for the commodities which it brings 
from abroad, or manufactures at home. The West derives from the East supplies 
requisite to its growth and comfort, and, what is perhaps of still greater consequence, it 
must of necessity owe the secure enjoyment of indispensable outlets for its own 
productions to the weight, influence, and the future maritime strength of the Atlantic 
side of the Union, directed by an indissoluble community of interest as one nation. Any 
other tenure by which the West can hold this essential advantage, whether derived 
from its own separate strength, or from an apostate and unnatural connection with any 
foreign power, must be intrinsically precarious. 
 
While, then, every part of our country thus feels an immediate and particular interest in 
union, all the parts combined cannot fail to find in the united mass of means and efforts 
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greater strength, greater resource, proportionably greater security from external danger, 
a less frequent interruption of their peace by foreign nations; and, what is of inestimable 
value, they must derive from union an exemption from those broils and wars between 
themselves, which so frequently afflict neighboring countries not tied together by the 
same governments, which their own rival ships alone would be sufficient to produce, 
but which opposite foreign alliances, attachments, and intrigues would stimulate and 
embitter. Hence, likewise, they will avoid the necessity of those overgrown military 
establishments which, under any form of government, are inauspicious to liberty, and 
which are to be regarded as particularly hostile to republican liberty. In this sense it is 
that your union ought to be considered as a main prop of your liberty, and that the love 
of the one ought to endear to you the preservation of the other. 
 
These considerations speak a persuasive language to every reflecting and virtuous 
mind, and exhibit the continuance of the Union as a primary object of patriotic desire. Is 
there a doubt whether a common government can embrace so large a sphere? Let 
experience solve it. To listen to mere speculation in such a case were criminal. We are 
authorized to hope that a proper organization of the whole with the auxiliary agency of 
governments for the respective subdivisions, will afford a happy issue to the 
experiment. It is well worth a fair and full experiment. With such powerful and obvious 
motives to union, affecting all parts of our country, while experience shall not have 
demonstrated its impracticability, there will always be reason to distrust the patriotism 
of those who in any quarter may endeavor to weaken its bands. 
 
In contemplating the causes which may disturb our Union, it occurs as matter of serious 
concern that any ground should have been furnished for characterizing parties by 
geographical discriminations, Northern and Southern, Atlantic and Western; whence 
designing men may endeavor to excite a belief that there is a real difference of local 
interests and views. One of the expedients of party to acquire influence within 
particular districts is to misrepresent the opinions and aims of other districts. You 
cannot shield yourselves too much against the jealousies and heartburnings which 
spring from these misrepresentations; they tend to render alien to each other those who 
ought to be bound together by fraternal affection. The inhabitants of our Western 
country have lately had a useful lesson on this head; they have seen, in the negotiation 
by the Executive, and in the unanimous ratification by the Senate, of the treaty with 
Spain, and in the universal satisfaction at that event, throughout the United States, a 
decisive proof how unfounded were the suspicions propagated among them of a policy 
in the General Government and in the Atlantic States unfriendly to their interests in 
regard to the Mississippi; they have been witnesses to the formation of two treaties, that 
with Great Britain, and that with Spain, which secure to them everything they could 
desire, in respect to our foreign relations, towards confirming their prosperity. Will it 
not be their wisdom to rely for the preservation of these advantages on the Union by 
which they were procured ? Will they not henceforth be deaf to those advisers, if such 
there are, who would sever them from their brethren and connect them with aliens? 
To the efficacy and permanency of your Union, a government for the whole is 
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indispensable. No alliance, however strict, between the parts can be an adequate 
substitute; they must inevitably experience the infractions and interruptions which all 
alliances in all times have experienced. Sensible of this momentous truth, you have 
improved upon your first essay, by the adoption of a constitution of government better 
calculated than your former for an intimate union, and for the efficacious management 
of your common concerns. This government, the offspring of our own choice, 
uninfluenced and unawed, adopted upon full investigation and mature deliberation, 
completely free in its principles, in the distribution of its powers, uniting security with 
energy, and containing within itself a provision for its own amendment, has a just claim 
to your confidence and your support. Respect for its authority, compliance with its 
laws, acquiescence in its measures, are duties enjoined by the fundamental maxims of 
true liberty. The basis of our political systems is the right of the people to make and to 
alter their constitutions of government. But the Constitution which at any time exists, 
till changed by an explicit and authentic act of the whole people, is sacredly obligatory 
upon all. The very idea of the power and the right of the people to establish government 
presupposes the duty of every individual to obey the established government. 
All obstructions to the execution of the laws, all combinations and associations, under 
whatever plausible character, with the real design to direct, control, counteract, or awe 
the regular deliberation and action of the constituted authorities, are destructive of this 
fundamental principle, and of fatal tendency. They serve to organize faction, to give it 
an artificial and extraordinary force; to put, in the place of the delegated will of the 
nation the will of a party, often a small but artful and enterprising minority of the 
community; and, according to the alternate triumphs of different parties, to make the 
public administration the mirror of the ill-concerted and incongruous projects of 
faction, rather than the organ of consistent and wholesome plans digested by common 
counsels and modified by mutual interests. 
 
However combinations or associations of the above description may now and then 
answer popular ends, they are likely, in the course of time and things, to become potent 
engines, by which cunning, ambitious, and unprincipled men will be enabled to subvert 
the power of the people and to usurp for themselves the reins of government, 
destroying afterwards the very engines which have lifted them to unjust dominion. 
Towards the preservation of your government, and the permanency of your present 
happy state, it is requisite, not only that you steadily discountenance irregular 
oppositions to its acknowledged authority, but also that you resist with care the spirit of 
innovation upon its principles, however specious the pretexts. One method of assault 
may be to effect, in the forms of the Constitution, alterations which will impair the 
energy of the system, and thus to undermine what cannot be directly overthrown. In all 
the changes to which you may be invited, remember that time and habit are at least as 
necessary to fix the true character of governments as of other human institutions; that 
experience is the surest standard by which to test the real tendency of the existing 
constitution of a country; that facility in changes, upon the credit of mere hypothesis 
and opinion, exposes to perpetual change, from the endless variety of hypothesis and 
opinion; and remember, especially, that for the efficient management of your common 
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interests, in a country so extensive as ours, a government of as much vigor as is 
consistent with the perfect security of liberty is indispensable. Liberty itself will find in 
such a government, with powers properly distributed and adjusted, its surest guardian. 
It is, indeed, little else than a name, where the government is too feeble to withstand the 
enterprises of faction, to confine each member of the society within the limits prescribed 
by the laws, and to maintain all in the secure and tranquil enjoyment of the rights of 
person and property. 
 
I have already intimated to you the danger of parties in the State, with particular 
reference to the founding of them on geographical discriminations. Let me now take a 
more comprehensive view, and warn you in the most solemn manner against the 
baneful effects of the spirit of party generally. 
 
This spirit, unfortunately, is inseparable from our nature, having its root in the 
strongest passions of the human mind. It exists under different shapes in all 
governments, more or less stifled, controlled, or repressed; but, in those of the popular 
form, it is seen in its greatest rankness, and is truly their worst enemy. 
 
The alternate domination of one faction over another, sharpened by the spirit of 
revenge, natural to party dissension, which in different ages and countries has 
perpetrated the most horrid enormities, is itself a frightful despotism. But this leads at 
length to a more formal and permanent despotism. The disorders and miseries which 
result gradually incline the minds of men to seek security and repose in the absolute 
power of an individual; and sooner or later the chief of some prevailing faction, more 
able or more fortunate than his competitors, turns this disposition to the purposes of his 
own elevation, on the ruins of public liberty. 
 
Without looking forward to an extremity of this kind (which nevertheless ought not to 
be entirely out of sight), the common and continual mischiefs of the spirit of party are 
sufficient to make it the interest and duty of a wise people to discourage and restrain it. 
It serves always to distract the public councils and enfeeble the public administration. It 
agitates the community with ill-founded jealousies and false alarms, kindles the 
animosity of one part against another, foments occasionally riot and insurrection. It 
opens the door to foreign influence and corruption, which finds a facilitated access to 
the government itself through the channels of party passions. Thus the policy and the 
will of one country are subjected to the policy and will of another. 
 
There is an opinion that parties in free countries are useful checks upon the 
administration of the government and serve to keep alive the spirit of liberty. This 
within certain limits is probably true; and in governments of a monarchical cast, 
patriotism may look with indulgence, if not with favor, upon the spirit of party. But in 
those of the popular character, in governments purely elective, it is a spirit not to be 
encouraged. From their natural tendency, it is certain there will always be enough of 
that spirit for every salutary purpose. And there being constant danger of excess, the 
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effort ought to be by force of public opinion, to mitigate and assuage it. A fire not to be 
quenched, it demands a uniform vigilance to prevent its bursting into a flame, lest, 
instead of warming, it should consume. 
 
It is important, likewise, that the habits of thinking in a free country should inspire 
caution in those entrusted with its administration, to confine themselves within their 
respective constitutional spheres, avoiding in the exercise of the powers of one 
department to encroach upon another. The spirit of encroachment tends to consolidate 
the powers of all the departments in one, and thus to create, whatever the form of 
government, a real despotism. A just estimate of that love of power, and proneness to 
abuse it, which predominates in the human heart, is sufficient to satisfy us of the truth 
of this position. The necessity of reciprocal checks in the exercise of political power, by 
dividing and distributing it into different depositaries, and constituting each the 
guardian of the public weal against invasions by the others, has been evinced by 
experiments ancient and modern; some of them in our country and under our own 
eyes. To preserve them must be as necessary as to institute them. If, in the opinion of 
the people, the distribution or modification of the constitutional powers be in any 
particular wrong, let it be corrected by an amendment in the way which the 
Constitution designates. But let there be no change by usurpation; for though this, in 
one instance, may be the instrument of good, it is the customary weapon by which free 
governments are destroyed. The precedent must always greatly overbalance in 
permanent evil any partial or transient benefit, which the use can at any time yield. 
Of all the dispositions and habits which lead to political prosperity, religion and 
morality are indispensable supports. In vain would that man claim the tribute of 
patriotism, who should labor to subvert these great pillars of human happiness, these 
firmest props of the duties of men and citizens. The mere politician, equally with the 
pious man, ought to respect and to cherish them. A volume could not trace all their 
connections with private and public felicity. Let it simply be asked: Where is the 
security for property, for reputation, for life, if the sense of religious obligation desert 
the oaths which are the instruments of investigation in courts of justice ? And let us 
with caution indulge the supposition that morality can be maintained without religion. 
Whatever may be conceded to the influence of refined education on minds of peculiar 
structure, reason and experience both forbid us to expect that national morality can 
prevail in exclusion of religious principle. 
 
It is substantially true that virtue or morality is a necessary spring of popular 
government. The rule, indeed, extends with more or less force to every species of free 
government. Who that is a sincere friend to it can look with indifference upon attempts 
to shake the foundation of the fabric? 
 
Promote then, as an object of primary importance, institutions for the general diffusion 
of knowledge. In proportion as the structure of a government gives force to public 
opinion, it is essential that public opinion should be enlightened. 
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As a very important source of strength and security, cherish public credit. One method 
of preserving it is to use it as sparingly as possible, avoiding occasions of expense by 
cultivating peace, but remembering also that timely disbursements to prepare for 
danger frequently prevent much greater disbursements to repel it, avoiding likewise the 
accumulation of debt, not only by shunning occasions of expense, but by vigorous 
exertion in time of peace to discharge the debts which unavoidable wars may have 
occasioned, not ungenerously throwing upon posterity the burden which we ourselves 
ought to bear. The execution of these maxims belongs to your representatives, but it is 
necessary that public opinion should co-operate. To facilitate to them the performance 
of their duty, it is essential that you should practically bear in mind that towards the 
payment of debts there must be revenue; that to have revenue there must be taxes; that 
no taxes can be devised which are not more or less inconvenient and unpleasant; that 
the intrinsic embarrassment, inseparable from the selection of the proper objects (which 
is always a choice of difficulties), ought to be a decisive motive for a candid 
construction of the conduct of the government in making it, and for a spirit of 
acquiescence in the measures for obtaining revenue, which the public exigencies may at 
any time dictate. 
 
Observe good faith and justice towards all nations; cultivate peace and harmony with 
all. Religion and morality enjoin this conduct; and can it be, that good policy does not 
equally enjoin it - It will be worthy of a free, enlightened, and at no distant period, a 
great nation, to give to mankind the magnanimous and too novel example of a people 
always guided by an exalted justice and benevolence. Who can doubt that, in the course 
of time and things, the fruits of such a plan would richly repay any temporary 
advantages which might be lost by a steady adherence to it? Can it be that Providence 
has not connected the permanent felicity of a nation with its virtue? The experiment, at 
least, is recommended by every sentiment which ennobles human nature. Alas! Is it 
rendered impossible by its vices? 
 
In the execution of such a plan, nothing is more essential than that permanent, 
inveterate antipathies against particular nations, and passionate attachments for others, 
should be excluded; and that, in place of them, just and amicable feelings towards all 
should be cultivated. The nation which indulges towards another a habitual hatred or a 
habitual fondness is in some degree a slave. It is a slave to its animosity or to its 
affection, either of which is sufficient to lead it astray from its duty and its interest. 
Antipathy in one nation against another disposes each more readily to offer insult and 
injury, to lay hold of slight causes of umbrage, and to be haughty and intractable, when 
accidental or trifling occasions of dispute occur. Hence, frequent collisions, obstinate, 
envenomed, and bloody contests. The nation, prompted by ill-will and resentment, 
sometimes impels to war the government, contrary to the best calculations of policy. 
The government sometimes participates in the national propensity, and adopts through 
passion what reason would reject; at other times it makes the animosity of the nation 
subservient to projects of hostility instigated by pride, ambition, and other sinister and 
pernicious motives. The peace often, sometimes perhaps the liberty, of nations, has been 
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the victim. 
 
So likewise, a passionate attachment of one nation for another produces a variety of 
evils. Sympathy for the favorite nation, facilitating the illusion of an imaginary common 
interest in cases where no real common interest exists, and infusing into one the 
enmities of the other, betrays the former into a participation in the quarrels and wars of 
the latter without adequate inducement or justification. It leads also to concessions to 
the favorite nation of privileges denied to others which is apt doubly to injure the 
nation making the concessions; by unnecessarily parting with what ought to have been 
retained, and by exciting jealousy, ill-will, and a disposition to retaliate, in the parties 
from whom equal privileges are withheld. And it gives to ambitious, corrupted, or 
deluded citizens (who devote themselves to the favorite nation), facility to betray or 
sacrifice the interests of their own country, without odium, sometimes even with 
popularity; gilding, with the appearances of a virtuous sense of obligation, a 
commendable deference for public opinion, or a laudable zeal for public good, the base 
or foolish compliances of ambition, corruption, or infatuation. 
 
As avenues to foreign influence in innumerable ways, such attachments are particularly 
alarming to the truly enlightened and independent patriot. How many opportunities do 
they afford to tamper with domestic factions, to practice the arts of seduction, to 
mislead public opinion, to influence or awe the public councils. Such an attachment of a 
small or weak towards a great and powerful nation dooms the former to be the satellite 
of the latter. 
 
Against the insidious wiles of foreign influence (I conjure you to believe me, fellow-
citizens) the jealousy of a free people ought to be constantly awake, since history and 
experience prove that foreign influence is one of the most baneful foes of republican 
government. But that jealousy to be useful must be impartial; else it becomes the 
instrument of the very influence to be avoided, instead of a defense against it. Excessive 
partiality for one foreign nation and excessive dislike of another cause those whom they 
actuate to see danger only on one side, and serve to veil and even second the arts of 
influence on the other. Real patriots who may resist the intrigues of the favorite are 
liable to become suspected and odious, while its tools and dupes usurp the applause 
and confidence of the people, to surrender their interests. 
 
The great rule of conduct for us in regard to foreign nations is in extending our 
commercial relations, to have with them as little political connection as possible. So far 
as we have already formed engagements, let them be fulfilled with perfect good faith. 
Here let us stop. Europe has a set of primary interests which to us have none; or a very 
remote relation. Hence she must be engaged in frequent controversies, the causes of 
which are essentially foreign to our concerns. Hence, therefore, it must be unwise in us 
to implicate ourselves by artificial ties in the ordinary vicissitudes of her politics, or the 
ordinary combinations and collisions of her friendships or enmities. 
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Our detached and distant situation invites and enables us to pursue a different course. 
If we remain one people under an efficient government. the period is not far off when 
we may defy material injury from external annoyance; when we may take such an 
attitude as will cause the neutrality we may at any time resolve upon to be scrupulously 
respected; when belligerent nations, under the impossibility of making acquisitions 
upon us, will not lightly hazard the giving us provocation; when we may choose peace 
or war, as our interest, guided by justice, shall counsel. 
 
Why forego the advantages of so peculiar a situation? Why quit our own to stand upon 
foreign ground? Why, by interweaving our destiny with that of any part of Europe, 
entangle our peace and prosperity in the toils of European ambition, rivalship, interest, 
humor or caprice? 
 
It is our true policy to steer clear of permanent alliances with any portion of the foreign 
world; so far, I mean, as we are now at liberty to do it; for let me not be understood as 
capable of patronizing infidelity to existing engagements. I hold the maxim no less 
applicable to public than to private affairs, that honesty is always the best policy. I 
repeat it, therefore, let those engagements be observed in their genuine sense. But, in 
my opinion, it is unnecessary and would be unwise to extend them. 
 
Taking care always to keep ourselves by suitable establishments on a respectable 
defensive posture, we may safely trust to temporary alliances for extraordinary 
emergencies. 
 
Harmony, liberal intercourse with all nations, are recommended by policy, humanity, 
and interest. But even our commercial policy should hold an equal and impartial hand; 
neither seeking nor granting exclusive favors or preferences; consulting the natural 
course of things; diffusing and diversifying by gentle means the streams of commerce, 
but forcing nothing; establishing (with powers so disposed, in order to give trade a 
stable course, to define the rights of our merchants, and to enable the government to 
support them) conventional rules of intercourse, the best that present circumstances and 
mutual opinion will permit, but temporary, and liable to be from time to time 
abandoned or varied, as experience and circumstances shall dictate; constantly keeping 
in view that it is folly in one nation to look for disinterested favors from another; that it 
must pay with a portion of its independence for whatever it may accept under that 
character; that, by such acceptance, it may place itself in the condition of having given 
equivalents for nominal favors, and yet of being reproached with ingratitude for not 
giving more. There can be no greater error than to expect or calculate upon real favors 
from nation to nation. It is an illusion, which experience must cure, which a just pride 
ought to discard. 
 
In offering to you, my countrymen, these counsels of an old and affectionate friend, I 
dare not hope they will make the strong and lasting impression I could wish; that they 
will control the usual current of the passions, or prevent our nation from running the 
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course which has hitherto marked the destiny of nations. But, if I may even flatter 
myself that they may be productive of some partial benefit, some occasional good; that 
they may now and then recur to moderate the fury of party spirit, to warn against the 
mischiefs of foreign intrigue, to guard against the impostures of pretended patriotism; 
this hope will be a full recompense for the solicitude for your welfare, by which they 
have been dictated. 
 
How far in the discharge of my official duties I have been guided by the principles 
which have been delineated, the public records and other evidences of my conduct 
must witness to you and to the world. To myself, the assurance of my own conscience 
is, that I have at least believed myself to be guided by them. 
 
In relation to the still subsisting war in Europe, my proclamation of the twenty-second 
of April, I793, is the index of my plan. Sanctioned by your approving voice, and by that 
of your representatives in both houses of Congress, the spirit of that measure has 
continually governed me, uninfluenced by any attempts to deter or divert me from it. 
After deliberate examination, with the aid of the best lights I could obtain, I was well 
satisfied that our country, under all the circumstances of the case, had a right to take, 
and was bound in duty and interest to take, a neutral position. Having taken it, I 
determined, as far as should depend upon me, to maintain it, with moderation, 
perseverance, and firmness. 
 
The considerations which respect the right to hold this conduct, it is not necessary on 
this occasion to detail. I will only observe that, according to my understanding of the 
matter, that right, so far from being denied by any of the belligerent powers, has been 
virtually admitted by all. 
 
The duty of holding a neutral conduct may be inferred, without anything more, from 
the obligation which justice and humanity impose on every nation, in cases in which it 
is free to act, to maintain inviolate the relations of peace and amity towards other 
nations. 
 
The inducements of interest for observing that conduct will best be referred to your 
own reflections and experience. With me a predominant motive has been to endeavor to 
gain time to our country to settle and mature its yet recent institutions, and to progress 
without interruption to that degree of strength and consistency which is necessary to 
give it, humanly speaking, the command of its own fortunes. 
 
Though, in reviewing the incidents of my administration, I am unconscious of 
intentional error, I am nevertheless too sensible of my defects not to think it probable 
that I may have committed many errors. Whatever they may be, I fervently beseech the 
Almighty to avert or mitigate the evils to which they may tend. I shall also carry with 
me the hope that my country will never cease to view them with indulgence; and that, 
after forty five years of my life dedicated to its service with an upright zeal, the faults of 
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incompetent abilities will be consigned to oblivion, as myself must soon be to the 
mansions of rest. 
 
Relying on its kindness in this as in other things, and actuated by that fervent love 
towards it, which is so natural to a man who views in it the native soil of himself and 
his progenitors for several generations, I anticipate with pleasing expectation that 
retreat in which I promise myself to realize, without alloy, the sweet enjoyment of 
partaking, in the midst of my fellow-citizens, the benign influence of good laws under a 
free government, the ever-favorite object of my heart, and the happy reward, as I trust, 
of our mutual cares, labors, and dangers. 
 
Geo. Washington. 

 

Sources:  

http://www.archives.gov/exhibits/charters/declaration_transcript.html	

http://avalon.law.yale.edu/18th_century/washing.asp [partially edited for 
grammatical clarifications] 
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Chapter 4: Second Great Awakening (For and Against) 

• Introduction 

Both the First and Second Great Awakenings included a large amount of American 
people to have responded to biblical messages with unusual sensations. Each also had 
critics, though the contexts and outcomes were also different. In this chapter, two 
opposing viewpoints are presented from the Second Great Awakening. Charles G. 
Finney’s lecture, listed below, explains his understanding of what a “revival” is. 
However, a rebuttal to the movement that Finney was heavily involved in is also 
provided. Many historians and theologians have pointed out differences between the 
First and Second Great Awakenings. Whereas Jonathan Edwards referred to what was 
called “religious affections,” meaning that for true revival to occur, God must first 
change even the motives of a person, Finney believed in the power of change by human 
means (particularly in will power to forsake certain sins, like drunkenness). Also, while 
men with theological training headed the First Great Awakening, many of the preachers 
in the Second Great Awakening were self-taught in biblical studies (Finney, for 
example, was a lawyer).   

 

• For the Second Great Awakening (from Charles G. Finney) 

Printed in the New York Evangelist, 1834 

 

Lecture delivered by Charles Grandison Finney at the New York Presbyterian Church, 
December, 1834. 

 

II. I AM TO SHOW WHAT A REVIVAL IS. 

 

It presupposes that the church is sunk down in a backslidden state, and a revival 
consists in the return of the church from her backslidings, and in the conversion of 
sinners. 

 

I. A revival always includes conviction of sin on the part of the church. Backslidden 
professors cannot wake up and begin right away in the service of God, without deep 
searchings of heart. 

 

The fountains of sin need to be broken up. In a true revival, Christians are always 
brought under such convictions; they see their sins in such a light, that often they find it 
impossible to maintain a hope of their acceptance with God. It does not always go to 
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that extent; but there are always, in a genuine revival, deep convictions of sin, and often 
cases of abandoning all hope. 

 

2. Backslidden Christians will be brought to repentance. A revival is nothing else than a 
new beginning of obedience to God. Just as in the case of a converted sinner, the first 
step is a deep repentance, a breaking down of heart, a getting down into the dust before 
God, with deep humility, and forsaking of sin. 

 

3. Christians will have their faith renewed. While they are in their backslidden state 
they are blind to the state of sinners. Their hearts are as hard as marble. The truths of 
the Bible only appear like a dream. They admit it to be all true; their conscience and 
their judgment assent to it; but their faith does not see it standing out in bold relief, in 
all the burning realities of eternity. But when they enter into a revival, they no longer 
see men as trees walking, but they see things in that strong light which will renew the 
love of God in their hearts. This will lead them to labor zealously to bring others to him. 
They will feel grieved that others do not love God, when they love him so much. And 
they will set themselves feelingly to persuade their neighbors to give him their hearts. 
So their love to men will be renewed. They will be filled with a tender and burning love 
for souls. They will have a longing desire for the salvation of the whole world. They 
will be in agony for individuals whom they want to have saved; their friends, relations, 
enemies. They will not only be urging them to give their hearts to God, but they will 
carry them to God in the arms of faith, and with strong crying and tears beseech God to 
have mercy on them, and save their souls from endless burnings. 

 

4. A revival breaks the power of the world and of sin over Christians. It brings them to 
such vantage ground that they get a fresh impulse towards heaven. They have a new 
foretaste of heaven, and new desires after union to God; and the charm of the world is 
broken, and the power of sin overcome. 

 

5. When the churches are thus awakened and reformed, the reformation and salvation 
of sinners will follow, going through the same stages of conviction, repentance, and 
reformation. Their hearts will be broken down and changed. Very often the most 
abandoned profligates are among the subjects. Harlots, and drunkards, and infidels, 
and all sorts of abandoned characters, are awakened and converted. The worst part of 
human society are softened and reclaimed, and made to appear as lovely specimens of 
the beauty of holiness. 
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• Against the Second Great Awakening 

Messrs Printers, MORAL & RELIGIOUS. 
 
For the N.H. Sentinel 
 
I have thought much upon the subject of duty, as respects weekly meetings—and more 
especially since I have read numerous accounts of what are called four days’ meetings. I 
wish to conform as much as possible to the opinions of good men around me, but have 
been somewhat perplexed to know what to do. The direction not to be conformed to this 
world, has led me to inquire whether frequent weekly meetings, and the setting apart 
FOUR DAYS in succession, were the commands of God, or the inventions of men. 
While ruminating upon the subject, as I was pitching off the last load of hay for the 
season, neighbor Meanwell called at the barn and told me Mr ---- was going to preach 
on Wednesday evening, that there would be a lecture on Friday afternoon, and that on 
Tuesday a four days’ meeting would commence, when all the neighboring ministers 
would be present—no doubt many would come in from other towns, and he hoped I 
would not fail to attend, with my family. I thanked him for his information, and 
entered into conversation on various subjects, until my load of hay was safely 
deposited, when we sat down on the sill, and talked over the subject. 
 
Neighbor Meanwell, said I, it is true, I am about done haying; but you know we 
farmers cannot afford to hire much help, if we expect to make both ends of the year 
meet, to say nothing about saving something for sickness and unforeseen expenses, 
and I find that I must neglect much that ought to be done, to let the farm and 
household affairs take care of themselves four days in succession. Who hath required 
this at our hands? My neighbor looked at me with astonishment, apparently, and 
quoted some texts of scripture which he thought would justly sacrifices of this nature—
he said we were commanded not to desert the house of prayer, and our excellent 
minister, who had some misgivings at first, on account of its resemblances to camp 
meetings, is now convinced that it will tend much to strengthen our society, and 
confound the “gain-sayers.” The ministers all agreed to try it, at their last association, 
and have appointed preparatory meetings in every town. I replied, that I admired his 
zeal, and felt the obligation, by my example, to attend upon a preached word. But, 
neighbor, are we not in some danger of doing too much? Our Father in Heaven rested 
on the 7th day, and the Sabbath is of divine origin, founded in the wants of man. “Six 
days shalt thou labor and do all thy work.” The command is as absolute to be diligent 
during the six days, as to set apart one day in seven for rest, contemplation on the 
works of God, and worship. My neighbor here interrupted me by the remark, that we 
were sinful by nature—that we were surrounded by temptations—that we were 
commanded to watch and pray, &c. and said there would be most POWERFUL 
preaching, as Mr ----- and Mr ----- would attend. I told him that he ought to know that I 
wished well to the cause of Zion, and would by precept and example, lend my 
influence—but I could not distrust the wisdom of my Maker. If the instructions of the 
Sabbath are of no avail after we leave the house of God—if our good impressions of 
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duty and dependence are in such danger from our NATURES, of being worn off as 
soon as we commence our six days’ labor, as to require the suspension of that labor so 
as to have two or three, or as you would have it five Sundays, occasionally, in a week, it 
does appear to me God would have ordered it in his communications to his children. I 
have often attended Lectures on week days, when the association meet, or when 
strangers are providentially here, when I could do so without neglecting a positive 
duty. Latterly, you know, we have had notices of the Sabbath pretty constantly of 
several weekly meetings, and now we are called on to devote FOUR whole days. I could 
go, and return home at night, but many others must be quartered on the inhabitants in 
the village, or pitch their tents. I hope every thing will be conducted in order, and that 
ministers will aim to make understanding Christians—but I know, and you know, that 
“excitement” is fashionable, and I have observed that extraordinary meetings have a 
tendency to render dull and insipid the stated labors of our minister. I have remarked, 
too, that these seasons of extraordinary excitement, have often terminated in coldness 
and indifference; and I assure you my feelings were hurt the other day, to hear Mr 
Busy Body say he did not believe our excellent neighbor, Mr Think-well, had an ounce 
of religion, merely because he did not attend the extras only one in a while. 
 
There are some minds that will not be affected, apparently, but by the strongest 
motive—that of fear; but this class, (which might be benefitted) will not be likely to 
attend. I hope it will not be necessary for Dr Beecher to call another Lebanon 
Convention of ministers. I have my fears, though, for they tell me Mr Littlejohn is full 
equal to Mr Finney and Dr Beman it now in high favor. My neighbor acknowledged 
there might be some force in my arguments; but he said the meeting was appointed, 
and he felt pledged to notify and attend himself, and so he bid me a good afternoon. 
Now, Messrs Printers, I have stated my impressions, and I do feel it a paramount duty 
to regard a late exhortation, which was, to “remain peaceful and quite, and MIND MY 
OWN BUSINESS.” 
 
BAXTER. 

 

Sources:  

https://www.learner.org/courses/amerhistory/resource_archive/resource.php?unitC
hoice=8&ThemeNum=2&resourceType=2&resourceID=10024  

http://www.teachushistory.org/second-great-awakening-age-
reform/resources/complaint-about-how-camp-meetings-waste-time  
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Chapter 5: Antebellum Issues 

• Introduction 

The word “antebellum” is not very familiar to many, but it simply means “before 
the war.” Although the United States has been involved in several wars in its history, 
the war referred to when discussing the antebellum era is the Civil War. The “Missouri 
Compromise” and Henry Clay’s “Resolutions” provide brief information as to how 
American lawmakers attempted to delay or avoid a massive conflict. It could not have 
been predicted prior to the 1860s that, with certainty, a war between the North and 
South would take place. Slavery was not the only issue that created “sectionalism” 
(divisions between Northern and Southern agendas), but it seems to have been the 
primary issue from which all other controversies stemmed. Take the issue of diverging 
economies, for example. Is it really possible to talk about the Southern economy without 
considering the fact that much of the work was carried out by slaves? Speaking of 
slavery, this very issue divided many Christians into separate denominations. There 
were Northern Christians, and there were Southern Christians. Both read the same 
Bible, but they also interpreted the issue of slavery in vastly different ways. Included in 
this chapter is Thornton Stringellow’s argument in favor of slavery. In the twenty-first 
century, one would be hard pressed to find an American Christian (or someone from 
another belief system, for that matter) that would agree with Stringfellow’s views, but 
his ideas were not entirely uncommon in the antebellum years. Carefully evaluate his 
perspective, and be ready to offer a critique. 

• The Missouri Compromise (Section 8) 

SEC. 8. And be it further enacted. That in all that territory ceded by France to the United 
States, under the name of Louisiana, which lies north of thirty-six degrees and thirty 
minutes north latitude, not included within the limits of the state, contemplated by this 
act, slavery and involuntary servitude, otherwise than in the punishment of crimes, 
whereof the parties shall have been duly convicted, shall be, and is hereby, forever 
prohibited: Provided always, That any person escaping into the same, from whom 
labour or service is lawfully claimed, in any state or territory of the United States, such 
fugitive may be lawfully reclaimed and conveyed to the person claiming his or her 
labour or service as aforesaid. 
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• Clay’s Resolutions (1850) 

CLAY'S RESOLUTIONS January 29, 1850 

 

It being desirable, for the peace, concord, and harmony of the Union of these States, to 
settle and adjust amicably all existing questions of controversy between them arising 
out of the institution of slavery upon a fair, equitable and just basis: therefore, 

 

1. Resolved, That California, with suitable boundaries, ought, upon her application to 
be admitted as one of the States of this Union, without the imposition by Congress of 
any restriction in respect to the exclusion or introduction of slavery within those 
boundaries. 

 

2. Resolved, That as slavery does not exist by law, and is not likely to be introduced into 
any of the territory acquired by the United States from the republic of Mexico, it is in- 
expedient for Congress to provide by law either for its introduction into, or exclusion 
from, any part of the said territory; and that appropriate territorial governments ought 
to be established by Congress in all of the said territory, not assigned as the boundaries 
of the proposed State of California, without the adoption of any restriction or condition 
on the subject of slavery. 

 

3. Resolved, That the western boundary of the State of Texas ought to be fixed on the 
Rio del Norte, ommencing one marine league from its mouth, and running up that river 
to the southern line of New Mexico; thence with that line eastwardly, and so continuing 
in the same direction to the line as established between the United States and Spain, 
excluding any portion of New Mexico, whether lying on the east or west of that river. 

 

4. Resolved, That it be proposed to the State of Texas, that the United States will provide 
for the payment of all that portion of the legitimate and bona fide public debt of that 
State contracted prior to its annexation to the United States, and for which the duties on 
foreign imports were pledged by the said State to its creditors, not exceeding the sum 
of- dollars, in consideration of the said duties so pledged having been no longer 
applicable to that object after the said annexation, but having thenceforward become 
pay- able to the United States; and upon the condition, also, that the said State of Texas 
shall, by some solemn and authentic act of her legislature or of a convention, relinquish 
to the United States any claim which it has to any part of New Mexico. 

 



	 39	

5. Resolved, That it is inexpedient to abolish slavery in the District of Columbia whilst 
that institution continues to exist in the State of Maryland, without the consent of that 
State, without the consent of the people of the District, and without just compensation 
to the owners of slaves within the District. 

 

6. But, resolved, That it is expedient to prohibit, within the District, the slave trade in 
slaves brought into it from States or places beyond the limits of the District, either to be 
sold therein as merchandise, or to be trans- ported to other markets without the District 
of Columbia. 

 

7. Resolved, That more effectual provision ought to be made by law, according to the 
requirement of the constitution, for the restitution and delivery of persons bound to 
service or labor in any State, who may escape into any other State or Territory in the 
Union. And, 

 

8. Resolved, That Congress has no power to promote or obstruct the trade in slaves 
between the slaveholding States; but that the admission or exclusion of slaves brought 
from one into another of them, depends exclusively upon their own particular laws. 



	 40	

• Thornton Stringfellow’s “Scriptural and Statistical Views in Favor of Slavery” 

 Circumstances exist among the inhabitants of these United States, which make it 
proper that the Scriptures should be carefully examined by Christians in reference to 
the institution of Slavery, which exists in several of the states, with the approbation of 
those who profess unlimited subjection to God's revealed will. 

 

        It is branded by one portion of people, who take their rule of moral rectitude from 
the Scriptures, as a great sin; nay, the greatest of sins that exist in the nation. And they 
hold the obligation to exterminate it, to be paramount to all others. 

 

        If slavery be thus sinful, it behooves all Christians who are involved in the sin, to 
repent in dust and ashes, and wash their hands of it, without consulting with flesh and 
blood. Sin in the sight of God is something which God in his Word makes known to be 
wrong, either by perceptive prohibition, by principles of moral fitness, or examples of 
inspired men, contained in the sacred volume. When these furnish no law to condemn 
human conduct, there is no transgression. Christians should produce a "thus saith the 
Lord," both for what they condemn as sinful, and for what they approve as lawful, in 
the sight of heaven. 

 

        It is to be hoped, that on a question of such vital importance as this to the peace and 
safety of our common country, as well as to the welfare of the church, we shall be seen 
cleaving to the Bible, and taking all our decisions about this matter, from its inspired 
pages. With men from the North, I have observed for many years a palpable ignorance 
of the divine will, in reference to the institution of slavery. I have seen but a few who 
made the Bible their study, that had obtained a knowledge of what it did reveal on this 
subject. Of late their denunciation of slavery as a sin, is loud and long. 

 

        I propose, therefore, to examine the sacred volume briefly, and if I am not greatly 
mistaken, I shall be able to make it appear that the institution of slavery has received, in 
the first place, 

 

        1st. The sanction of the Almighty in the Patriarchal age. 

 

        2d. That it was incorporated into the only National Constitution which ever 
emanated from God. 
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        3d. That its legality was recognized, and its relative duties regulated, by Jesus 
Christ in his kingdom; and 

 

        4th. That it is full of mercy. 

 

        Before I proceed further, it is necessary that the terms, used to designate the thing, 
be defined. It is not a name, but a thing, that is denounced as sinful; because it is 
supposed to be contrary to, and prohibited by the Scriptures. 

 

        Our translators have used the term servant, to designate a state in which persons 
were serving, leaving us to gather the relation between the party served, and the party 
rendering the service, from other terms. The term slave, signifies with us, a definite 
state, condition, or relation, which state, condition, or relation, is precisely that one 
which is denounced as sinful. This state, condition, or relation, is that in which one 
human being is held without his consent, by another, as property;*  

 

        *The property in slaves in the United States is their service or labor. The 
Constitution guarantees this property to its owner, both in apprentices and slaves. And 
the supreme court has decided, Judge Baldwin presiding, that all the means "necessary 
and proper" to secure this property, may be constitutionally used by the master, in the 
absence of all statute law. The Roman law made the slave of that law, to be, not a 
personal chattle, held to service or labor only as is the American apprentice or slave, but 
to be a mere thing; and guaranteed to the master the right to do with that mere thing, 
just as he pleased.--To cut it up, for instance, as the Master sometimes did, to feed 
fishes. 

 

        Abolitionists are guilty of the inexcusable wickedness of holding up this ancient 
Roman slavery, as a model of American slavery. Although they know, that the personal 
rights of apprentices and slaves, are as well defined and secured, by judicial decisions 
and statute laws, as the rights of husband and wife, parent and child to be bought, sold, 
and transferred, together with increase as property forever. Now, this precise thing, is 
denounced by a portion of the people of these United States, as the greatest individual 
and national sin that is among us, and is thought to be so hateful in the sight of God, as 
to subject the nation to ruinous judgments, if it be not removed. Now, I propose to show 
from the Scriptures, that this state, condition, or relation, did exist in the patriarchal age, 
and that the persons most extensively involved in the sin, if it be a sin, are the very 
persons who have been singled out by the Almighty, as the objects of his special regard-
-whose character and conduct he has caused to be held up as models for future 
generations. Before we conclude slavery to be a thing hateful to God, and a great sin in 
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his sight, it is proper that we should search the records he has given us, with care, to see 
in what light he has looked upon it, and find the warrant for concluding, that we shall 
honor him by efforts to abolish it; which efforts, in their consequences, may involve the 
indiscriminate slaughter of the innocent and the guilty, the master and the servant. We 
all believe him to be a Being who is the same yesterday, to-day, and forever. 

 

        The first recorded language which was ever uttered in relation to slavery, is the 
inspired language of Noah. In God's stead he says, "Cursed be Canaan;" "a servant of 
servants shall he be to his brethren." "Blessed be the Lord God of Shem; and Canaan 
shall be his servant." "God shall enlarge Japheth, and he shall dwell in the tents of Shem; 
and Canaan shall be his servant." Gen. ix: 25, 26, 27. Here, language is used, showing 
the favor which God would exercise to the posterity of Shem and Japheth, while they 
were holding the posterity of Ham in a state of abject bondage. May it not be said in 
truth, that God decreed this institution before it existed; and has he not connected its 
existence with prophetic tokens of special favor, to those who should be slave owners or 
masters? He is the same God now, that he was when he gave these views of his moral 
character to the world; and unless the posterity of Shem and Japheth, from whom have 
sprung the Jews, and all the nations of Europe and America, and a great part of Asia, 
(the African race that is in them excepted,)--I say, unless they are all dead, as well as the 
Canaanites or Africans who descended from Ham, then it is quite possible that his favor 
may now be found with one class of men who are holding another class in bondage. Be 
this as it may, God decreed slavery--and shows in that decree, tokens of good-will to the 
master. The sacred records occupy but a short space from this inspired ray on this 
subject, until they bring to our notice, a man that is held up as a model, in all that 
adorns human nature, and as one that God delighted to honor. This man is Abraham, 
honored in the sacred records, with the appellation, "Father" of the "faithful." Abraham 
was a native of Ur, of the Chaldees. From thence the Lord called him to go to a country 
which he would show him and he obeyed, not knowing whither he went. He stopped 
for a time at Haran, where his father died. From thence he "took Sarai his wife, and Lot 
his brother's son, and all their substance that they had gathered, and the souls they had 
gotten in Haran, and they went forth to go into the land of Canaan."--Gen. xii: 5. 

 

        All the ancient Jewish writers of note, and Christian commentators agree, that by 
the "souls they had gotten in Haran," as our translators render it, are meant their slaves, 
or those persons they had bought with their money in Haran. In a few years after their 
arrival in Canaan, Lot with all he had was taken captive. So soon as Abraham heard it, 
he armed three hundred and eighteen slaves that were born in his house, and retook 
him. How great must have been the entire slave family, to produce at this period of 
Abraham's life, such a number of young slaves able to bear arms.--Gen. xiv: 14. 
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        Abraham is constantly held up in the sacred story, as the subject of great distinction 
among the princes and sovereigns of the countries in which he sojourned. This 
distinction was on account of his great wealth. When he proposed to buy a burying-
ground at Sarah's death, of the children of Heth, he stood up and spoke with great 
humility of himself as "a stranger and sojourner among them," (Gen. xxiii: 4,) desirous 
to obtain a burying-ground. But in what light do they look upon him? "Hear us, my 
Lord, thou art a mighty prince among us."--Gen. xxiii: 6. Such is the light in which they 
viewed him. What gave a man such distinction among such a people? Not moral 
qualities, but great wealth, and its inseparable concomitant, power. When the famine 
drove Abraham to Egypt, he received the highest honors of the reigning sovereign. This 
honor at Pharaoh's court, was called forth by the visible tokens of immense wealth. In 
Genesis xii: 15, 16, we have the honor that was shown to him, mentioned, with a list of 
his property, which is given in these words, in the 16th verse: "He had sheep, and oxen, 
and he-asses, and man-servants, and maid-servants, and she-asses, and camels." The 
amount of his flocks may be inferred from the number of slaves employed in tending 
them. They were those he brought from Ur of the Chaldees, of whom the three hundred 
and eighteen were born; those gotten in Haran, where he dwelt for a short time, and 
those which he inherited from his father, who died in Haran. When Abraham went up 
from Egypt, it is stated in Genesis xiii: 2, that he was "very rich," not only in flocks and 
slaves, but in "silver and gold" also. 

 

        After the destruction of Sodom, we see him sojourning in the kingdom of Gerar. 
Here he received from the sovereign of the country, the honors of equality; and 
Abimelech, the king, (as Pharoah had done before him,) seeks Sarah for a wife, under 
the idea that she was Abraham's sister. When his mistake was discovered, he made 
Abraham a large present. Reason will tell us, that in selecting the items of this present, 
Abimelech was governed by the visible indications of Abraham's preference in the 
articles of wealth--and that above all, he would present him with nothing which 
Abraham's sense of moral obligation would not allow him to own. Abimelech's present 
is thus described in Gen. xx: 14, 16, "And Abimelech took sheep, and oxen, and men-
servants, and women-servants, and a thousand pieces of silver, and gave them unto 
Abraham." This present discloses to us what constituted the most highly prized items of 
wealth, among these eastern sovereigns in Abraham's day. 

 

        God had promised Abraham's seed the land of Canaan, and that in his seed all the 
nations of the earth should be blessed. He reached the age of 85, and his wife the age of 
75, while as yet, they had no child. At this period, Sarah's anxiety for the promised seed, 
in connection with her age, induced her to propose a female slave of the Egyptian stock, 
as a secondary wife, from which to obtain the promised seed. This alliance soon puffed 
the slave with pride, and she became insolent to her mistress--the mistress complained 
to Abraham, the master. Abraham ordered Sarah to exercise her authority. Sarah did so, 
and pushed it to severity, and the slave absconded. The divine oracles inform us, that 
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the angel of God found this runaway bond-woman in the wilderness; and if God had 
commissioned this angel to improve this opportunity of teaching the world how much 
he abhorred slavery, he took a bad plan to accomplish it. For, instead of repeating a 
homily upon doing to others as we "would they should do unto us," and heaping 
reproach upon Sarah, as a hypocrite, and Abraham as a tyrant, and giving Hagar 
direction how she might get into Egypt, from whence (according to Abolitionism) she 
had been unrighteously sold into bondage, the angel addressed her as "Hagar, Sarah's 
maid," Gen, xvi: 1, 9; (thereby recognizing the relation of master and slave,) "and asks 
her, "whither wilt thou go?" and she said "I flee from the face of my mistress," Quite a 
wonder she honored Sarah so much as to call her mistress; but she knew nothing of 
abolition, and God by his angel did not become her teacher. 

 

        We have now arrived at what may be called an abuse of the institution, in which 
one person is the property of another, and under their control, and subject to their 
authority without their consent; and if the Bible be the book, which proposes to furnish 
the ease which leaves it without doubt that God abhors the institution, here we are to 
look for it. What, therefore, is the doctrine in relation to slavery, in a case in which a 
rigid exercise of its arbitrary authority is called forth upon a helpless female; who might 
use a strong plea for protection, upon the ground of being the master's wife. In the face 
of this case, which is hedged around with aggravations as if God designed by it to 
awaken all the sympathy and all the abhorrence of that portion of mankind, who claim 
to have more mercy than God himself-- but I say, in view of this strong case, what is the 
doctrine taught? Is it that God abhors the institution of slavery; that it is a reproach to 
good men; that the evils of the institution can no longer be winked at among saints; that 
Abraham's character must not be transmitted to posterity, with this stain upon it; that 
Sarah must no longer be allowed to live a stranger to the abhorrence God has for such 
conduct as she has been guilty of to this poor helpless female? I say, what is the doctrine 
taught? Is it so plain that it can be easily understood? and does God teach that she is a 
bond-woman or slave, and that she is to recognize Sarah as her mistress, and not her 
equal--that she must return and submit herself unreservedly to Sarah's authority? Judge 
for yourself, reader, by the angel's answer: "And the angel of the Lord said unto her, 
Return unto thy mistress, and submit thyself under her hands."--Gen. xvi: 9. 

 

        But, says the spirit of abolition, with which the Bible has to contend, you are 
building your house upon the sand, for these were nothing but hired servants; and their 
servitude designates no such state, condition, or relation, as that, in which one person is 
made the property of another, to be bought, sold, or transferred forever. To this, we 
have two answers in reference to the subject, before giving the law. In the first place, the 
term servant, in the schedules of property among the patriarchs, does designate the 
state, condition, or relation in which one person is the legal property of another, as in 
Gen. xxiv: 35, 36. Here Abraham's servant, who had been sent by his master to get a 
wife for his Son Isaac, in order to prevail with the woman and her family, states, that 
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the man for whom he sought a bride, was the son of a man whom God had greatly 
blessed with riches; which he goes on to enumerate thus, in the 35th verse: "He hath 
given him flocks, and herds, and silver, and gold, and men-servants, and maid-
servants, and camels, and asses;" then in verse 36th, he states the disposition his master 
had made of his estate: "My master's wife bare a son to my master when she was old, 
and unto him he hath given all that he hath." Here, servants are enumerated with silver 
and gold as part of the patrimony. And, reader, bear it in mind; as if to rebuke the 
doctrine of abolition, servants are not only inventoried as property, but as property 
which God had given to Abraham. After the death of Abraham, we have a view of Isaac 
at Gerar, when he had come into the possession of this estate; and this is the description 
given of him: "And the man waxed great, and went forward, and grew until he became 
very great; for he had possession of flocks, and possession of herds and great store of 
servants."--Gen. xxvi: 13, 14. This state in which servants are made chattels, he received 
as an inheritance from his father, and passed to his son Jacob. 

 

        Again, in Genesis xvii, we are informed of a covenant God entered into with 
Abraham; in which he stipulates to be a God to him and his seed, (not his servants.) and 
to give to his seed the land of Canaan for an everlasting possession. He expressly 
stipulates, that Abraham shall put the token of this covenant upon every servant born in 
his house, and upon every servant bought with his money of any stranger.--Gen. xvii: 
12, 13. Here again servants are property. Again, more than four hundred years 
afterwards, we find the seed of Abraham, on leaving Egypt, directed to celebrate the 
rite, that was ordained as a memorial of their deliverance, viz: the Passover at which 
time the same institution which makes property of men and women, is recognized, and 
the servant bought with money is given the privilege of partaking, upon the ground of 
his being circumcised by his master, while the hired servant, over whom the master had 
no such control, is excluded until he voluntarily submits to circumcision showing 
clearly that the institution of involuntary slavery then carried with it a right, on the part 
of a master to choose a religion for the servant who was his money, as Abraham did, by 
God's direction, when he imposed circumcision on those he had bought with his 
money,--when he was circumcised himself, with Ishmael his son, who was the only 
individual beside himself, on whom he had a right to impose it, except the bond-
servants bought of the stranger with his money, and their children born in his house. 
The next notice we have of servants as property, is from God himself, when clothed 
with all the visible tokens of his presence and glory, on the top of Sinai, when he 
proclaimed his law to the millions that surrounded its base: "Thou shalt not covet thy 
neighbor's house, thou shalt not covet thy neighbor's wife, nor his man-servant, nor his 
maid-servant, nor his ox, nor his ass, nor anything that is thy neighbor's."--Ex. xx: 17. 
Here is a patriarchal catalogue of property, having God for its author, the wife among 
the rest, who was then purchased, as Jacob purchased his two, by fourteen years' 
service. Here the term servant, as used by the Almighty, under the circumstances of the 
case could not be understood by these millions, as meaning anything but property, 
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because the night they left Egypt, a few weeks before, Moses, by divine authority, 
recognized their servants as property, which they had bought with their money. 

 

        2d. In addition to the evidence from the context of these, and various other places, 
to prove the term servant to be identical in the import of its essential particulars with 
the term slave among us, there is unquestionable evidence, that in the patriarchal age, 
there are two distinct states of servitude alluded to, and which are indicated by two 
distinct terms, or by the same term, and an adjective to explain. 

 

        These two terms are first, servant or bond-servant; second, hireling or hired 
servant; the first indicating involuntary servitude; the second, voluntary servitude for 
stipulated wages, and a specified time. Although this admits of the clearest proof under 
the law, yet it admits of proof before the law was given. On the night the Israelites left 
Egypt, which was before the law was given, Moses, in designating the qualifications 
necessary for the Passover, uses this language,--Exod xii: 44, 45: "Every man's servant 
that is bought for money, when thou hast circumcised him, then shall he eat thereof. A 
foreigner and an hired servant shall not eat thereof." This language carries to the human 
mind, with irresistible force, the idea of two distinct states--one a state of freedom, the 
other a state of bondage: in one of which, a person is serving with his consent for wages; 
in the other of which a person is serving without his consent, according to his master's 
pleasure. 

 

        Again, in Job iii, Job expresses the strong desire he had been made by his afflictions 
to feel, that he had died in his infancy. "For now," says he, "should I have lain still and 
been quiet, I should have slept: then had I been at rest. There (meaning the grave) the 
wicked cease from troubling, and there the weary be at rest. There the prisoners rest 
together; they hear not the voice of the oppressor. The small and the great are there, and 
the servant is free from his master."--Job iii: 11, 13, 17, 18, 19. Now, I ask any common-
sense man to account for the expression in this connection, "there the servant is free 
from his master." Afflictions are referred to, arising out of states or conditions, from 
which ordinarily nothing but death brings relief. Death puts an end to afflictions of 
body that are incurable, as he took his own to be, and therefore he desired it. 

 

        The troubles brought on good men by a wicked persecuting world, last for life; but 
in death the wicked cease from troubling,--death ends that relation or state out of which 
such troubles grow. The prisoners of the oppressors, in that age, stood in a relation to 
their oppressor, which led the oppressed to expect they would hear the voice of the 
oppressor until death. But death broke the relation, and was desired, because in the 
grave they would hear his voice no more. 
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        All the distresses growing out of inequalities in human condition; as wealth and 
power on one side, and poverty and weakness on the other, were terminated by death; 
the grave brought both to a level: the small and the great are there, and there, (that is, in 
the grave,) he adds, the servant is free from his master; made so, evidently, by death. 
The relation, or state out of which his oppression had arisen, being destroyed by death, 
he would be freed from them, because he would, by death, be freed from his master 
who inflicted them. This view of the case, and this only, will account for the use of such 
language. But upon a supposition that a state or relation among men is referred to, that 
is voluntary, such as that between a hired servant and his employer that can be 
dissolved at the pleasure of the servant, the language is without meaning, and perfectly 
unwarranted; while such a relation as that of involuntary and hereditary servitude, 
where the master had unlimited power over his servant, and in an age when cruelty 
was common, there is the greatest propriety in making the servant or slave, a 
companion with himself, in affliction, as well as the oppressed and afflicted, in every 
class where death alone dissolved the state or condition, out of which their afflictions 
grew. Beyond all doubt, this language refers to a state of hereditary bondage, from the 
afflictions of which, ordinarily, nothing in that day brought relief but death. 

 

        Again, in chapter 7th, he goes on to defend himself in his eager desire for death, in 
an address to God. He says, it is natural for a servant to desire the shadow, and a 
hireling his wages: "As the servant earnestly desireth the shadow, and as the hireling 
looketh for the reward of his work," so it is with me, should be supplied.--Job vii: 2. 
Now, with the previous light shed upon the use and meaning of these terms in the 
patriarchal Scriptures, can any man of candor bring himself to believe that two states or 
conditions are not here referred to, in one of which, the highest reward after toil is mere 
rest; in the other of which, the reward was wages how appropriate is the language in 
reference to these two states. 

 

        The slave is represented as earnestly desiring the shadow, because his condition 
allowed him no prospect of anything more desirable; but the hireling as looking for the 
reward of his work, because that will be an equivalent for his fatigue. 

 

        So Job looked at death as being to his body as the servant's shade, therefore he 
desired it; and like the hireling's wages, because beyond the grave, he hoped to reap the 
fruit of his doings. Again, Job (xxxi:) finding himself the subject of suspicion (see from 
verse 1 to 30) as to the rectitude of his past life, clears himself of various sins, in the 
most solemn manner, as unchastity, injustice in his dealings, adultery, contempt of his 
servants, unkindness to the poor, covetousness, the pride of wealth, &c. And in the 
13th, 14th, and 15th verses, he thus expresses himself: "If I did despise the cause of my 
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man-servant, or my maid-servant, when they contended with me, what then shall I do 
when God rises up? and when he visiteth, what shall I answer him? Did not he that 
made me in the womb, make him? And did not one fashion us in the womb?" Taking 
this language in connection with the language employed by Moses in reference to the 
institution of involuntary servitude in that age, and especially in connection with the 
language which Moses employs after the law was given, and what else can be 
understood, than a reference to a class of duties that slave owners felt themselves above 
stooping to notice or perform, but which, nevertheless, it was the duty of the righteous 
man to discharge: for whatever proud and wicked men might think of a poor servant 
that stood in his estate, on an equality with brutes, yet, says Job, he that made me, made 
them, and if I despise their reasonable causes of complaint, for injuries which they are 
made to suffer, and for the redress of which I only can be appealed to, then what shall I 
do, and how shall I fare, when I carry my causes of complaint to him who is my master, 
and to whom only I can go for relief? When he visiteth me for despising their cause, 
what shall I answer him for despising mine? He means that he would feel self-
condemned and would be forced to admit the justice of the retaliation. But on the 
supposition that allusion is bad to hired servants, who were voluntarily working for 
wages agreed upon, and who were the subjects of rights for the protection of which, 
their appeal would be to "the judges in the gate, as much as any other class of men, then 
there is no point in the statement. For doing that which can be demanded as a legal 
right, gives us no claim to the character of merciful benefactors. Job himself was a great 
slave-holder, and, like Abraham, Isaac, and Jacob, won no small portion of his claims to 
character with God and men from the manner in which he discharged his duty to his 
slaves. Once more: the conduct of Joseph in Egypt, as Pharaoh's counsellor, under all 
the circumstances, proves him a friend to absolute slavery, as a form of government 
better adapted to the state of the world at that time, than the one which existed in 
Egypt; for certain it is, that he peaceably effected a change in the fundamental law, by 
which a state, condition, or relation between Pharaoh and the Egyptians was 
established, which answers to the one now denounced as sinful in the sight of God. 
Being warned of God, he gathered up all the surplus grain in the years of plenty, and 
sold it out in the years of famine, until he gathered up all the money; and when money 
failed, the Egyptians came and said, "Give us bread;" and Joseph said, "Give your cattle, 
and I will give for your cattle, if money fail." When that year was ended, they came unto 
him the second year, and said, "There is not aught left in sight of my Lord, but our 
bodies and our lands. Buy us and our lands for bread." And Joseph bought all the land 
of Egypt for Pharoah. 

 

        So the land became Pharoah's, and as for the people, he removed them to cities, 
from one end of the borders of Egypt, even to the other end thereof. Then Joseph said 
unto the people, "Behold! I have bought you this day, and your land for Pharoah;" and 
they said, "we will be Pharoah's servants."--See Gen. xlvii: 14, 16, 19, 20, 21, 23, 25. 
Having thus changed the fundamental law, and created a state of entire dependence 
and hereditary bondage, he enacted in his sovereign pleasure, that they should give 
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Pharoah one part, and take other four parts of the productions to themselves. How far 
the hand of God was in this overthrow of liberty, I will not decide; but from the fact that 
he has singled out the greatest slaveholders of that age, as the objects of his special 
favor, it would seem that the institution was one furnishing great opportunities to 
exercise grace and glorify God, as it still does, where its duties are faithfully discharged. 

 

        I have been tedious on this first proposition, but I hope the importance of the 
subject to Christians as well as to statesmen will be my apology. I have written it, not 
for victory over an adversary, or to support error or falsehood, but to gather up God's 
will in reference to holding men and women in bondage, in the patriarchal age. And it 
is clear, in the first place, that God decreed this state before it existed. Second. It is clear 
that the highest manifestations of good-will which he ever gave to mortal man, was 
given to Abraham, in that covenant in which he required him to circumcise all his male 
servants, which he had bought with his money, and that were born of them in his 
house. Third. It is certain that he gave these servants as property to Isaac. Fourth. It is 
certain that, as the owner of these slaves, Isaac received similar tokens of God's favor. 
Fifth. It is certain that Jacob, who inherited from Isaac his father, received like tokens of 
divine favor. Sixth. It is certain, from a fair construction of language, that Job, who is 
held up by God himself as a model of human perfection, was a great slaveholder. 
Seventh. It is certain, when God showed honor, and came down to bless Jacob's 
posterity, in taking them by the hand to lead them out of Egypt, they were the owners 
of slaves that were bought with money, and treated as property; which slaves were 
allowed of God to unite in celebrating the divine goodness to their masters, while hired 
servants were excluded. Eighth. It is certain that God interposed to give Joseph the 
power in Egypt, which he used, to create a state, or condition, among the Egyptians, 
which substantially agrees with patriarchal and modern slavery. Ninth. It is certain, that 
in reference to this institution in Abraham's family, and the surrounding nations, for 
five hundred years, it is never censured in any communication made from God to men. 
Tenth. It is certain, when God put a period to that dispensation, he recognized slaves as 
property on Mount Sinai. If, therefore, it has become sinful since, it cannot be from the 
nature of the thing, but from the sovereign pleasure of God in its prohibition. We will 
therefore proceed to our second proposition, which is-- 

 

        Second. That it was incorporated in the only national constitution emanating from 
the Almighty. By common consent, that portion of time stretching from Noah, until the 
law was given to Abraham's posterity, at Mount Sinai, is called the patriarchal age; this 
is the period we have reviewed, in relation to this subject. From the giving of the law 
until the coming of Christ, is called the Mosaic or legal dispensation. From the coming 
of Christ to the end of time, is called the Gospel dispensation. The legal dispensation is 
the period of time, we propose now to examine, in reference to the institution of 
involuntary and hereditary slavery; in order to ascertain, whether, during this period, it 
existed at all, and if it did exist, whether with the divine sanction, or in violation of the 
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divine will. This dispensation is called the legal dispensation, because it was the 
pleasure of God to take Abrabram's posterity by miraculous power, then numbering 
near three millions of souls, and give them a written constitution of government, a 
country, to dwell in, and a covenant of special protection and favor, for their obedience 
to his law until the coming of Christ. The laws which he gave them emanated from his 
sovereign pleasure, and were designed, in the first place, to make himself known in his 
essential perfections; second, in his moral character; third, in his relation to man; and 
fourth, to make known those principles of action by the exercise of which man attains 
his highest moral elevation, viz: supreme love to God, and love to others as to 
ourselves. 

 

        All the law is nothing but a preceptive exemplification of these two principles; 
consequently, the existence of a precept in the law, utterly irreconcilable with these 
principles, would destroy all claims upon us for an acknowledgment of its divine 
original. Jesus Christ himself has put his finger upon these two principles of human 
conduct, (Deut. vi: 5--Levit. xix: 18,) revealed in the law of Moses, and decided, that on 
them hang all the law and the prophets. 

 

        The Apostle Paul decides in reference to the relative duties of men, that whether 
written out in preceptive form in the law or not, they are all comprehended in this 
saying, viz: "thou shalt love thy neighbor as thyself." With these views to guide us, as to 
the acknowledged design of the law, viz: that of revealing the eternal principle of moral 
rectitude, by which human conduct to be measured, so that sin may abound, or be 
made apparent, and righteousness be ascertained or known, we may safely conclude, 
that the institution of slavery, which legalizes the holding one person in bondage as 
property forever by another, if it be morally wrong, or at war with the principle which 
requires us to love God supremely, and our neighbor as ourself, will, if noticed at all in 
the law, be noticed, for the purpose of being condemned as sinful. And if the modern 
views of abolitionists be correct, we may expect to find the institution marked with such 
tokens of divine displeasure, as will throw all other sins into the shade, as 
comparatively small, when laid by the side of this monster. What, then, is true? has God 
ingrafted hereditary slavery upon the constitution of government he condescended to 
give his chosen people--that people, among whom I promised to dwell, and that he 
required to be holy? I answer, he has. It is clear and explicit. He enacts, first, that his 
chosen people may take their money, go into the slave markets of the surrounding 
nations, (the seven devoted nations excepted,) and purchase men-servants and women-
servants, men-servants, and give them, and their increase, to their children and their 
children's children, forever; and worse still for the refined humanity of our age--he 
guarantees to the foreign slaveholder perfect protection, while he comes in among the 
Israelites, for the purpose of dwelling, and raising and selling slaves, who should be 
acclimated and accustomed to the habits and institutions of the country. And worse still 
for the sublimated humanity of the present age, God passes with the right to buy and 
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possess, the right to govern, by a severity which knows no bounds but the master's 
discretion. And if worse can be, for the morbid humanity we censure, he enacts that his 
own people may sell themselves and their families for limited periods, with the 
privilege of extending the time at the end of the sixth year to the fiftieth year or jubilee, 
if they prefer bondage to freedom. Such is the precise character of two institutions, 
found in the constitution of the Jewish commonwealth, emanating directly from 
Almighty God. For the fifteen hundred years, during which these laws were in force, 
God raised up a succession of prophets to reprove that people for the various sins into 
which they fell; yet there is not a reproof uttered against the institution of involuntary 
slavery, for any species of abuse that ever grew out of it. A severe judgment is 
pronounced by Jeremiah, (chapter xxxiv: see from the 8th to the 22d verse,) for an abuse 
or violation of the law, concerning the voluntary servitude of Hebrews; but the prophet 
pens it with caution, as if to show that it had no reference to any abuse that had taken 
place under the system of involuntary slavery, which existed by law among that people; 
the sin consisted in making hereditary bond-men and bond-women of Hebrews, which 
was positively forbidden by the law, and not for buying and holding one of another 
nation in hereditary bondage, which was as positively allowed by the law. And really, 
in view of what is passing in our country, and elsewhere, among men who profess to 
reverence the Bible, it would seem that those must be dreams of a distempered brain, 
and not the solemn truths of that sacred book. 

 

        Well, I will now proceed to make them good to the letter, see Lev. xxv: 44, 45, 46; 
"Thy bond-men and thy bond-maids which thou shalt have, shall be of the heathen that 
are round about you: of them shall ye buy bond-men and bond-maids. Moreover, of the 
children of the strangers that do sojourn among you, of them shall ye buy, and of their 
families that are with you, which they begat in your land. And they shall be your 
possession. And ye shall take them as an inheritance for your children after you, to 
inherit them for a possession, they shall be your bond-man forever." I ask any candid 
man, if the words of this institution could be more explicit? It is from God himself; it 
authorizes that people, to whom he had become king and law-giver, to purchase men 
and women as property; to hold them and their posterity in bondage; and to will them 
to their children as a possession forever; and more, it allows foreign slaveholders to 
settle and live among them; to breed slaves and sell them. Now, it is important to a 
correct understanding of this subject, to connect with the right to buy and possess, as 
property, the amount of authority to govern, which is granted by the law-giver; this 
amount of authority is implied, in the first place, in the law which prohibits the exercise 
of rigid authority upon the Hebrews, who are allowed to sell themselves for limited 
times. "If thy brother be waxen poor, and be sold unto thee, thou shalt not compel him 
to serve as a bond servant, but as a hired servant, and as a sojourner he shall be with 
thee, and shall serve thee until the year of jubilee--they shall not be sold as bond-men; 
thou shalt not rule over them with rigor."--Levit. xxv: 39, 40, 41, 42, 43. It will be evident 
to all, that here are two states of servitude; in reference to one of which, rigid or 
compulsory authority, is prohibited, and that its exercise is authorized in the other. 
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Second. In the criminal code, that conduct is punished with death, when done to a 
freeman, which is not punishable at all, when done by a master to a slave, for the 
express reason, that the slave is the master's money. "He that smiteth a man so that he 
die, shall surely be put to death." Exod. xxi: 11, 12. "If a man smite his servant or his 
maid, with a rod, and he die under his hand, he shall be surely punished; 
notwithstanding, if he continue a day or two, he shall not be punished, for he is his 
money."--Exod. xxi : 20. Here is precisely the same crime: smiting a man so that he die; 
if it be a freeman, he shall surely be put to death, whether the man die under his hand, 
or live a day or two after; but if it be a servant, and the master continued the rod until 
the servant died under his hand, then it must be evident that such a chastisement could 
not be necessary for any purpose of wholesome or reasonable authority, and therefore 
he may be punished, but not with death. But if the death did not take place for a day or 
two, then it is to be presumed, that the master only aimed to use the rod, so far as was 
necessary to produce subordination, and for this, the law which allowed him to lay out 
his money in the slave, would protect him against all punishment. This is the common-
sense principle which has been adopted substantially in civilized countries, where 
involuntary slavery has been instituted, from that day until this. Now, here are laws 
that authorize the holding of men and women in bondage, and chastising them with the 
rod, with a severity that terminates in death. And he who believes the Bible to be of 
divine authority, believes the laws were given by the Holy Ghost to Moses. I 
understand modern abolition sentiments to be sentiments of marked hatred against 
such laws; to be sentiments which would hold God himself in abhorrence, if he were to 
give such laws his sanction; but he has given them his sanction; therefore, they must be 
in harmony with his moral character. Again, the divine Lawgiver, in guarding the 
property right in slaves among his chosen people, sanctions principles which may work 
the separation of man and wife, father and children. Surely, my reader will conclude, if 
I make this good, I shall force a part of the saints of the present day to blaspheme the 
God of Israel. All I can say is, truth is mighty, and I hope it will bring us all to say, let 
God be true, in settling the true principles of humanity, and every man a liar who says 
slavery was inconsistent with it, in the days of the Mosaic law. Now for the proof: "If 
thou buy a Hebrew servant, six years shall he serve thee, and in the seventh he shall go 
out free for nothing; if he came in by himself, he shall go out by himself; if he were 
married, then his wife shall go out with him; if his master have given him a wife (one of 
his bond-maids) and she have borne him sons and daughters, the wife and her children 
shall be her master's and he shall go out by himself."--Exod. xxi: 2, 3, 4. Now, the God of 
Israel gives this man the option of being separated by the master, from his wife and 
children, or becoming himself a servant forever, with a mark of the fact, like our cattle, 
in the ear, that can be seen wherever he goes; for it is enacted, "If the servant shall 
plainly say, I love my master, my wife, and my children, I will not go out free, then his 
master shall bring him unto the judges, (in open court,) he shall also bring him unto the 
door, or unto the door post, (so that all in the court-house, and those in the yard may be 
witnesses, and his master shall bore his ear through with an awl and he shall serve him 
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forever." It is useless to spend more time in gathering up what is written in the 
Scriptures on this subject, from the giving of the law until the coming of Christ. 

 

        Here is the authority, from God himself, to hold men and women, and their 
increase, in slavery, and to transmit them as property forever; here is plenary power to 
govern them, whatever measure of severity it may require; provided only, that to 
govern, be the object in exercising it. Here is power given to the master, to separate man 
and wife, parent and child, by denying ingress to his premises, sooner than compel him 
to free or sell the mother, that the marriage relation might be honored. The preference is 
given of God to enslaving the father rather than freeing the mother and children. 

 

        Under every view we are allowed to take of the subject, the conviction is forced 
upon the mind, that from Abraham's day, until the coming of Christ, (a period of two 
thousand years,) this institution found favor with God. No marks of his displeasure are 
found resting upon it. It must, therefore, in its moral nature, be in harmony with those 
moral principles which requires to be exercised by the law of Moses, and which are the 
principles that secure harmony and happiness to the universe, viz: supreme love to 
God, and the love of our neighbor as ourself.-- Deut. vi: 6.--Levit. xix: 18. To suppose 
that God has laid down these fundamental principles of moral rectitude in his law, as 
the soul that must inhabit every preceptive requirement of that law, and yet to suppose 
he created relations among the Israelites, and prescribed relative duties growing out of 
these relations, that are hostile to the spirit of the law, is to suppose what will never 
bring great honor or glory to our Maker. But if I understand that spirit which is now 
warring against slavery, this is the position which the spirit of God forces it to occupy, 
viz: that God has ordained slavery, and yet slavery is the greatest of sins. Such was the 
state of the case when Jesus Christ made his appearance. We propose-- 

 

        Third. To show that Jesus Christ recognized this institution as one that was lawful 
among men, and regulated its relative duties. 

 

        Having shown from the Scriptures, that slavery existed with Abraham and the 
patriarchs, with divine approbation, and having shown from the same source, that the 
Almighty incorporated it in the law, as an institution among Abraham's seed, until the 
coming of Christ, our precise object now is, to ascertain whether Jesus Christ has 
abolished it, or recognized it as a lawful relation, existing among men, and prescribed 
duties which belong to it, as he has other relative duties; such as those between 
husband and wife, parent and child, magistrate and subject. 
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        And first, I may take it for granted, without proof, that he has not abolished it by 
commandment, for none pretend to this. This, by the way, is a singular circumstance, 
that Jesus Christ should put a system of measures into operation, which have for their 
object the subjugation of all men to him as a law-giver--kings, legislators, and private 
citizens in all nations; at a time, too, when hereditary slavery existed in all; and after it 
had been incorporated for fifteen hundred years into the Jewish constitution, 
immediately given by God himself. I say, it is passing strange, that under such 
circumstances, Jesus should fail to prohibit its further existence, if it was his intention to 
abolish it. Such an omission or oversight cannot be charged upon any other legislator 
the world has ever seen. But, says the Abolitionist, he has introduced new moral 
principles, which will extinguish it as an unavoidable consequence, without a direct 
prohibitory command. What are they? "Do to others as you would they should do to 
you." Taking these words of Christ to be a body, inclosing a moral soul in them, what 
soul, I ask, is it? 

 

        The same embodied in these words of Moses, Levit. xix: 18; "thou shalt love thy 
neighbor as thyself;" or is it another? It cannot be another, but it must be the very same, 
because Jesus says, there are but two principles in being in God's moral government, 
one including all that is due to God, the other all that is due to men. 

 

        If, therefore, doing to others as we would they should do to us, means precisely 
what loving our neighbor as ourself means, then Jesus has added no new moral 
principle above those in the law of Moses, to prohibit slavery, for in his law is found 
this principle, and slavery also. 

 

        The very God that said to them, they should love him supremely, and their 
neighbors as themselves, said to them also, "of the heathen that are round about you, 
thou shalt buy bond-men and bond-women, and they shall be your possession, and ye 
shall take them as an inheritance for your children after you, to inherit them as a 
possession; they shall be your bond-men forever." Now, to suppose that Jesus Christ left 
his disciples to find out, without a revelation, that slavery must be abolished, as a 
natural consequence from the fact, that when God established the relation of master and 
servant under the law, he said to the master and servant, each of you must love the 
other as yourself, is, to say the least, making Jesus to presume largely upon the intensity 
of their intellect, that they would be able to spy out a discrepancy in the law of Moses, 
which God himself never saw. Again: if "do to others as ye would they should do to 
you," is to abolish slavery, it will for the same reason, level all inequalities in human 
condition. It is not to be admitted, then, that Jesus Christ introduced any new moral 
principle that must, of necessity, abolish slavery. The principle relied on to prove it, 
stands boldly out to view in the code of Moses, as the soul, that must regulate, and 
control, the relation of master and servant, and therefore cannot abolish it. 
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        Why a master cannot do to a servant, or a servant to a master, as he would have 
them do to him, as soon as a wife to a husband or a husband to a wife; I am utterly at a 
loss to know. The wife is "subject to her husband in all things" by divine precept. He is 
her "head," and God "suffers her not to usurp authority over him." Now, why in such a 
relation as this, we can do to others as we would they should do to us, any sooner than 
in a relation, securing to us what is just and equal as servants, and due respect and 
faithful service rendered with good will to us as masters, I am at a loss to conceive. I 
affirm then, first, (and no man denies,) that Jesus Christ has not abolished slavery by a 
prohibitory command: and second, I affirm, he has introduced no new moral principle 
which can work its destruction, under the gospel dispensation; and that the principle 
relied on for this purpose, is a fundamental principle of the Mosaic law, under which 
slavery was instituted by Jehovah himself: and third, with this absence of positive 
prohibition, and this absence of principle, to work its ruin, I affirm, that in all the 
Roman provinces, where churches were planted by the Apostles, hereditary slavery 
existed, as it did among the Jews, and as it does now among us, (which admits of proof 
from history that no man will dispute who knows anything of the matter,) and that in 
instructing such churches, the Holy Ghost by the Apostles, has recognized the 
institution, as one legally existing among them, to be perpetuated in the church, and 
that its duties are prescribed. 

 

        Now for the proof: To the church planted at Ephesus, the capital of the lesser Asia, 
Paul ordains by letter, subordination in the fear of God,-- first between wife and 
husband; second, child and parent; third, servant and master; all, as states, or 
conditions, existing among the members. 

 

        The relative duties of each state, are pointed out; those between the servant and 
master in these words: "Servants be obedient to them who are your masters, according 
to the flesh, with fear and trembling, in singleness of your heart as unto Christ; not with 
eye service as men pleasers, but as the servants of Christ, doing the will of God from the 
heart, with good will, doing service, as to the Lord and not to men, knowing that 
whatsoever good thing any man doeth, the same shall he receive of the Lord, whether 
he be bond or free. And ye masters do the same things to them, forebearing threatening, 
knowing that your master is also in heaven, neither is there respect of persons with 
him." Here, by the Roman law, the servant was property, and the control of the master 
unlimited, as we shall presently prove. 

 

        To the church at Colosse, a city of Phrygia, in the lesser Asia,--Paul in his letter to 
them, recognizes the three relations of wives and husbands, parents and children, 
servants and masters, as relations existing among the members; (here the Roman law 
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was the same;) and to the servants and masters he thus writes: "Servants obey in all 
things your masters, according to the flesh: not with eye service, as men pleasers, but in 
singleness of heart, fearing God: and whatsoever you do, do it heartily, as to the Lord 
and not unto men; knowing that of the Lord ye shall receive the reward of the 
inheritance, for ye serve the Lord Christ. But he that doeth wrong shall receive for the 
wrong he has done; and there is no respect of persons with God. Masters give unto your 
servants that which is just and equal, knowing that you also have a master in heaven." 

 

        The same Apostle writes a letter to the church at Corinth;--a very important city, 
formerly called the eye of Greece, either from its location, or intelligence, or both, and 
consequently, an important point, for radiating light, in all directions in reference to 
subjects connected with the cause of Jesus Christ; and particularly, in the bearing of its 
practical precepts on civil society, and the political structure of nations. Under the 
direction of the Holy Ghost, he instructs the church, that, on this particular subject, one 
general principle was ordained of God, applicable alike in all countries and at all stages 
of the church's future history, and that it was this: "as the Lord has called every one, so 
let him walk." "Let every man abide in the same calling wherein he is called." "Let every 
man wherein he is called, therein abide with God."--1 Cor. vii: 17, 20, 24. "And so ordain 
I in all churches;" vii: 17. The Apostle thus explains his meaning: 

 

        "Is any man called being circumcised? Let him not become uncircumcised." 

 

        "Is any man called in uncircumcision? Let him not be circumcised." 

 

        "Art thou called, being a servant? Care not for it, but if thou mayst be made free, 
use it rather;" vii: 18, 21. Here, by the Roman law, slaves were property,--yet Paul 
ordains, in this and all other churches, that Christianity gave them no title to freedom, 
but on the contrary, required them not to care for being slaves, or in other words, to be 
contented with their state, or relation, unless they could be made free, in a lawful way. 

 

        Again, we have a letter by Peter, who is the Apostle of the circumcision--addressed 
especially to the Jews, who were scattered through various provinces of the Roman 
empire; comprising those provinces especially, which were the theatre of their 
dispersion, under the Assyrians and Babylonians. Here, for the space of seven hundred 
and fifty years, they had resided, during which time those revolutions were in progress 
which terminated the Babylonian, Medo-Persian, and Macedonian empires, and 
transferred imperial power to Rome. These revolutionary scenes of violence left one half 
the human race (within the range of their influence,) in abject bondage to the other half. 
This was the state of things in these provinces addressed by Peter, when he wrote. The 
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chances of war, we may reasonably conclude, had assigned a full share of bondage to 
this people, who were despised of all nations. In view of their enslaved condition to the 
Gentiles; knowing, as Peter did, their seditious character; foreseeing, from the 
prediction of the Saviour, the destined bondage of those who were then free in Israel, 
which was soon to take place, as it did, in the fall of Jerusalem, when all the males of 
seventeen were sent to work in the mines of Egypt, as slaves to the State, and all the 
males under, amounting to upwards of ninety-seven thousand, were sold into domestic 
bondage;--I say, in view of these things, Peter was moved by the Holy Ghost to write to 
them, and his solicitude for such of them as were in slavery, is very conspicuous in his 
letter; (read carefully from 1st Peter, 2d chapter, from the 13th verse to the end;) but it is 
not the solicitude of an abolitionist. He thus addresses them: "Dearly beloved, I beseech 
you." He thus instructs them: "Submit yourselves to every ordinance of man for the 
Lord's sake." "For so is the will of God." "Servants, be subject to your masters with all 
fear, not only to the good and gentle, but also to the froward."--1st Peter ii: 11, 13, 15, 18. 
What an important document is this! enjoining political subjection to governments of 
every form, and Christian subjection on the part of servants to their masters, whether 
good or bad; for the purpose of showing forth to advantage, the glory of the gospel, and 
putting to silence the ignorance of foolish men, who might think it seditious. 

 

        By "every ordinance of man," as the context will show, is meant governmental 
regulations or laws, as was that of the Romans for enslaving their prisoners taken in 
war, instead of destroying their lives. 

 

        When such enslaved persons came into the church of Christ let them (says Peter) 
"be subject to their masters with all fear," whether such masters be good or bad. It is 
worthy of remark, that he says much to secure civil subordination to the State, and 
hearty and cheerful obedience to the masters, on the part of servants; yet he says 
nothing to masters in the whole letter. It would seem from this, that danger to the cause 
of Christ was on the side of insubordination among the servants, and a want of humility 
with inferiors, rather than haughtiness among superiors in the church. 

 

        Gibbon, in his Rome, vol. 1, pages 25, 26, 27, shows, from standard authorities, that 
Rome at this time swayed its sceptre over one hundred and twenty millions of souls; 
that in every province, and in every family, absolute slavery existed; that it was at least 
fifty years later than the date of Peter's letters, before the absolute power of life and 
death over the slave was taken from the master, and committed to the magistrate; that 
about sixty millions of souls were held as property in this abject condition; that the price 
of a slave was four times that of an ox; that their punishments were very sanguinary; 
that in the second century, when their condition began to improve a little, emancipation 
was prohibited, except for great personal merit, or some public service rendered to the 
State; and that it was not until the third or fourth generation after freedom was 



	 58	

obtained, that the descendants of a slave could share in the honors of the State. This is 
the state, condition, or relation among the members of the apostolic churches, whether 
among Gentiles or Jews; which the Holy Ghost, by Paul for the Gentiles, and Peter for 
the Jews, recognizes as lawful; the mutual duties of which he prescribes in the language 
above. Now, I ask, can any man in his proper senses, from these premises, bring himself 
to conclude that slavery is abolished by Jesus Christ, or that obligations are imposed by 
him upon his disciples that are subversive of the institution? Knowing as we do from 
contemporary historians, that the institution of slavery existed at the time and to the 
extent stated by Gibbon--what sort of a soul a man must have, who, with these facts 
before him, will conceal the truth on this subject, and hold Jesus Christ responsible for a 
scheme of treason that would, if carried out, have brought the life of every human being 
on earth at the time, into the most imminent peril, and that must have worked the 
destruction of half the human race? 

 

        At Rome, the authoritative centre of that vast theatre upon which the glories of the 
cross were to be won, a church was planted. Paul wrote a long letter to them. On this 
subject it is full of instruction. 

 

        Abolition sentiments had not dared to show themselves so near the imperial 
sword. To warn the church against their treasonable tendency, was therefore 
unnecessary. Instead, therefore, of special precepts upon the subject of relative duties 
between master and servant, he lays down a system of practical morality, in the 12th 
chapter of his letter, which must commend itself equally to the king on his throne, and 
the slave in his hovel; for while its practical operation leaves the subject of earthly 
government to the discretion of man, it secures the exercise of sentiments and feelings 
that must exterminate everything inconsistent with doing to others as we would they 
should do unto us: a system of principles that will give moral strength to governments; 
peace, security, and good will to individuals; and glory to God in the highest. And in 
the 13th chapter, from the 1st to the end of the 7th verse, he recognizes human 
government as an ordinance of God, which the followers of Christ are to obey, honor, 
and support; not only from dread of punishment, but for conscience sake; which I 
believe abolitionism refuses most positively to do, to such governments as from the 
force of circumstances even permit slavery. 

 

        Again. But we are furnished with additional light, and if we are not greatly 
mistaken, with light which arose out of circumstances analogous to those which are 
threatening at the present moment to overthrow the peace of society, and deluge this 
nation with blood. To Titus whom Paul left in Crete, to set in order the things that were 
wanting, he writes a letter, in which he warns him of false teachers, that were to be 
dreaded on account of their doctrine. While they professed "to know God," that is, to 
know his will under the gospel dispensation, "in works they denied him;" that is, they 
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did, and required others to do, what was contrary to his will under the gospel 
dispensation. "They were abominable," that is, to the church and state, "and 
disobedient," that is to the authority of the Apostles, and the civil authority of the land. 
Titus, he then exhorts, "to speak the things that become sound doctrine;" that is, that the 
members of the church observe the law of the land, and obey the civil magistrate; that 
"servants be obedient to their own masters, and please them well in all things," not 
"answering again, not purloining, but showing all good fidelity that they may adorn the 
doctrine of God our Saviour in all things," in that which subjects the ecclesiastical to the 
civil authority in particular. "These things speak, and exhort and rebuke with all 
authority; let no man despise thee. Put them in mind to be subject to principalities and 
powers, to obey magistrates." --Titus i: 16, and ii: from 1 to 10, and iii: 1. The context 
shows that a doctrine was taught by these wicked men, which tended in its influence on 
servants, to bring the gospel of Christ into contempt, in church and state, because of its 
seditions and insubordinate character. 

 

        But at Ephesus, the capital of the lesser Asia, where Paul had labored with great 
success for three years--a point of great importance to the gospel cause--the Apostle left 
Timothy for the purpose of watching against the false teachers, and particularly against 
the abolitionists. In addition to a letter which he had addressed to this church 
previously, in which the mutual duty of master and servant is taught, and which has 
already been referred to, he further instructs Timothy by letter on the same subject: "Let 
as many servants as are under the yoke count their masters worthy of all honor, that the 
name of God and his doctrine be not blasphemed."--1 Tim, vi: 1. These were 
unbelieving masters, as the next verse will show. In this church at Ephesus, the 
circumstances existed, which are brought to light by Paul's letter to Timothy, that must 
silence every cavil, which men, who do not know God's will on this subject, may start 
until time ends. In an age filled with literary men, who are employed in transmitting 
historically to future generations, the structure of society in the Roman Empire; that 
would put it in our power at this distant day, to know the state or condition of a slave in 
the Roman Empire, as well as if we had lived at the time, and to know beyond question, 
that his condition was precisely that one, which is now denounced as sinful: in such an 
age, and in such circumstances, Jesus Christ causes his will to be published to the 
world; and it is this, that if a Christian slave have an unbelieving master, who 
acknowledges no allegiance to Christ, this believing slave must count his master worthy 
of all honor, according to what the Apostle teaches the Romans, "Render, therefore, to 
all their dues, tribute to whom tribute is due, custom to whom custom is due, fear to 
whom fear, honor to whom honor."--Rom. xiii: 7. Now, honor is enjoined of God in the 
Scriptures, from children to parents--from husbands to wives--from subjects to 
magistrates and rulers, and here by Jesus Christ, from Christian slaves to unbelieving 
masters, who held them as property by law, with power over their very lives. And the 
command is remarkable. While we are commanded to honor father and mother, 
without adding to the precept "all honor," here a Christian servant is bound to render to 
his unbelieving master "all honor." Why is this? Because in the one case nature moves in 
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the direction of the command; but in the other, against it. Nature being subjected to the 
law of grace, might be disposed to obey reluctantly; hence the amplitude of the 
command. But what purpose was to be answered by this devotion of the slave? The 
Apostle answers, "that the name of God and his doctrine (of subordination to the law-
making power) be not blasphemed," as they certainly would by a contrary course on the 
part of the servant, for the most obvious reason in the world; while the sword would 
have been drawn against the gospel, and a war of extermination waged against its 
propagators, in every province of the Roman Empire, for there was slavery in all; and so 
it would be now. 

 

        But, says the caviler, these directions are given to Christian slaves whose masters 
did not acknowledge the authority of Christ to govern them; and are therefore defective 
as proof, that he approves of one Christian man holding another in bondage. Very well, 
we will see. In the next verse, (I Timothy vi: 2,) he says, "and they that have believing 
masters, let them not despise them because they are brethren, but rather do them 
service, because they are faithful and beloved, partakers of the benefit." Here is a great 
change; instead of a command to a believing slave to render to a believing master all 
honor, and thereby making that believing master in honor equal to an unbelieving 
master, here is rather an exhortation to the slave not to despise him, because he is a 
believer. Now, I ask, why the circumstance of a master becoming a believer in Christ, 
should become the cause of his believing slave despising him while that slave was 
supposed to acquiesce in the duty of rendering all honor to that master before he 
became a believer? I answer, precisely, and only, because there were abolition teachers 
among them, who taught otherwise, and consented not to wholesome words, even the 
words of our Lord Jesus Christ.--1 Timothy, vii: 3: and "to the doctrine which is 
according to godliness," taught in the 8th verse, viz: having food and raiment, servants 
should therewith be content; for the pronoun us, in the 8th verse of this connection, 
means especially the servants he was instructing, as well as Christians in general. These 
men taught, that godliness abolished slavery, that it gave the title of freedom to the 
slave, and that so soon as a man professed to be subject to Christ, and refused to liberate 
his slaves, he was a hypocrite, and deserved not the countenance of any who bore the 
Christian name. Such men, the Apostle says, are "proud, (just as they are now,) 
knowing nothing," (that is, on this subject,) but "doating about questions, and strifes of 
words, whereof cometh envy, strife, railings, evil surmisings, perverse disputings of 
men of corrupt minds, and destitute of the truth, supposing that gain is godliness: from 
such withdraw thyself "--1 Tim. vi: 4, 5. 

 

        Such were the bitter fruits which abolition sentiments produced in the Apostolic 
day, and such precisely are the fruits they produce now. 
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        Now, I say, here is the case made out, which certainly would call forth the 
command from Christ, to abolish slavery, if he ever intended to abolish it. Both the 
servant and the master were one in Christ Jesus. Both were members of the same 
church, both were under unlimited and voluntary obedience to the same divine law-
giver. 

 

        No political objection existed at the time against their obedience to him on the 
subject of slavery; and what is the will, not of Paul, but of the Lord Jesus Christ, 
immediately in persom, upon the case thus made out? Does he say to the master, 
having put yourself under my government, you must no longer hold your brother in 
bondage? Does he say to the slave, if your master does not release you, you must go 
and talk to him privately, about this trespass upon your rights under the law of my 
kingdom; and if he does not hear you, you must take two or three with you; and if he 
does not hear them then you must tell it to the church, and have him expelled from my 
flock, as a wolf in sheep's clothing? I say, what does the Lord Jesus say to this poor 
believing slave, concerning a master who held unlimited power over his person and 
life, under the Roman law? He tells him that the very circumstance of his master's being 
a brother, constitutes the reason why he should be more ready to do him service; for in 
addition to the circumstance of his being a brother who would be benefited by his 
service, he would as a brother give him what was just and equal in return, and "forbear 
threatening," much less abusing his authority over him, for that he (the master) also had 
a master in heaven, who was no respecter of persons. It is taken for granted, on all 
hands pretty generally, that Jesus Christ has at least been silent, or that he has not 
personally spoke, on the subject of slavery. Once for all, I deny it. Paul, after stating that 
a slave was to honor an unbelieving Master in the 1st verse of the 6th chapter says, in 
the 2d verse, that to a believing master, he is the rather to do service, because he who 
partakes of the benefit is his brother. He then says, if any man teach otherwise, (as all 
abolitionists then did, and now do,) and consent not to wholesome words, "even the 
words of our Lord Jesus Christ," Now, if our Lord Jesus Christ uttered such words, how 
dare we say he has been silent? If he has been silent, how dare the Apostle say these are 
the words of our Lord Jesus Christ, if the Lord Jesus Christ never spoke them? Where, 
or when, or on what occasion he spoke them, we are not informed; but certain it is, that 
Paul has borne false witness, or that Jesus Christ has uttered the words that impose an 
obligation on servants, who are abject slaves, to render service with good will from the 
heart, to believing masters, and to account their unbelieving masters as worthy of all 
honor, that the name of God and his doctrine be not blasphemed. Jesus Christ revealed 
to Paul the doctrine which Paul has settled throughout the Gentile world, (and by 
consequence, the Jewish world also,) on the subject of slavery, so far as it affects his 
kingdom. As we have seen, it is clear and full. 

 

        From the great importance of the subject, involving the personal liberty of half the 
human race at that time, and a large portion of them at all times since, it is not to be 
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wondered at, that Paul would carry the question to the Saviour, and plead for a decisive 
expression of his will, that would forever do away the necessity of inferring anything by 
reasoning from the premises laid down in the former dispensation; or in the patriarchal 
age; and at Ephesus, if not at Crete, the issue is fairly made, between Paul on the one 
side, and certain abolition teachers on the other, when, in addition to the official 
intelligence ordinarily given to the Apostles by the Holy Ghost, to guide them into all 
truth, he affirms, that the doctrine of perfect civil subordination, on the part of 
hereditary slaves to their masters, whether believers or unbelievers, was one which he, 
Paul, taught in the words of the Lord Jesus Christ himself. 

 

        The Scriptures we have adduced from the New Testament, to prove the recognition 
of hereditary slavery by the Saviour, as a lawful relation in the sight of God, lose much 
of their force from the use of a word by the translators, which by time, has lost much of 
its original meaning; that is, the word servant. Dr. Johnson, in his Dictionary, says: 
"Servant is one of the few words, which by time has acquired softer signification than its 
original, knave, degenerated into cheat. While servant, which signified originally, a 
person preserved from death by the conqueror, and reserved for slavery, signifies only 
an obedient attendant." Now, all history will prove that the servants of the New 
Testament addressed by the Apostles, in their letters to the several churches throughout 
the Roman Empire, were such as were preserved from death by the conqueror, and 
taken into slavery. This was their condition, and it is a fact well known to all men 
acquainted with history. Had the word which designates their condition, in our 
translation, lost none of its original meaning, a common man could not have fallen into 
a mistake as to the condition indicated. But to waive this fact we are furnished with all 
the evidence that can be desired. The Saviour appeared in an age of learning--the 
enslaved condition of half the Roman Empire, at the time, is a fact embodied with all 
the historical records-- the constitution God gave the Jews, was in harmony with the 
Roman regulations on the subject of slavery. In this state of things, Jesus ordered his 
gospel to be preached in all the world, and to every creature. It was done as he directed; 
and masters and servants, and persons in all conditions, were brought by the gospel to 
obey the Saviour. Churches were constituted. We have examined the letters written to 
the churches, composed of these materials. The result is, that each member is furnished 
with, a law to regulate the duties of his civil station--from the highest to the lowest. 

 

        We will remark, in closing, under this head, that we have shown from the text of 
the sacred volume, that when God entered into covenant with Abraham, it was with 
him as a slaveholder; that when he took his posterity by the hand in Egypt, five 
hundred years afterwards, to confirm the promise made to Abraham, it was done with 
them as slaveholders; that when he gave them a constitution of government, he gave 
them the right to perpetuate hereditary slavery; and that he did not for the fifteen 
hundred years of their national existence, express disapprobation towards the 
institution. 



	 63	

 

        We have also shown from authentic history that the institution of slavery existed in 
every family, and in every province of the Roman Empire, at the time the gospel was 
published to them. 

 

        We have also shown from the New Testament, that all the churches are recognized 
as composed of masters and servants; and that they are instructed by Christ how to 
discharge their relative duties; and finally that in reference to the question which was 
then started, whether Christianity did not abolish the institution, or the right of one 
Christian to hold another Christian in bondage, we have shown, that "the words of our 
Lord Jesus Christ" are, that so far from this being the case, it adds to the obligation of 
the servant to render service with good will to his master, and that gospel fellowship is 
not to be entertained with persons who will not consent to it! 

 

        I propose, in the fourth place, to show that the institution of slavery is full of mercy. 
I shall say but a few words on this subject. Authentic history warrants this conclusion, 
that for a long period of time, it was this institution alone which furnished a motive for 
sparing the prisoner's life. The chances of war, when the earth was filled with small 
tribes of men, who had a passion for it, brought to decision, almost daily, conflicts, 
where nothing but this institution interposed an inducement to save the vanquished. 
The same was true in the enlarged schemes of conquest, which brought the four great 
universal empires of the scriptures to the zenith of their power. 

 

        The same is true in the history of Africa, as far back as we can trace it. It is only 
sober truth to say, that the institution of slavery has saved from the sword more lives, 
including their increase, than all the souls who now inhabit this globe. 

 

        The souls thus conquered and subjected to masters, who feared not God nor 
regarded men, in the days of Abraham, Job, and the Patriarchs, were surely brought 
under great obligations to the mercy of God, in allowing such men as these to purchase 
them, and keep them in their families. 

 

        The institution when ingrafted on the Jewish constitution, was designed 
principally, not to enlarge the number, but to ameliorate the condition of the slaves in 
the neighboring nations. 
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        Under the gospel, it has brought within the range of gospel influence, millions of 
Ham's descendants among ourselves, who but for this institution, would have sunk 
down to eternal ruin; knowing not God, and strangers to the gospel. In their bondage 
here on earth, they have been much better provided for, and great multitudes of them 
have been made the freemen of the Lord Jesus Christ, and left this world rejoicing in 
hope of the glory of God. The elements of an empire, which I hope will lead Ethiopia 
very soon to stretch out her hands to God, is the fruit of the institution here. An 
officious meddling with the institution, from feelings and sentiments unknown to the 
Bible, may lead to the extermination of the slave race among us, who, taken as a whole, 
are utterly unprepared for a higher civil state; but benefit them, it cannot. Their 
condition, as a class, is now bettter than that of any other equal number of laborers on 
earth, and is daily improving. 

 

        If the Bible is allowed to awaken the spirit, and control the philanthropy which 
works their good, the day is not far distant when the highest wishes of saints will be 
gratified, in having conferred on them all that the spirit of good-will can bestow. This 
spirit which was kindling into life, has received a great check among us of late, by that 
trait which the Apostle Peter reproves and shames in his officious countrymen, when he 
says: "But let none of you suffer as a murderer, or as a thief, or as an evil doer, or as a 
busy-body in other men's matters." Our citizens have been murdered--our property has 
been stolen, (if the receiver is as bad as the thief,)--our lives have been put in jeopardy--
our characters traduced-- and attempts made to force political slavery upon us in the 
place of domestic, by strangers who have no right to meddle with our matters. Instead 
of meditating generous things to our slaves, as a return for gospel subordination, we 
have to put on our armor to suppress a rebellious spirit, engendered by "false doctrine," 
propagated by men "of corrupt minds, and destitute of the truth," who teach them that 
the gain of freedom to the slave, is the only proof of godliness in the master. From such, 
Paul says we must withdraw ourselves; and if we fail to do it, and to rebuke them with 
all the authority which "the words of our Lord, Jesus Christ" confer, we shall be wanting 
in duty to them, to ourselves, and to the world. 

 

THORNTON STRINGFELLOW. 

 

Sources: 

https://www.ourdocuments.gov/doc.php?doc=22&page=transcript  

https://www.ourdocuments.gov/doc.php?doc=27&page=transcript 

http://docsouth.unc.edu/church/string/string.html 
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Chapter 6: The Civil War 

• Introduction 

The Civil War just might be the most popular topic that is studied in United States 
history. With so many important primary sources to choose from, it is hard to narrow 
things down to a couple of the most helpful ones. In this chapter, there are two 
selections, each representing a topic that is vital to the understanding of Civil War 
history. First, the question of the cause of the Civil War is brought to light. The 
immediate cause was Southern secession, which meant that the South intended to leave 
the United States and form a separate nation, the Confederate States of America. This 
explanation from the state of Georgia offers clear insights as to some of the influences 
that were at work leading up to secession. Abraham Lincoln’s “Second Inaugural 
Address” is the second selection. A popular image of Lincoln, which has persisted in 
some pockets of the South to the present day, is that he was a tyrant, willing to stop at 
nothing to destroy the (white) Southern lifestyle. In the address given, however, readers 
have the chance to read the actual words of the former president. 

• Secession Explanation [Georgia] 

The people of Georgia having dissolved their political connection with the Government 
of the United States of America, present to their confederates and the world the causes 
which have led to the separation. For the last ten years we have had numerous and 
serious causes of complaint against our non-slave-holding confederate States with 
reference to the subject of African slavery. They have endeavored to weaken our 
security, to disturb our domestic peace and tranquility, and persistently refused to 
comply with their express constitutional obligations to us in reference to that property, 
and by the use of their power in the Federal Government have striven to deprive us of 
an equal enjoyment of the common Territories of the Republic. This hostile policy of our 
confederates has been pursued with every circumstance of aggravation which could 
arouse the passions and excite the hatred of our people, and has placed the two sections 
of the Union for many years past in the condition of virtual civil war. Our people, still 
attached to the Union from habit and national traditions, and averse to change, hoped 
that time, reason, and argument would bring, if not redress, at least exemption from 
further insults, injuries, and dangers. Recent events have fully dissipated all such hopes 
and demonstrated the necessity of separation. 

Our Northern confederates, after a full and calm hearing of all the facts, after a fair 
warning of our purpose not to submit to the rule of the authors of all these wrongs and 
injuries, have by a large majority committed the Government of the United States into 
their hands. The people of Georgia, after an equally full and fair and deliberate hearing 
of the case, have declared with equal firmness that they shall not rule over them. A brief 
history of the rise, progress, and policy of anti-slavery and the political organization 
into whose hands the administration of the Federal Government has been committed 
will fully justify the pronounced verdict of the people of Georgia. The party of Lincoln, 
called the Republican party, under its present name and organization, is of recent 
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origin. It is admitted to be an anti-slavery party. While it attracts to itself by its creed the 
scattered advocates of exploded political heresies, of condemned theories in political 
economy, the advocates of commercial restrictions, of protection, of special privileges, 
of waste and corruption in the administration of Government, anti-slavery is its mission 
and its purpose. By anti-slavery it is made a power in the state. The question of slavery 
was the great difficulty in the way of the formation of the Constitution. 

While the subordination and the political and social inequality of the African race was 
fully conceded by all, it was plainly apparent that slavery would soon disappear from 
what are now the non-slave-holding States of the original thirteen. The opposition to 
slavery was then, as now, general in those States and the Constitution was made with 
direct reference to that fact. But a distinct abolition party was not formed in the United 
States for more than half a century after the Government went into operation. The main 
reason was that the North, even if united, could not control both branches of the 
Legislature during any portion of that time. Therefore such an organization must have 
resulted either in utter failure or in the total overthrow of the Government. The material 
prosperity of the North was greatly dependent on the Federal Government; that of the 
South not at all. In the first years of the Republic the navigating, commercial, and 
manufacturing interests of the North began to seek profit and aggrandizement at the 
expense of the agricultural interests. Even the owners of fishing smacks sought and 
obtained bounties for pursuing their own business (which yet continue), and $500,000 is 
now paid them annually out of the Treasury. The navigating interests begged for 
protection against foreign shipbuilders and against competition in the coasting trade. 

Congress granted both requests, and by prohibitory acts gave an absolute monopoly of 
this business to each of their interests, which they enjoy without diminution to this day. 
Not content with these great and unjust advantages, they have sought to throw the 
legitimate burden of their business as much as possible upon the public; they have 
succeeded in throwing the cost of light-houses, buoys, and the maintenance of their 
seamen upon the Treasury, and the Government now pays above $2,000,000 annually 
for the support of these objects. Theses interests, in connection with the commercial and 
manufacturing classes, have also succeeded, by means of subventions to mail steamers 
and the reduction in postage, in relieving their business from the payment of about 
$7,000,000 annually, throwing it upon the public Treasury under the name of postal 
deficiency. 

The manufacturing interests entered into the same struggle early, and has clamored 
steadily for Government bounties and special favors. This interest was confined mainly 
to the Eastern and Middle non-slave-holding States. Wielding these great States it held 
great power and influence, and its demands were in full proportion to its power. The 
manufacturers and miners wisely based their demands upon special facts and reasons 
rather than upon general principles, and thereby mollified much of the opposition of 
the opposing interest. They pleaded in their favor the infancy of their business in this 
country, the scarcity of labor and capital, the hostile legislation of other countries 
toward them, the great necessity of their fabrics in the time of war, and the necessity of 
high duties to pay the debt incurred in our war for independence. These reasons 
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prevailed, and they received for many years enormous bounties by the general 
acquiescence of the whole country. 

But when these reasons ceased they were no less clamorous for Government protection, 
but their clamors were less heeded—the country had put the principle of protection 
upon trial and condemned it. After having enjoyed protection to the extent of from 15 to 
200 per cent. Upon their entire business for above thirty years, the act of 1846 was 
passed. It avoided sudden change, but the principle was settled, and free trade, low 
duties, and economy in public expenditures was the verdict of the American people. 
The South and the Northwestern States sustained this policy. There was but small hope 
of its reversal; upon the direct issue, none at all. 

All these classes saw this and felt it and cast about for new allies. The anti-slavery 
sentiment of the North offered the best chance for success. An anti-slavery party must 
necessarily look to the North alone for support, but a united North was now strong 
enough to control the Government in all of its departments, and a sectional party was 
therefore determined upon. Time and issues upon slavery were necessary to its 
completion and final triumph. The feeling of anti-slavery, which it was well known was 
very general among the people of the North, had been long dormant or passive; it 
needed only a question to arouse it into aggressive activity. This question was before us. 
We had acquired a large territory by successful war with Mexico; Congress had to 
govern it; how, in relation to slavery, was the question then demanding solution. This 
state of facts gave form and shape to the anti-slavery sentiment throughout the North 
and the conflict began. Northern anti-slavery men of all parties asserted the right to 
exclude slavery from the territory by Congressional legislation and demanded the 
prompt and efficient exercise of this power to that end. This insulting and 
unconstitutional demand was met with great moderation and firmness by the South. 
We had shed our blood and paid our money for its acquisition; we demanded a division 
of it on the line of the Missouri restriction or an equal participation in the whole of it. 
These propositions were refused, the agitation became general, and the public danger 
was great. The case of the South was impregnable. The price of the acquisition was the 
blood and treasure of both sections—of all, and, therefore, it belonged to all upon the 
principles of equity and justice. 

The Constitution delegated no power to Congress to excluded either party from its free 
enjoyment; therefore our right was good under the Constitution. Our rights were 
further fortified by the practice of the Government from the beginning. Slavery was 
forbidden in the country northwest of the Ohio River by what is called the ordinance of 
1787. That ordinance was adopted under the old confederation and by the assent of 
Virginia, who owned and ceded the country, and therefore this case must stand on its 
own special circumstances. The Government of the United States claimed territory by 
virtue of the treaty of 1783 with Great Britain, acquired territory by cession from 
Georgia and North Carolina, by treaty from France, and by treaty from Spain. These 
acquisitions largely exceeded the original limits of the Republic. In all of these 
acquisitions the policy of the Government was uniform. It opened them to the 
settlement of all the citizens of all the States of the Union. They emigrated thither with 
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their property of every kind (including slaves). All were equally protected by public 
authority in their persons and property until the inhabitants became sufficiently 
numerous and otherwise capable of bearing the burdens and performing the duties of 
self-government, when they were admitted into the Union upon equal terms with the 
other States, with whatever republican constitution they might adopt for themselves. 

Under this equally just and beneficent policy law and order, stability and progress, 
peace and prosperity marked every step of the progress of these new communities until 
they entered as great and prosperous commonwealths into the sisterhood of American 
States. In 1820 the North endeavored to overturn this wise and successful policy and 
demanded that the State of Missouri should not be admitted into the Union unless she 
first prohibited slavery within her limits by her constitution. After a bitter and 
protracted struggle the North was defeated in her special object, but her policy and 
position led to the adoption of a section in the law for the admission of Missouri, 
prohibiting slavery in all that portion of the territory acquired from France lying North 
of 36 [degrees] 30 [minutes] north latitude and outside of Missouri. The venerable 
Madison at the time of its adoption declared it unconstitutional. Mr. Jefferson 
condemned the restriction and foresaw its consequences and predicted that it would 
result in the dissolution of the Union. His prediction is now history. The North 
demanded the application of the principle of prohibition of slavery to all of the territory 
acquired from Mexico and all other parts of the public domain then and in all future 
time. It was the announcement of her purpose to appropriate to herself all the public 
domain then owned and thereafter to be acquired by the United States. The claim itself 
was less arrogant and insulting than the reason with which she supported it. That 
reason was her fixed purpose to limit, restrain, and finally abolish slavery in the States 
where it exists. The South with great unanimity declared her purpose to resist the 
principle of prohibition to the last extremity. This particular question, in connection 
with a series of questions affecting the same subject, was finally disposed of by the 
defeat of prohibitory legislation. 

The Presidential election of 1852 resulted in the total overthrow of the advocates of 
restriction and their party friends. Immediately after this result the anti-slavery portion 
of the defeated party resolved to unite all the elements in the North opposed to slavery 
an to stake their future political fortunes upon their hostility to slavery everywhere. 
This is the party two whom the people of the North have committed the Government. 
They raised their standard in 1856 and were barely defeated. They entered the 
Presidential contest again in 1860 and succeeded.  

The prohibition of slavery in the Territories, hostility to it everywhere, the equality of 
the black and white races, disregard of all constitutional guarantees in its favor, were 
boldly proclaimed by its leaders and applauded by its followers. 

With these principles on their banners and these utterances on their lips the majority of 
the people of the North demand that we shall receive them as our rulers. 

The prohibition of slavery in the Territories is the cardinal principle of this organization.  
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For forty years this question has been considered and debated in the halls of Congress, 
before the people, by the press, and before the tribunals of justice. The majority of the 
people of the North in 1860 decided it in their own favor. We refuse to submit to that 
judgment, and in vindication of our refusal we offer the Constitution of our country and 
point to the total absence of any express power to exclude us. We offer the practice of 
our Government for the first thirty years of its existence in complete refutation of the 
position that any such power is either necessary or proper to the execution of any other 
power in relation to the Territories. We offer the judgment of a large minority of the 
people of the North, amounting to more than one-third, who united with the 
unanimous voice of the South against this usurpation; and, finally, we offer the 
judgment of the Supreme Court of the United States, the highest judicial tribunal of our 
country, in our favor. This evidence ought to be conclusive that we have never 
surrendered this right. The conduct of our adversaries admonishes us that if we had 
surrendered it, it is time to resume it. 

 

The faithless conduct of our adversaries is not confined to such acts as might 
aggrandize themselves or their section of the Union. They are content if they can only 
injure us. The Constitution declares that persons charged with crimes in one State and 
fleeing to another shall be delivered up on the demand of the executive authority of the 
State from which they may flee, to be tried in the jurisdiction where the crime was 
committed. It would appear difficult to employ language freer from ambiguity, yet for 
above twenty years the non-slave-holding States generally have wholly refused to 
deliver up to us persons charged with crimes affecting slave property. Our 
confederates, with punic faith, shield and give sanctuary to all criminals who seek to 
deprive us of this property or who use it to destroy us. This clause of the Constitution 
has no other sanction than their good faith; that is withheld from us; we are remediless 
in the Union; out of it we are remitted to the laws of nations. 

A similar provision of the Constitution requires them to surrender fugitives from labor. 
This provision and the one last referred to were our main inducements for 
confederating with the Northern States. Without them it is historically true that we 
would have rejected the Constitution. In the fourth year of the Republic Congress 
passed a law to give full vigor and efficiency to this important provision. This act 
depended to a considerable degree upon the local magistrates in the several States for 
its efficiency. The non-slave-holding States generally repealed all laws intended to aid 
the execution of that act, and imposed penalties upon those citizens whose loyalty to 
the Constitution and their oaths might induce them to discharge their duty. Congress 
then passed the act of 1850, providing for the complete execution of this duty by Federal 
officers. This law, which their own bad faith rendered absolutely indispensible for the 
protection of constitutional rights, was instantly met with ferocious revilings and all 
conceivable modes of hostility. 

The Supreme Court unanimously, and their own local courts with equal unanimity 
(with the single and temporary exception of the supreme court of Wisconsin), sustained 
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its constitutionality in all of its provisions. Yet it stands to-day a dead letter for all 
practicable purposes in every non-slave-holding State in the Union. We have their 
convenants, we have their oaths to keep and observe it, but the unfortunate claimant, 
even accompanied by a Federal officer with the mandate of the highest judicial 
authority in his hands, is everywhere met with fraud, with force, and with legislative 
enactments to elude, to resist, and defeat him. Claimants are murdered with impunity; 
officers of the law are beaten by frantic mobs instigated by inflammatory appeals from 
persons holding the highest public employment in these States, and supported by 
legislation in conflict with the clearest provisions of the Constitution, and even the 
ordinary principles of humanity. In several of our confederate States a citizen cannot 
travel the highway with his servant who may voluntarily accompany him, without 
being declared by law a felon and being subjected to infamous punishments. It is 
difficult to perceive how we could suffer more by the hostility than by the fraternity of 
such brethren. 

The public law of civilized nations requires every State to restrain its citizens or subjects 
from committing acts injurious to the peace and security of any other State and from 
attempting to excite insurrection, or to lessen the security, or to disturb the 70ranquility 
of their neighbors, and our Constitution wisely gives Congress the power to punish all 
offenses against the laws of nations. 

These are sound and just principles which have received the approbation of just men in 
all countries and all centuries; but they are wholly disregarded by the people of the 
Northern States, and the Federal Government is impotent to maintain them. For twenty 
years past the abolitionists and their allies in the Northern States have been engaged in 
constant efforts to subvert our institutions and to excite insurrection and servile war 
among us. They have sent emissaries among us for the accomplishment of these 
purposes. Some of these efforts have received the public sanction of a majority of the 
leading men of the Republican party in the national councils, the same men who are 
now proposed as our rulers. These efforts have in one instance led to the actual invasion 
of one of the slave-holding States, and those of the murderers and incendiaries who 
escaped public justice by flight have found fraternal protection among our Northern 
confederates. 

These are the same men who say the Union shall be preserved. 

Such are the opinions and such are the practices of the Republican party, who have 
been called by their own votes to administer the Federal Government under the 
Constitution of the United States. We know their treachery; we know the shallow 
pretenses under which they daily disregard its plainest obligations. If we submit to 
them it will be our fault and not theirs. The people of Georgia have ever been willing to 
stand by this bargain, this contract; they have never sought to evade any of its 
obligations; they have never hitherto sought to establish any new government; they 
have struggled to maintain the ancient right of themselves and the human race through 
and by that Constitution. But they know the value of parchment rights in treacherous 
hands, and therefore they refuse to commit their own to the rulers whom the North 
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offers us. Why? Because by their declared principles and policy they have outlawed 
$3,000,000,000 of our property in the common territories of the Union; put it under the 
ban of the Republic in the States where it exists and out of the protection of Federal law 
everywhere; because they give sanctuary to thieves and incendiaries who assail it to the 
whole extent of their power, in spite of their most solemn obligations and covenants; 
because their avowed purpose is to subvert our society and subject us not only to the 
loss of our property but the destruction of ourselves, our wives, and our children, and 
the desolation of our homes, our altars, and our firesides. To avoid these evils we 
resume the powers which our fathers delegated to the Government of the United States, 
and henceforth will seek new safeguards for our liberty, equality, security, and 
71ranquility. 

Approved, Tuesday, January 29, 1861  
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• Abraham Lincoln’s Second Inaugural Address 

SATURDAY, MARCH 4, 1865 

Fellow-Countrymen: 

At this second appearing to take the oath of the Presidential office there is less occasion 
for an extended address than there was at the first. Then a statement somewhat in detail 
of a course to be pursued seemed fitting and proper. Now, at the expiration of four 
years, during which public declarations have been constantly called forth on every 
point and phase of the great contest which still absorbs the attention and engrosses the 
energies of the nation, little that is new could be presented. The progress of our arms, 
upon which all else chiefly depends, is as well known to the public as to myself, and it 
is, I trust, reasonably satisfactory and encouraging to all. With high hope for the future, 
no prediction in regard to it is ventured. 

On the occasion corresponding to this four years ago all thoughts were anxiously 
directed to an impending civil war. All dreaded it, all sought to avert it. While the 
inaugural address was being delivered from this place, devoted altogether to saving the 
Union without war, insurgent agents were in the city seeking to destroy it without 
war—seeking to dissolve the Union and divide effects by negotiation. Both parties 
deprecated war, but one of them would make war rather than let the nation survive, 
and the other would accept war rather than let it perish, and the war came. 

One-eighth of the whole population were colored slaves, not distributed generally over 
the Union, but localized in the southern part of it. These slaves constituted a peculiar 
and powerful interest. All knew that this interest was somehow the cause of the war. To 
strengthen, perpetuate, and extend this interest was the object for which the insurgents 
would rend the Union even by war, while the Government claimed no right to do more 
than to restrict the territorial enlargement of it. Neither party expected for the war the 
magnitude or the duration which it has already attained. Neither anticipated that the 
cause of the conflict might cease with or even before the conflict itself should cease. 
Each looked for an easier triumph, and a result less fundamental and astounding. Both 
read the same Bible and pray to the same God, and each invokes His aid against the 
other. It may seem strange that any men should dare to ask a just God’s assistance in 
wringing their bread from the sweat of other men’s faces, but let us judge not, that we 
be not judged. The prayers of both could not be answered. That of neither has been 
answered fully. The Almighty has His own purposes. “Woe unto the world because of 
offenses; for it must needs be that offenses come, but woe to that man by whom the 
offense cometh.” If we shall suppose that American slavery is one of those offenses 
which, in the providence of God, must needs come, but which, having continued 
through His appointed time, He now wills to remove, and that He gives to both North 
and South this terrible war as the woe due to those by whom the offense came, shall we 
discern therein any departure from those divine attributes which the believers in a 
living God always ascribe to Him? Fondly do we hope, fervently do we pray, that this 
mighty scourge of war may speedily pass away. Yet, if God wills that it continue until 
all the wealth piled by the bondsman’s two hundred and fifty years of unrequited toil 
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shall be sunk, and until every drop of blood drawn with the lash shall be paid by 
another drawn with the sword, as was said three thousand years ago, so still it must be 
said “the judgments of the Lord are true and righteous altogether.” 

With malice toward none, with charity for all, with firmness in the right as God gives us 
to see the right, let us strive on to finish the work we are in, to bind up the nation’s 
wounds, to care for him who shall have borne the battle and for his widow and his 
orphan, to do all which may achieve and cherish a just and lasting peace among 
ourselves and with all nations. 

 

Sources:  

http://avalon.law.yale.edu/19th_century/lincoln2.asp  

http://www.civilwar.org/education/history/primarysources/declarationofcauses.ht
ml  
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Chapter 7: Reconstruction and the Late 1800s 

• Introduction 

After the Civil War, the United States attempted to put the pieces back together after 
literally hundreds of thousands of people perished. The situation in the South was 
particularly difficult, since the states that were once in rebellion against the U.S. would 
somehow need to be brought back into the relationship of the rest of country. The 
Reconstruction Act of 1867 offers specific details as to how lawmakers attempted to fix 
the once disunited union. Reconstruction to African Americans provided a mixture of 
results. Significantly, all former slaves were freed, but that did not prevent racial 
disharmony. Booker T. Washington’s Up From Slavery offers numerous helpful insights 
into such a topic. Contemporaneously, Americans were traveling west to set up new 
places to call home, which became increasingly more attainable, once the railroad 
system progressed.  

• Reconstruction Act of 1867 (prior to supplementary acts) 

Whereas no legal State governments or adequate protection for life or property now 
exists in the rebel States of Virginia, North Carolina, South Carolina, Georgia, 
Mississippi, Alabama, Louisiana, Florida. Texas and Arkansas; and whereas it is 
necessary that peace and good order should be enforced in said States until loyal and 
republican State governments can be legally established: Therefore, 

Be it enacted by the Senate and House of Representatives of the United States of 
America in Congress assembled, That said rebel States shall be divided into military 
districts and made subject to the military authority of the United States as hereinafter 
prescribed, and for that purpose Virginia shall constitute the first district; North 
Carolina and South Carolina the second district; Georgia, Alabama and Florida the third 
district; Mississippi and Arkansas the fourth district; and Louisiana and Texas the fifth 
district. 

Sec. 2 And be it further enacted, That it shall be the duty of the President to assign to the 
command of each of the said districts an officer of the army, not below the rank of 
brigadier-general, and to detail a sufficient military force to enable such officer to 
perform his duties and enforce his authority within the district to which he is assigned. 

Sec. 3 And be it further enacted, That it shall be the duty of each officer assigned as 
aforesaid, to protect all persons in their rights of person and property, to suppress 
insurrection, disorder, and violence, and to punish, or cause to be punished, all 
disturbers of the public peace and criminals; and to this end he may allow local civil 
tribunals to take jurisdiction of and to try offenders, or, when in his judgment it may be 
necessary for the trial of offenders, he shall have power to organize military 
commissions or tribunals for that purpose, and all interference under color of State 
authority with the exercise of military authority under this act, shall be null and void. 

Sec. 4 And be it further enacted, That all persons put under military arrest by virtue of 
this act shall be tried without unnecessary delay, and no cruel or unusual punishment 
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shall be inflicted, and no sentence of any military commission or tribunal hereby 
authorized, affecting the life or liberty of any person, shall be executed until it is 
approved by the officer in command of the district, and the laws and regulations for the 
government of the army shall not be affected by this act, except in so far as they conflict 
with its provisions: Provided, That no sentence of death under the provisions of this act 
shall be carried into effect without the approval of the President. 

Sec. 5 And be it further enacted, That when the people of any one of said rebel States 
shall have formed a constitution of government in conformity with the Constitution of 
the United States in all respects, framed by a convention of delegates elected by the 
male citizens of said State, twenty-one years old and upward, of whatever race, color, or 
previous condition, who have been resident in said State for one year previous to the 
day of such election, except such as may be disfranchised for participation in the 
rebellion or for felony at common law, and when such constitution shall provide that 
the elective franchise shall be enjoyed by all such persons as have the qualifications 
herein stated for electors of delegates, and when such constitution shall be ratified by a 
majority of the persons voting on the question of ratification who are qualified as 
electors for delegates, and when such constitution shall have been submitted to 
Congress for examination and approval, and Congress shall have approved the same, 
and when said State, by a vote of its legislature elected under said constitution, shall 
have adopted the amendment to the Constitution of the United States, proposed by the 
Thirty-ninth Congress, and known as article fourteen, and when such article shall have 
become a part of the Constitution of the United States, said State shall be declared 
entitled to representation in Congress, and senators and representatives shall be 
admitted therefrom on their taking the oath prescribed by law, and then and thereafter 
the preceding sections of this act shall be inoperative in said State: Provided, That no 
person excluded from the privilege of holding office by said proposed amendment to 
the Constitution of the United States, shall be eligible to election as a member of the 
convention to frame a constitution for any of said rebel States, nor shall any such person 
vote for members of such convention. 

Sec. 6 And be it further enacted, That, until the people of said rebel States shall be by 
law admitted to representation in the Congress of the United States, any civil 
governments which may exist therein shall be deemed provisional only, and in all 
respects subject to the paramount authority of the United States at any time to abolish, 
modify, control, or supersede the same; and in all elections to any office under such 
provisional governments all persons shall be entitled to vote, and none others, who are 
entitled to vote under the provisions of the fifth section of this act; and no person shall 
be eligible to any office under any provisional governments who would be disqualified 
from holding office under the provisions of the third article of said constitutional 
amendment. 
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• Booker T. Washington’s Up From Slavery (chapter 1) 

 

A SLAVE AMONG SLAVES 

 

        I WAS born a slave on a plantation in Franklin County, Virginia. I am not quite 
sure of the exact place or exact date of my birth, but at any rate I suspect I must have 
been born somewhere and at some time. As nearly as I have been able to learn, I was 
born near a cross-roads post-office called Hale's Ford, and the year was 1858 or 1859. I 
do not know the month or the day. The earliest impressions I can now recall are of the 
plantation and the slave quarters -- the latter being the part of the plantation where the 
slaves had their cabins. 

 

        My life had its beginning in the midst of the most miserable, desolate, and 
discouraging surroundings. This was so, however, not because my owners were 
especially cruel, for they were not, as compared with many others. I was born in a 
typical log cabin, about fourteen by sixteen feet square. In this cabin I lived with my 
mother and a brother and sister till after the Civil War, when we were all declared free. 

 

        Of my ancestry I know almost nothing. In the slave quarters, and even later, I heard 
whispered conversations among the coloured people of the tortures which the slaves, 
including, no doubt, my ancestors on my mother's side, suffered in the middle passage 
of the slave ship while being conveyed from Africa to America. I have been 
unsuccessful in securing any information that would throw any accurate light upon the 
history of my family beyond my mother. She, I remember, had a half-brother and a half-
sister. In the days of slavery not very much attention was given to family history and 
family records - that is, black family records. My mother, I suppose, attracted the 
attention of a purchaser who was afterward my owner and hers. Her addition to the 
slave family attracted about as much attention as the purchase of a new horse or cow. 
Of my father I know even less than of my mother. I do not even know his name. I have 
heard reports to the effect that he was a white man who lived on one of the near-by 
plantations. Whoever he was, I never heard of his taking the least interest in me or 
providing in any way for my rearing. But I do not find especial fault with him. He was 
simply another unfortunate victim of the institution which the Nation unhappily had 
engrafted upon it at that time. 

 

        The cabin was not only our living-place, but was also used as the kitchen for the 
plantation. My mother was the plantation cook. The cabin was without glass windows; 
it had only openings in the side which let in the light, and also the cold, chilly air of 
winter. There was a door to the cabin - that is, something that was called a door - but 
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the uncertain hinges by which it was hung, and the large cracks in it, to say nothing of 
the fact that it was too small, made the room a very uncomfortable one. In addition to 
these openings there was, in the lower right-hand corner of the room, the "cat-hole," - a 
contrivance which almost every mansion or cabin in Virginia possessed during the 
ante-bellum period. The "cat-hole" was a square opening, about seven by eight inches, 
provided for the purpose of letting the cat pass in and out of the house at will during 
the night. In the case of our particular cabin I could never understand the necessity for 
this convenience, since there were at least a half-dozen other places in the cabin that 
would have accommodated the cats. There was no wooden floor in our cabin, the naked 
earth being used as a floor. 

 

In the centre of the earthen floor there was a large, deep opening covered with 
boards, which was used as a place in which to store sweet potatoes during the winter. 
An impression of this potato-hole is very distinctly engraved upon my memory, 
because I recall that during the process of putting the potatoes in or taking them out I 
would often come into possession of one or two, which I roasted and thoroughly 
enjoyed. There was no cooking-stove on our plantation, and all the cooking for the 
whites and slaves my mother had to do over an open fireplace, mostly in pots and 
"skillets." While the poorly built cabin caused us to suffer with cold in the winter, the 
heat from the open fire-place in summer was equally trying. 

 

        The early years of my life, which were spent in the little cabin, were not very 
different from those of thousands of other slaves. My mother, of course, had little time 
in which to give attention to the training of her children during the day. She snatched a 
few moments for our care in the early morning before her work began, and at night 
after the day's work was done. One of my earliest recollections is that of my mother 
cooking a chicken late at night, and awakening her children for the purpose of feeding 
them. How or where she got it I do not know. I presume, however, it was procured 
from our owner's farm. Some people may call this theft. If such a thing were to happen 
now, I should condemn it as theft myself. But taking place at the time it did, and for the 
reason that it did, no one could ever make me believe that my mother was guilty of 
thieving. She was simply a victim of the system of slavery. I cannot remember having 
slept in a bed until after our family was declared free by the Emancipation 
Proclamation. Three children - John, my older brother, Amanda, my sister, and myself - 
had a pallet on the dirt floor, or, to be more correct, we slept in and on a bundle of filthy 
rags laid upon the dirt floor. 

 

        I was asked not long ago to tell something about the sports and pastimes that I 
engaged in during my youth. Until that question was asked it had never occurred to me 
that there was no period of my life that was devoted to play. From the time that I can 
remember anything, almost every day of my life has been occupied in some kind of 
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labour; though I think I would now be a more useful man if I had had time for sports. 
During the period that I spent in slavery I was not large enough to be of much service, 
still I was occupied most of the time in cleaning the yards, carrying water to the men in 
the fields, or going to the mill, to which I used to take the corn, once a week, to be 
ground. The mill was about three miles from the plantation. This work I always 
dreaded. The heavy bag of corn would be thrown across the back of the horse, and the 
corn divided about evenly on each side; but in some way, almost without exception, on 
these trips, the corn would so shift as to become unbalanced and would fall off the 
horse, and often I would fall with it. As I was not strong enough to reload the corn upon 
the horse, I would have to wait, sometimes for many hours, till a chance passer-by came 
along who would help me out of my trouble. The hours while waiting for some one 
were usually spent in crying. The time consumed in this way made me late in reaching 
the mill, and by the time I got my corn ground and reached home it would be far into 
the night. The road was a lonely one, and often led through dense forests. I was always 
frightened. The woods were said to be full of soldiers who had deserted from the army, 
and I had been told that the first thing a deserter did to a Negro boy when he found him 
alone was to cut off his ears. Besides, when I was late in getting home I knew I would 
always get a severe scolding or a flogging. 

 

        I had no schooling whatever while I was a slave, though I remember on several 
occasions I went as far as the schoolhouse door with one of my young mistresses to 
carry her books. The picture of several dozen boys and girls in a schoolroom engaged in 
study made a deep impression upon me, and I had the feeling that to get into a 
schoolhouse and study in this way would be about the same as getting into paradise. 

 

        So far as I can now recall, the first knowledge that I got of the fact that we were 
slaves, and that freedom of the slaves was being discussed, was early one morning 
before day, when I was awakened by my mother kneeling over her children and 
fervently praying that Lincoln and his armies might be successful, and that one day she 
and her children might be free. In this connection I have never been able to understand 
how the slaves throughout the South, completely ignorant as were the masses so far as 
books or newspapers were concerned, were able to keep themselves so accurately and 
completely informed about the great National questions that were agitating the country. 
From the time that Garrison, Lovejoy, and others began to agitate for freedom, the 
slaves throughout the South kept in close touch with the progress of the movement. 
Though I was a mere child during the preparation for the Civil War and during the war 
itself, I now recall the many late-at-night whispered discussions that I heard my mother 
and the other slaves on the plantation indulge in. These discussions showed that they 
understood the situation, and that they kept themselves informed of events by what 
was termed the "grape-vine" telegraph. 
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        During the campaign when Lincoln was first a candidate for the Presidency, the 
slaves on our far-off plantation, miles from any railroad or large city or daily 
newspaper, knew what the issues involved were. When war was begun between the 
North and the South, every slave on our plantation felt and knew that, though other 
issues were discussed, the primal one was that of slavery. Even the most ignorant 
members of my race on the remote plantations felt in their hearts, with a certainty that 
admitted of no doubt, that the freedom of the slaves would be the one great result of the 
war, if the Northern armies conquered. Every success of the Federal armies and every 
defeat of the Confederate forces was watched with the keenest and most intense 
interest. Often the slaves got knowledge of the results of great battles before the white 
people received it. This news was usually gotten from the coloured man who was sent 
to the post-office for the mail. In our case the post-office was about three miles from the 
plantation and the mail came once or twice a week. The man who was sent to the office 
would linger about the place long enough to get the drift of the conversation from the 
group of white people who naturally congregated there, after receiving their mail, to 
discuss the latest news. The mail-carrier on his way back to our master's house would 
as naturally retail the news that he had secured among the slaves, and in this way they 
often heard of important events before the white people at the "big house," as the 
master's house was called. 

 

        I cannot remember a single instance during my childhood or early boyhood when 
our entire family sat down to the table together, and God's blessing was asked, and the 
family ate a meal in a civilized manner. On the plantation in Virginia, and even later, 
meals were gotten by the children very much as dumb animals get theirs. It was a piece 
of bread here and a scrap of meat there. It was a cup of milk at one time and some 
potatoes at another. Sometimes a portion of our family would eat out of the skillet or 
pot, while some one else would eat from a tin plate held on the knees, and often using 
nothing but the hands with which to hold the food. When I had grown to sufficient size, 
I was required to go to the "big house" at meal-times to fan the flies from the table by 
means of a large set of paper fans operated by a pully. Naturally much of the 
conversation of the white people turned upon the subject of freedom and the war, and I 
absorbed a good deal of it. I remember that at one time I saw two of my young 
mistresses and some lady visitors eating ginger-cakes, in the yard. At that time those 
cakes seemed to me to be absolutely the most tempting and desirable things that I had 
ever seen; and I then and there resolved that, if I ever got free, the height of my 
ambition would be reached if I could get to the point where I could secure and eat 
ginger-cakes in the way that I saw those ladies doing. 

 

        Of course as the war was prolonged the white people, in many cases, often found it 
difficult to secure food for themselves. I think the slaves felt the deprivation less than 
the whites, because the usual diet for the slaves was corn bread and pork, and these 
could be raised on the plantation; but coffee, tea, sugar, and other articles which the 
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whites had been accustomed to use could not be raised on the plantation, and the 
conditions brought about by the war frequently made it impossible to secure these 
things. The whites were often in great straits. Parched corn was used for coffee, and a 
kind of black molasses was used instead of sugar. Many times nothing was used to 
sweeten the so-called tea and coffee. 

 

        The first pair of shoes that I recall wearing were wooden ones. They had rough 
leather on the top, but the bottoms, which were about an inch thick, were of wood. 
When I walked they made a fearful noise, and besides this they were very inconvenient 
since there was no yielding to the natural pressure of the foot. In wearing them one 
presented an exceedingly awkward appearance. The most trying ordeal that I was 
forced to endure as a slave boy, however, was the wearing of a flax shirt. In the portion 
of Virginia where I lived it was common to use flax as part of the clothing for the slaves. 
That part of the flax from which our clothing was made was largely the refuse, which of 
course was the cheapest and roughest part. I can scarcely imagine any torture, except, 
perhaps, the pulling of a tooth, that is equal to that caused by putting on a new flax 
shirt for the first time. It is almost equal to the feeling that one would experience if he 
had a dozen or more chestnut burrs, or a hundred small pin-points, in contact with his 
flesh. Even to this day I can recall accurately the tortures that I underwent when putting 
on one of these garments. The fact that my flesh was soft and tender added to the pain. 
But I had no choice. I had to wear the flax shirt or none; and had it been left to me to 
choose, I should have chosen to wear no covering. In connection with the flax shirt, my 
brother John, who is several years older than I am, performed one of the most generous 
acts that I ever heard of one slave relative doing for another. On several occasions when 
I was being forced to wear a new flax shirt, he generously agreed to put it on in my 
stead and wear it for several days, till it was "broken in." Until I had grown to be quite a 
youth this single garment was all that I wore. 

 

        One may get the idea, from what I have said, that there was bitter feeling toward 
the white people on the part of my race, because of the fact that most of the white 
population was away fighting in a war which would result in keeping the Negro in 
slavery if the South was successful. In the case of the slaves on our place this was not 
true, and it was not true of any large portion of the slave population in the South where 
the Negro was treated with anything like decency. During the Civil War one of my 
young masters was killed, and two were severely wounded. I recall the feeling of 
sorrow which existed among the slaves when they heard of the death of "Mars' Billy." It 
was no sham sorrow, but real. Some of the slaves had nursed "Mars' Billy"; others had 
played with him when he was a child. "Mars' Billy" had begged for mercy in the case of 
others when the overseer or master was thrashing them. The sorrow in the slave quarter 
was only second to that in the "big house." When the two young masters were brought 
home wounded the sympathy of the slaves was shown in many ways. They were just as 
anxious to assist in the nursing as the family relatives of the wounded. Some of the 
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slaves would even beg for the privilege of sitting up at night to nurse their wounded 
masters. This tenderness and sympathy on the part of those held in bondage was a 
result of their kindly and generous nature. In order to defend and protect the women 
and children who were left on the plantations when the white males went to war, the 
slaves would have laid down their lives. The slave who was selected to sleep in the "big 
house" during the absence of the males was considered to have the place of honour. 
Any one attempting to harm "young Mistress" or "old Mistress" during the night would 
have had to cross the dead body of the slave to do so. I do not know how many have 
noticed it, but I think that it will be found to be true that there are few instances, either 
in slavery or freedom, in which a member of my race has been known to betray a 
specific trust. 

 

        As a rule, not only did the members of my race entertain no feelings of bitterness 
against the whites before and during the war, but there are many instances of Negroes 
tenderly caring for their former masters and mistresses who for some reason have 
become poor and dependent since the war. I know of instances where the former 
masters of slaves have for years been supplied with money by their former slaves to 
keep them from suffering. I have known of still other cases in which the former slaves 
have assisted in the education of the descendants of their former owners. I know of a 
case on a large plantation in the South in which a young white man, the son of the 
former owner of the estate, has become so reduced in purse and self-control by reason 
of drink that he is a pitiable creature; and yet, notwithstanding the poverty of the 
coloured people themselves on this plantation, they have for years supplied this young 
white man with the necessities of life. One sends him a little coffee or sugar, another a 
little meat, and so on. Nothing that the coloured people possess is too good for the son 
of "old Mars' Tom," who will perhaps never be permitted to suffer while any remain on 
the place who knew directly or indirectly of "old Mars' Tom." 

 

        I have said that there are few instances of a member of my race betraying a specific 
trust. One of the best illustrations of this which I know of is in the case of an ex-slave 
from Virginia whom I met not long ago in a little town in the state of Ohio. I found that 
this man had made a contract with his master, two or three years previous to the 
Emancipation Proclamation, to the effect that the slave was to be permitted to buy 
himself, by paying so much per year for his body; and while he was paying for himself, 
he was to be permitted to labour where and for whom he pleased. Finding that he could 
secure better wages in Ohio, he went there. When freedom came, he was still in debt to 
his master some three hundred dollars. Notwithstanding that the Emancipation 
Proclamation freed him from any obligation to his master, this black man walked the 
greater portion of the distance back to where his old master lived in Virginia, and 
placed the last dollar, with interest, in his hands. In talking to me about this, the man 
told me that he knew that he did not have to pay the debt, but that he had given his 
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word to his master, and his word he had never broken. He felt that he could not enjoy 
his freedom till he had fulfilled his promise. 

 

        From some things that I have said one may get the idea that some of the slaves did 
not want freedom. This is not true. I have never seen one who did not want to be free, 
or one who would return to slavery. I pity from the bottom of my heart any nation or 
body of people that is so unfortunate as to get entangled in the net of slavery. I have 
long since ceased to cherish any spirit of bitterness against the Southern white people 
on account of the enslavement of my race. No one section of our country was wholly 
responsible for its introduction, and, besides, it was recognized and protected for years 
by the General Government. Having once got its tentacles fastened on to the economic 
and social life of the Republic, it was no easy matter for the country to relieve itself of 
the institution. Then, when we rid ourselves of prejudice, or racial feeling, and look 
facts in the face, we must acknowledge that, notwithstanding the cruelty and moral 
wrong of slavery, the ten million Negroes inhabiting this country, who themselves or 
whose ancestors went through the school of American slavery, are in a stronger and 
more hopeful condition, materially, intellectually, morally, and religiously, than is true 
of an equal number of black people in any other portion of the globe. This is so to such 
an extent that Negroes in this country, who themselves or whose forefathers went 
through the school of slavery, are constantly returning to Africa as missionaries to 
enlighten those who remained in the fatherland. This I say, not to justify slavery - on the 
other hand, I condemn it as an institution, as we all know that in America it was 
established for selfish and financial reasons, and not from a missionary motive - but to 
call attention to a fact, and to show how Providence so often uses men and institutions 
to accomplish a purpose. When persons ask me in these days how, in the midst of what 
sometimes seem hopelessly discouraging conditions, I can have such faith in the future 
of my race in this country, I remind them of the wilderness through which and out of 
which, a good Providence has already led us. 

 

        Ever since I have been old enough to think for myself, I have entertained the idea 
that, notwithstanding the cruel wrongs inflicted upon us, the black man got nearly as 
much out of slavery as the white man did. The hurtful influences of the institution were 
not by any means confined to the Negro. This was fully illustrated by the life upon our 
own plantation. The whole machinery of slavery was so constructed as to cause labour, 
as a rule, to be looked upon as a badge of degradation, of inferiority. Hence labour was 
something that both races on the slave plantation sought to escape. The slave system on 
our place, in a large measure, took the spirit of self-reliance and self-help out of the 
white people. My old master had many boys and girls, but not one, so far as I know, 
ever mastered a single trade or special line of productive industry. The girls were not 
taught to cook, sew, or to take care of the house. All of this was left to the slaves. The 
slaves, of course, had little personal interest in the life of the plantation, and their 
ignorance prevented them from learning how to do things in the most improved and 
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thorough manner. As a result of the system, fences were out of repair, gates were 
hanging half off the hinges, doors creaked, window-panes were out, plastering had 
fallen but was not replaced, weeds grew in the yard. As a rule, there was food for 
whites and blacks, but inside the house, and on the dining room table, there was 
wanting that delicacy and refinement of touch and finish which can make a home the 
most convenient, comfortable, and attractive place in the world. Withal there was a 
waste of food and other materials which was sad. When freedom came, the slaves were 
almost as well fitted to begin life anew as the master, except in the matter of book-
learning and ownership of property. The slave owner and his sons had mastered no 
special industry. They unconsciously had imbibed the feeling that manual labour was 
not the proper thing for them. On the other hand, the slaves, in many cases, had 
mastered some handicraft, and none were ashamed, and few unwilling, to labour. 

 

        Finally the war closed, and the day of freedom came. It was a momentous and 
eventful day to all upon our plantation. We had been expecting it. Freedom was in the 
air, and had been for months. Deserting soldiers returning to their homes were to be 
seen every day. Others who had been discharged, or whose regiments had been 
paroled, were constantly passing near our place. The "grape-vine telegraph" was kept 
busy night and day. The news and mutterings of great events were swiftly carried from 
one plantation to another. In the fear of "Yankee" invasions, the silverware and other 
valuables were taken from the "big house," buried in the woods, and guarded by 
trusted slaves. Woe be to any one who would have attempted to disturb the buried 
treasure. The slaves would give the Yankee soldiers food, drink, clothing - anything but 
that which had been specifically intrusted to their care and honour. As the great day 
drew nearer, there was more singing in the slave quarters than usual. It was bolder, had 
more ring, and lasted later into the night. Most of the verses of the plantation songs had 
some reference to freedom. True, they had sung those same verses before, but they had 
been careful to explain that the "freedom" in these songs referred to the next world, and 
had no connection with life in this world. Now they gradually threw off the mask, and 
were not afraid to let it be known that the "freedom" in their songs meant freedom of 
the body in this world. The night before the eventful day, word was sent to the slave 
quarters to the effect that something unusual was going to take place at the "big house" 
the next morning. There was little, if any, sleep that night. All was excitement and 
expectancy. Early the next morning word was sent to all the slaves, old and young, to 
gather at the house. In company with my mother, brother, and sister, and a large 
number of other slaves, I went to the master's house. All of our master's family were 
either standing or seated on the veranda of the house, where they could see what was to 
take place and hear what was said. There was a feeling of deep interest, or perhaps 
sadness, on their faces, but not bitterness. As I now recall the impression they made 
upon me, they did not at the moment seem to be sad because of the loss of property, but 
rather because of parting with those whom they had reared and who were in many 
ways very close to them. The most distinct thing that I now recall in connection with the 
scene was that some man who seemed to be a stranger (a United States officer, I 
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presume) made a little speech and then read a rather long paper - the Emancipation 
Proclamation, I think. After the reading we were told that we were all free, and could 
go when and where we pleased. My mother, who was standing by my side, leaned over 
and kissed her children, while tears of joy ran down her cheeks. She explained to us 
what it all meant, that this was the day for which she had been so long praying, but 
fearing that she would never live to see. 

 

        For some minutes there was great rejoicing, and thanksgiving, and wild scenes of 
ecstasy. But there was no feeling of bitterness. In fact, there was pity among the slaves 
for our former owners. The wild rejoicing on the part of the emancipated coloured 
people lasted but for a brief period, for I noticed that by the time they returned to their 
cabins there was a change in their feelings. The great responsibility of being free, of 
having charge of themselves, of having to think and plan for themselves and their 
children, seemed to take possession of them. It was very much like suddenly turning a 
youth of ten or twelve years out into the world to provide for himself. In a few hours 
the great questions with which the Anglo-Saxon race had been grappling for centuries 
had been thrown upon these people to be solved. These were the questions of a home, a 
living, the rearing of children, education, citizenship, and the establishment and 
support of churches. Was it any wonder that within a few hours the wild rejoicing 
ceased and a feeling of deep gloom seemed to pervade the slave quarters? To some it 
seemed that, now that they were in actual possession of it, freedom was a more serious 
thing than they had expected to find it. Some of the slaves were seventy or eighty years 
old; their best days were gone. They had no strength with which to earn a living in a 
strange place and among strange people, even if they had been sure where to find a 
new place of abode. To this class the problem seemed especially hard. Besides, deep 
down in their hearts there was a strange and peculiar attachment to "old Marster" and 
"old Missus," and to their children, which they found it hard to think of breaking off. 
With these they had spent in some cases nearly a half-century, and it was no light thing 
to think of parting. Gradually, one by one, stealthily at first, the older slaves began to 
wander from the slave quarters back to the "big house" to have a whispered 
conversation with their former owners as to the future. 



	 85	

• Horace Greeley, “Go West” (1871) 

New York, Nov. 15, 1871. 

 

dear Sir [R. L. Sanderson]: 

 

So many people ask me what they shall do; so few tell me what they can do. Yet this is 
the pivot wherein all must turn. 

 

I believe that each of us who has his place to make should go where men are wanted, 
and where employment is not bestowed as alms. Of course, I say to all who are in want 
of work, Go West! 

 

But what can you do? and how can your family help you? Your mother, I infer, is to be 
counted out as an effective worker. But what of the rest? And you – can you chop? Can 
you plow? Can you mow? Can you cut up Indian corn? I reckon not. And in the west it 
is hard to find such work as you have been accustomed to. The conditions of living are 
very rude there. 

 

On the whole I say, stay where you are; do as well as you can; and devote every spare 
hour to making yourself familiar with the conditions and dexterity required for the 
efficient conservation of out-door industry in a new country. Having mastered these, 
gather up your family and Go West! Yours, 

 

Horace Greeley 

 

Sources:  

https://www.tsl.texas.gov/ref/abouttx/secession/reconstruction.html  

Washington, Booker T. Up From Slavery: An Autobiography (Garden City: Doubleday & 
Company, Inc., 1901). Digital version available from 
http://docsouth.unc.edu/fpn/washington/washing.html  

http://www.gilderlehrman.org/history-by-era/development-west/resources/horace-
greeley-“go-west”-1871  
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Chapter 8: World War I 

• Introduction 

The late 1800s and early 1900s included several movements, such as Populism 
(particularly successful among farmers) and the Gilded Age (spurred on by innovations 
and inventions, but also leading to monopolies). Many Americans were hesitant to join 
in on the Great War, supposedly the “War to End All Wars.” However, under the 
presidency of Woodrow Wilson, the United States entered the fighting in 1917. Many 
have believed that the sinking of the Lusitania led to the entry of the United States into 
the war, but as many historians have pointed out, so much time elapsed between the 
sinking of the luxury liner and April of 1917. Nevertheless, President’s Wilson’s 
response to the Lusitania’s sinking is recorded below, as it was still a major event in 
U.S. history. Wilson’s “Fourteen Points” are also included, which essentially 
summarized his perspective as to how peace could be achieved following the Great 
War. 

• “Wilson’s First Lusitania Note to Germany” 

13 May, 1915 

 

Sent by the President of the United States, Mr. Woodrow Wilson. 

United States, Foreign Relations of the United States, Washington, D.C., 1915, 
Supplement, pp. 393 ff. 

The Cunard liner, Lusitania, was sunk by a German submarine on May 7, 1915, with a 
loss of more than 1,100 passengers and crew, including 124 Americans. 

The following note was sent by President Wilson under the signature of Secretary of 
State William Jennings Bryan. 

Department of State, 

Washington, May 13, 1915 

 

To Ambassador Gerard: 

 

Please call on the Minister of Foreign Affairs and after reading to him this 
communication leave with him a copy. 

 

In view of recent acts of the German authorities in violation of American rights on the 
high seas which culminated in the torpedoing and sinking of the British steamship 
Lusitania on May 7, 1915, by which over 100 American citizens lost their lives, it is 
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clearly wise and desirable that the Government of the United States and the Imperial 
German Government should come to a clear and full understanding as to the grave 
situation which has resulted. 

 

The sinking of the British passenger steamer Falaba by a German submarine on March 
28, through which Leon C. Thrasher, an American citizen, was drowned; the attack on 
April 28 on the American vessel Cushing by a German aeroplane; the torpedoing on 
May 1 of the American vessel Gulflight by a German submarine, as a result of which 
two or more American citizens met their death and, finally, the torpedoing and sinking 
of the steamship Lusitania, constitute a series of events which the Government of the 
United States has observed with growing concern, distress, and amazement.  

 

Recalling the humane and enlightened attitude hitherto assumed by the Imperial 
German Government in matters of international right, and particularly with regard to 
the freedom of the seas; having learned to recognize the German views and the German 
influence in the field of international obligation as always engaged upon the side of 
justice and humanity; and having understood the instructions of the Imperial German 
Government to its naval commanders to be upon the same plane of human action 
prescribed by the naval codes of other nations, the Government of the United States was 
loath to believe -- it cannot now bring itself to believe -- that these acts, so absolutely 
contrary to the rules, the practices, and the spirit of modern warfare, could have the 
countenance or sanction of that great Government. It feels it to be its duty, therefore, to 
address the Imperial German Government concerning them with the utmost frankness 
and in the earnest hope that it is not mistaken in expecting action on the part of the 
Imperial German Government which will correct the unfortunate impressions which 
have been created and vindicate once more the position of that Government with 
regard to the sacred freedom of the seas.  

 

The Government of the United States has been apprised that the Imperial German 
Government considered themselves to be obliged by the extraordinary circumstances of 
the present war and the measures adopted by their adversaries in seeking to cut 
Germany off from all commerce, to adopt methods of retaliation which go much 
beyond the ordinary methods of warfare at sea, in the proclamation of a war zone from 
which they have warned neutral ships to keep away. This Government has already 
taken occasion to inform the Imperial German Government that it cannot admit the 
adoption of such measures or such a warning of danger to operate as in any degree an 
abbreviation of the rights of American shipmasters or of American citizens bound on 
lawful errands as passengers on merchant ships of belligerent nationality; and that it 
must hold the Imperial German Government to a strict accountability for any 
infringement of those rights, intentional or incidental.... 



	 88	

 

The Government of the United States, therefore, desires to call the attention of the 
Imperial German Government with the utmost earnestness to the fact that the objection 
to their present method of attack against the trade of their enemies lies in the practical 
impossibility of employing submarines in the destruction of commerce without 
disregarding those rules of fairness, reason, justice, and humanity, which all modern 
opinion regards as imperative.... The Government and the people of the United States 
look to the Imperial German Government for just, prompt, and enlightened action in 
this vital matter with the greater confidence because the United States and Germany are 
bound together not only for special ties of friendship but also by the explicit stipulations 
of the treaty of 1828 between the United States and the Kingdom of Prussia.  

 

Expressions of regret and offers of reparation in case of the destruction of neutral ships 
sunk by mistake, while they may satisfy international obligations, if no loss of life 
results, cannot justify or excuse a practice, the natural and necessary effect of which is to 
subject neutral nations and neutral persons to new and immeasurable risks. 

 

The Imperial German Government will not expect the Government of the United States 
to omit any word or any act necessary to the performance of its sacred duty of 
maintaining the rights of the United States and its citizens and of safeguarding their free 
exercise and enjoyment. 

 

BRYAN 
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• Woodrow Wilson’s “Fourteen Points” Speech, January 8, 1918 

Gentlemen of the Congress... 

 

It will be our wish and purpose that the processes of peace, when they are begun, shall 
be absolutely open and that they shall involve and permit henceforth no secret 
understandings of any kind.  The day of conquest and aggrandizement is gone by; so is 
also the day of secret covenants entered into in the interest of particular governments 
and likely at some unlooked-for moment to upset the peace of the world. 

 

It is this happy fact, now clear to the view of every public man whose thoughts do not 
still linger in an age that is dead and gone, which makes it possible for every nation 
whose purposes are consistent with justice and the peace of the world to avow now or 
at any other time the objects it has in view. 

 

We entered this war because violations of right had occurred which touched us to the 
quick and made the life of our own people impossible unless they were corrected and 
the world secured once for all against their recurrence.  What we demand in this war, 
therefore, is nothing peculiar to ourselves. 

 

It is that the world be made fit and safe to live in; and particularly that it be made safe 
for every peace-loving nation which, like our own, wishes to live its own life, determine 
its own institutions, be assured of justice and fair dealing by the other peoples of the 
world as against force and selfish aggression.  All the peoples of the world are in effect 
partners in this interest, and for our own part we see very clearly that unless justice be 
done to others it will not be done to us.  The program of the world's peace, therefore, is 
our program; and that program, the only possible program, as we see it, is this: 

 

I. Open covenants of peace, openly arrived at, after which there shall be no private 
international understandings of any kind but diplomacy shall proceed always frankly 
and in the public view. 

 

II. Absolute freedom of navigation upon the seas, outside territorial waters, alike in 
peace and in war, except as the seas may be closed in whole or in part by international 
action for the enforcement of international covenants. 
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III. The removal, so far as possible, of all economic barriers and the establishment of an 
equality of trade conditions among all the nations consenting to the peace and 
associating themselves for its maintenance. 

 

IV. Adequate guarantees given and taken that national armaments will be reduced to 
the lowest point consistent with domestic safety. 

 

V. A free, open-minded, and absolutely impartial adjustment of all colonial claims, 
based upon a strict observance of the principle that in determining all such questions of 
sovereignty the interests of the populations concerned must have equal weight with the 
equitable claims of the government whose title is to be determined. 

 

VI. The evacuation of all Russian territory and such a settlement of all questions 
affecting Russia as will secure the best and freest cooperation of the other nations of the 
world in obtaining for her an unhampered and unembarrassed opportunity for the 
independent determination of her own political development and national policy and 
assure her of a sincere welcome into the society of free nations under institutions of her 
own choosing; and, more than a welcome, assistance also of every kind that she may 
need and may herself desire.  The treatment accorded Russia by her sister nations in the 
months to come will be the acid test of their good will, of their comprehension of her 
needs as distinguished from their own interests, and of their intelligent and unselfish 
sympathy. 

 

VII. Belgium, the whole world will agree, must be evacuated and restored, without any 
attempt to limit the sovereignty which she enjoys in common with all other free nations.  
No other single act will serve as this will serve to restore confidence among the nations 
in the laws which they have themselves set and determined for the government of their 
relations with one another.  Without this healing act the whole structure and validity of 
international law is forever impaired. 

 

VIII. All French territory should be freed and the invaded portions restored, and the 
wrong done to France by Prussia in 1871 in the matter of Alsace-Lorraine, which has 
unsettled the peace of the world for nearly fifty years, should be righted, in order that 
peace may once more be made secure in the interest of all. 

 

IX. A readjustment of the frontiers of Italy should be effected along clearly recognizable 
lines of nationality. 
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X. The peoples of Austria-Hungary, whose place among the nations we wish to see 
safeguarded and assured, should be accorded the freest opportunity of autonomous 
development. 

 

XI. Rumania, Serbia, and Montenegro should be evacuated; occupied territories 
restored; Serbia accorded free and secure access to the sea; and the relations of the 
several Balkan states to one another determined by friendly counsel along historically 
established lines of allegiance and nationality; and international guarantees of the 
political and economic independence and territorial integrity of the several Balkan 
states should be entered into. 

 

XII. The Turkish portions of the present Ottoman Empire should be assured a secure 
sovereignty, but the other nationalities which are now under Turkish rule should be 
assured an undoubted security of life and an absolutely unmolested opportunity of an 
autonomous development, and the Dardanelles should be permanently opened as a free 
passage to the ships and commerce of all nations under international guarantees. 

 

XIII. An independent Polish state should be erected which should include the territories 
inhabited by indisputably Polish populations, which should be assured a free and 
secure access to the sea, and whose political and economic independence and territorial 
integrity should be guaranteed by international covenant. 

 

XIV. A general association of nations must be formed under specific covenants for the 
purpose of affording mutual guarantees of political independence and territorial 
integrity to great and small states alike. 

 

In regard to these essential rectifications of wrong and assertions of right we feel 
ourselves to be intimate partners of all the governments and peoples associated 
together against the Imperialists.  We cannot be separated in interest or divided in 
purpose.  We stand together until the end. 

 

For such arrangements and covenants we are willing to fight and to continue to fight 
until they are achieved; but only because we wish the right to prevail and desire a just 
and stable peace such as can be secured only by removing the chief provocations to 
war, which this program does not remove. 
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We have no jealousy of German greatness, and there is nothing in this program that 
impairs it.  We grudge her no achievement or distinction of learning or of pacific 
enterprise such as have made her record very bright and very enviable.  We do not wish 
to injure her or to block in any way her legitimate influence or power. 

 

We do not wish to fight her either with arms or with hostile arrangements of trade if she 
is willing to associate herself with us and the other peace-loving nations of the world in 
covenants of justice and law and fair dealing.  We wish her only to accept a place of 
equality among the peoples of the world, - the new world in which we now live, - 
instead of a place of mastery. 

 

Neither do we presume to suggest to her any alteration or modification of her 
institutions.  But it is necessary, we must frankly say, and necessary as a preliminary to 
any intelligent dealings with her on our part, that we should know whom her 
spokesmen speak for when they speak to us, whether for the Reichstag majority or for 
the military party and the men whose creed is imperial domination. 

 

We have spoken now, surely, in terms too concrete to admit of any further doubt or 
question.  An evident principle runs through the whole program I have outlined.  It is 
the principle of justice to all peoples and nationalities, and their right to live on equal 
terms of liberty and safety with one another, whether they be strong or weak. 

 

Unless this principle be made its foundation no part of the structure of international 
justice can stand.  The people of the United States could act upon no other principle; 
and to the vindication of this principle they are ready to devote their lives, their honour, 
and everything that they possess.  The moral climax of this the culminating and final 
war for human liberty has come, and they are ready to put their own strength, their 
own highest purpose, their own integrity and devotion to the test. 

 

 

Sources: 

https://wwi.lib.byu.edu/index.php/Wilson%27s_First_Lusitania_Note_to_Germany  

http://www.firstworldwar.com/source/fourteenpoints.htm  
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Chapter 9: The 1920s & 30s 

• Introduction 

The 1920s are often known as being the “Roaring Twenties.” F. Scott Fitzgerald’s 
novel, The Great Gatsby, is one of the most memorable books that epitomize city life 
among the wealthy in the ’20s. Jordan Baker, a character from Gatsby, remarked, “I like 
large parties. They’re so intimate. At small parties there isn’t any privacy.”1 However, 
not everyone lived as lavishly as those in “West Egg.” One example chosen from this 
time period is a letter from Amelia Earhart to her former flight instructor. Although the 
information is seemingly inconsequential, it offers some perspective that might surprise 
readers. The 1930s, however, have generally been remembered with less appeal due to 
the “Great Depression.” A poem by Lester Hunter offers insights as to how some 
Americans viewed the dismal economy and government assistance.  

• “Amelia Earhart to Her Former Flight Instructor, Neta Snook, 1929” 

My dear Neta: 

 

It is long ago that we flew together at Kinner Field, California. Yes, I do remember 
discussions of the Koran, and cold boiled potatoes. 

 

Flying has meant much to me, and I am happy in being associated with aviation in any 
capacity. Sometime our paths may cross again, and we may be able to have a few words 
about the old days. 

 

Sincerely yours, 

Amelia Earhart 

 

																																																													

1 F. Scott Fitzgerald, The Great Gatsby (New York, NY: Scribner, 2004), 49. 
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• Lester Hunter’s “I’d Rather Not Be On Relief” 

We go around all dressed in rags  

While the rest of the world goes neat,  

And we have to be satisfied  

With half enough to eat.  

We have to live in lean-tos,2  

Or else we live in a tent,  

For when we buy our bread and beans  

There's nothing left for rent.  

 

I'd rather not be on the rolls of relief,  

Or work on the W. P. A.,3  

We'd rather work for the farmer  

If the farmer could raise the pay;  

Then the farmer could plant more cotton  

And he'd get more money for spuds,  

Instead of wearing patches,  

We'd dress up in new duds.4  

 

From the east and west and north and south  

Like a swarm of bees we come;  

The migratory workers  

Are worse off than a bum.  

 

We go to Mr. Farmer  

																																																													

2 An undesirable place to live that might be best compared to a “shack.” 
3 W.P.A. stands for Works Progress Administration. It was part of the New Deal, which 
attempted to supply people with jobs.	
4 Duds meant “clothes” 
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And ask him what he'll pay;  

He says, “You gypsy workers Can live on a buck a day.”  

I'd rather not be on the rolls of relief,  

Or work on the W. P. A.,  

We'd rather work for the farmer  

If the farmer could raise the pay;  

Then the farmer could plant more cotton  

And he'd get more money for spuds,  

Instead of wearing patches,  

We'd dress up in new duds.  

 

We don't ask for luxuries  

Or even a feather bed.  

But we're bound to raise the dickens  

While our families are underfed.  

Now the winter is on us  

And the cotton picking is done,  

What are we going to live on  

While we’re waiting for spuds to come?  

 

Now if you will excuse me  

I'll bring my song to an end.  

I've got to go and chuck a crack  

Where the howling wind comes in.  

The times are going to better  

And I guess you'd like to know  

I'll tell you all about it,  
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I've joined the C. I. O.5 

 

 

Sources:  

https://www.gilderlehrman.org/history-by-era/roaring-twenties/resources/amelia-
earhart-her-former-flight-instructor-neta-snook-192  

http://www.loc.gov/teachers/classroommaterials/primarysourcesets/dust-bowl-
migration/pdf/relief.pdf  

 

																																																													

5 The C.I.O. stands for Congress of Industrial Organizations (or Committee for 
Industrial Organizations), which was a labor union.  
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Chapter 10: World War II 

• Introduction 

World War II is frequently studied not only in a U.S. history perspective, but really 
from countries all around the world. However, the following four documents provide 
several different facets to the contributions from the U.S. From a military enlistee to 
Presidents Franklin Delano Roosevelt, Harry Truman, and Dwight Eisenhower, there 
were many Americans that worked together in the war. The last document deserves 
some context. It is a translation of a pamphlet written in Japanese that was warning 
them of a catastrophic bomb that would be dropped soon. Many of these pamphlets 
were dropped into Nagasaki, but it is impossible to know how many people read and 
heeded the warning. 

• Syndey Diamond’s “A Soldier’s Reasons for Enlisting” (1942) [excerpt] 

Stelle, I shall attempt, at least, to argue your thoughts of the unworthiness of the effort I 
am, through my own choosing, engaging in. 

 

Our mutual friend Thomas Paine has aptly said “My country is the world and my 
religion is to do good!” Lets ponder over this for a moment. It is true as Goethe suggests 
that in peace time every one concerns himself with sweeping his own doorstep and 
minding his own business and things will go well; But, at present, the world (which we 
recognize as our country) fights hopelessly in a maelstrom as it is gradually and 
seemingly inevitably sucked into chaos. When a man drowns, one scarcely thinks of the 
future. One hardly sits down to coldly calculate the credits one loses in college, one 
does not dream of future happiness– 

 

There is no desire to wait and see!!  

 

– “Love of country is more powerful than reason itself!” (Ovid) 

 

If my neighbor whips his dog I “tsk tsk”. If he beats his own wife I look away – were he, 
however to attack a strange girl – The matter is no longer a family affair but a 
community problem. J. G. Holland expresses it more adequately when he points out 
that “The man who loves his home best, and loves it most unselfishly, loves his country 
best. – ’Stelle – our country is the entire world and mankind our countrymen!!! 

 

Whew – what brought that on – cool off Sid – take a shower!! – 
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Patriotism knows no time no land, no sea – it is not Geographical! It is not scheduled!! 
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• “Franklin D. Roosevelt to Joseph Curran” (January 14, 1942) 
 

My dear Mr. Curran: 

I am informed that the discrimination against colored seamen, referred to in your 
telegram of January 2nd, was eliminated by the action of the United States Maritime 
Commission on the day it occurred. 

It is the policy of the Government of the United States to encourage full participation in 
the National Defense program by all citizens, regardless of race, creed, color, or national 
origin, in the firm belief that the democratic way of life within the nation can be 
defended successfully only with the help and support of all groups within its borders. 

The policy was stated in my Executive Order signed on June 25, 1941. The order 
instructed all parties making contracts with the Government of the United States to 
include in all defense contracts thereafter a provision obligating the contractor not to 
discriminate against any worker because of race, creed, color, or national origin. 

Questions of race, creed and color have no place in determining who are to man our 
ships. The sole qualifications for a worker in the maritime industry, as well as in any 
other industry, should be his loyalty and his professional or technical ability and 
training. 

Sincerely yours,  

Franklin D. Roosevelt 
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• “Transcript of General Dwight D. Eisenhower's Order of the Day (1944)” 

SUPREME HEADQUARTERS 

ALLIED EXPEDITIONARY FORCE 

 

Soldiers, Sailors, and Airmen of the Allied Expeditionary Force! 

 

You are about to embark upon the Great Crusade, toward which we have striven these 
many months. The eyes of the world are upon you. The hope and prayers of liberty-
loving people everywhere march with you. In company with our brave Allies and 
brothers-in-arms on other Fronts, you will bring about the destruction of the German 
war machine, the elimination of Nazi tyranny over the oppressed peoples of Europe, 
and security for ourselves in a free world. 

 

Your task will not be an easy one. Your enemy is will trained, well equipped and battle-
hardened. He will fight savagely. 

 

But this is the year 1944! Much has happened since the Nazi triumphs of 1940-41. The 
United Nations have inflicted upon the Germans great defeats, in open battle, man-to-
man. Our air offensive has seriously reduced their strength in the air and their capacity 
to wage war on the ground. Our Home Fronts have given us an overwhelming 
superiority in weapons and munitions of war, and placed at our disposal great reserves 
of trained fighting men. The tide has turned! The free men of the world are marching 
together to Victory! 

 

I have full confidence in your courage, devotion to duty and skill in battle. We will 
accept nothing less than full Victory! 

 

Good luck! And let us beseech the blessing of Almighty God upon this great and noble 
undertaking. 
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• “Translation of Leaflet Dropped on the Japanese” 

TO THE JAPANESE PEOPLE: 

America asks that you take immediate heed of what we say on this leaflet. 

 

We are in possession of the most destructive explosive ever devised by man. A single 
one of our newly developed atomic bombs is actually the equivalent in explosive power 
to what 2000 of our giant B-29s can carry on a single mission. This awful fact is one for 
you to ponder and we solemnly assure you it is grimly accurate. 

 

We have just begun to use this weapon against your homeland. If you still have any 
doubt, make inquiry as to what happened to Hiroshima when just one atomic bomb fell 
on that city. 

 

Before using this bomb to destroy every resource of the military by which they are 
prolonging this useless war, we ask that you now petition the Emperor to end the war. 
Our president has outlined for you the thirteen consequences of an honorable 
surrender. We urge that you accept these consequences and begin the work of building 
a new, better and peace-loving Japan. 

 

You should take steps now to cease military resistance. Otherwise, we shall resolutely 
employ this bomb and all our other superior weapons to promptly and forcefully end 
the war. 

 

EVACUATE YOUR CITIES. 

 

ATTENTION JAPANESE PEOPLE. EVACUATE YOUR CITIES. 

Because your military leaders have rejected the thirteen part surrender declaration, two 
momentous events have occurred in the last few days. 

 

The Soviet Union, because of this rejection on the part of the military has notified your 
Ambassador Sato that it has declared war on your nation. Thus, all powerful countries 
of the world are now at war with you. 
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Also, because of your leaders' refusal to accept the surrender declaration that would 
enable Japan to honorably end this useless war, we have employed our atomic bomb. 

 

A single one of our newly developed atomic bombs is actually the equivalent in 
explosive power to what 2000 of our giant B-29s could have carried on a single mission. 
Radio Tokyo has told you that with the first use of this weapon of total destruction, 
Hiroshima was virtually destroyed. 

 

Before we use this bomb again and again to destroy every resource of the military by 
which they are prolonging this useless war, petition the emperor now to end the war. 
Our president has outlined for you the thirteen consequences of an honorable 
surrender. We urge that you accept these consequences and begin the work of building 
a new, better, and peace-loving Japan. 

 

Act at once or we shall resolutely employ this bomb and all our other superior weapons 
to promptly and forcefully end the war. 

 

EVACUATE YOUR CITIES. 

• Sources: 

https://www.gilderlehrman.org/history-by-era/world-war-ii/resources/soldier’s-
reasons-for-enlisting-1942  

https://www.gilderlehrman.org/sites/default/files/inline-pdfs/t-06686.pdf  

https://www.ourdocuments.gov/doc.php?flash=true&doc=75&page=transcript  

http://www.trumanlibrary.org/whistlestop/study_collections/bomb/large/documen
ts/index.php?documentdate=1945-08-06&documentid=6-2&pagenumber=1  
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Chapter 11: The Cold War and the Civil Rights Movement 

• Introduction 

Just as World War I ended with unresolved problems, so too did World War II, 
particularly with contentions over capitalism versus communism. The Korean War was 
fought half a decade after World War II, and the U.S. got involved in the Vietnam War 
followed not long after. Finally, during the presidency of Ronald Reagan did the Cold 
War seem to thaw. But back within the United States’ own borders, the Civil Rights 
Movement was initiated by African Americans who sought constitutional liberties they 
believed were being kept from them. A rather odd document is included below, which 
warns people to not buy Ford vehicles. This was from a white perspective that desired 
the Jim Crow South to endure. Meanwhile, Martin Luther King Jr. was fighting from the 
opposite perspective, though his methods were non-violent. His famous “Letter From 
Birmingham City Jail” is included. 

• Statement by President Truman on the Invasion of South Korea 

JUNE 27, 1950 

 

STATEMENT BY THE PRESIDENT 

 

In Korea the Government forces, which were armed to prevent border raids and to 
preserve internal security, were attacked by invading forces from North Korea. The 
Security Council of the United Nations called upon the invading troops to cease 
hostilities and to withdraw to the 38th parallel. This they have not done, but on the 
contrary [h]ave pressed the attack. The Security Council called upon all members of the 
United Nations to render every assistance to the United Nations in the execution of this 
resolution. In these circumstances I have ordered United States air and sea forces to give 
the Korean Government troops cover and support. 

 

The attack upon Korea makes it plain beyond all doubt that communism has passed 
beyond the use of subversion to conquer independent nations and will now use armed 
invasion and war. It has defied the orders of the Security Council of the United Nations 
issued to preserve international peace and security. In these circumstances the 
occupation of Formosa by Communist forces would be a direct threat to the security of 
the Pacific area and to United States forces performing their lawful and necessary 
functions in that area. 

 

Accordingly I have ordered the 7th Fleet to prevent any attack on Formosa. As a 
corollary of this action I am calling upon the Chinese Government on Formosa to cease 
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all air and sea operations against the mainland. The 7th Fleet will see that this is done. 
The determination of the future status of Formosa must await the restoration of security 
in the Pacific, a peace settlement with Japan, or consideration by the United Nations. 

 

I have also directed that United States Forces in the Philippines be strengthened and 
that military assistance to the Philippine Government be accelerated. 
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• “Don’t Buy a Ford Ever Again” 

NOTICE! 

 

TO ALL WHITE CITIZENS 

GREETINGS: 

 

STOP 

 

Buying FORD CARS and TRUCKS 

and other Ford Products 

 

For years and years a considerable portion of the profits from the sale of Ford cars, 
trucks, and other Ford products have been funneled into tax free foundations. 
MILLIONS and MILLIONS and MILLIONS of dollars of Ford profits have been 
distributed to integration and civil rights organizations to fight the white people of the 
SOUTH, by forcing them to associate with negroes. 

 

It is time to dry up at least one source of the money that is being used to destroy our 
Southern way of life. 

 

DON’T BUY A FORD 

EVER AGAIN 

 

For additional copies of this circular, write 

CITIZENS’ COUNCIL OF GREATER NEW ORLEANS, INC. 

309 Delta Building                  New Orleans Louisiana 70112 
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• Martin Luther King Jr.’s “Letter From Birmingham City Jail” (April 16, 1963) 

MY DEAR FELLOW CLERGYMEN: 

 

While confined here in the Birmingham city jail, I came across your recent statement 
calling our present activities “unwise and untimely.” Seldom, if ever, do I pause to 
answer criticism of my work and ideas. If I sought to answer all the criticisms that cross 
my desk, my secretaries would be engaged in little else in the course of the day, and I 
would have no time for constructive work. But since I feel that you are men of genuine 
good will and your criticisms are sincerely set forth, I want to try to answer your 
statements in what I hope will be patient and reasonable terms. 

 

I think I should give the reason for my being in Birmingham, since you have been 
influenced by the argument of “outsiders coming in.” I have the honor of serving as 
president of the Southern Christian Leadership Conference, an organization operating 
in every Southern state, with headquarters in Atlanta, Georgia. We have some eighty-
five affiliate organizations all across the south- one being the Alabama Christian 
Movement for Human Rights. Whenever necessary and possible we share staff, 
educational and financial resources with our affiliates. Several months ago our local 
affiliate here in Birmingham invited us to be on call to engage in a nonviolent direct-
action program if such were deemed necessary. We readily consented and when the 
hour came we lived up to our promises. So I am here, along with several members of 
my staff, because we were invited here. I am here because I have basic organizational 
ties here. 

 

Beyond this, I am in Birmingham because injustice is here. Just as the eighth century 
prophets left their little villages and carried their “thus saith the Lord” far beyond the 
boundaries of their home towns, and just as the Apostle Paul left his little village of 
Tarsus and carried the gospel of Jesus Christ to practically every hamlet of the Greco-
Roman world, I too am compelled to carry the gospel of freedom beyond my own home 
town. Like Paul, I must constantly respond to the Macedonian call for aid. 

 

Moreover, I am cognizant of the interrelatedness of all communities and states. I cannot 
sit idly by in Atlanta and not be concerned about what happens in Birmingham. 
Injustice anywhere is a threat to justice everywhere. We are caught in an inescapable 
network of mutuality, tied in a single garment of destiny. Whatever affects one directly, 
affects all indirectly. Never again can we afford to live with the narrow, provincial 
“outside agitator” idea. Anyone who lives inside the United States can never be 
considered an outsider anywhere in this country. 
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You deplore the demonstrations that are presently taking place in Birmingham. But I 
am sorry that your statement did not express a similar concern for the conditions that 
brought about the demonstrations. I am sure that each of you would want to go beyond 
the superficial social analysis that deals merely with effects; and does not grapple with 
underlying causes. I would not hesitate to say that it is unfortunate that so-called 
demonstrations are taking place in Birmingham at this time, but I would say in more 
emphatic terms that it is even more unfortunate that the white power structure of the 
city left the Negro community with no alternative. 

 

In any nonviolent campaign there are four basic steps: collection of the facts to 
determine whether injustices are alive; negotiation; self-purification; and direct action. 
We have gone through all of these steps in Birmingham. There can be no gainsaying of 
the fact that racial injustice engulfs this community. Birmingham is probably the most 
thoroughly segregated city in the United States. Its ugly record of brutality is known in 
every section of this country. Its unjust treatment of Negroes in the courts is a notorious 
reality. There have been more unsolved bombings of Negro homes and churches in 
Birmingham than in any other city in the nation. These are the hard, brutal and 
unbelievable facts. On the basis of these conditions, Negro leaders sought to negotiate 
with the city fathers. But the political leaders consistently refused to engage in good-
faith negotiation. 

 

Then came the opportunity last September to talk with some of  the leaders of 
Birmingham’s economic community. In these negotiation sessions, certain promises 
were made by the merchants –such as the promise, to remove the stores humiliating 
racial signs from stores. On the basis of these promises, Reverend Fred Shuttlesworth 
and the leaders of the Alabama Christian Movement for Human Rights agreed to a 
moratorium on any type of demonstration. As the weeks and months went by, we 
realized that we were the victims of a broken promise. The signs remained. 

 

Like so many experiences of the past we were confronted with blasted hopes,  and the 
dark shadow of deep disappointment settled upon us. So we had no alternative except 
preparing for direct action, whereby we would present our very bodies as a means of 
laying our case before the conscience of the local and the national community. We were 
not unmindful of the difficulties involved. So we decided to undertake a process of self-
purification. We started having workshops on nonviolence, and we repeatedly asked 
ourselves the questions: “Are you able to accept blows without retaliating?” “Are you 
able to endure the ordeal of jail?” We decided to set our direct-action program around 
the Easter season, realizing that except for Christmas, this is the largest shopping period 
of the year. Knowing that a strong withdrawal program would be the by-product of 
direct action, we felt that this would be the best time to bring pressure on the merchants 
for the needed changes. 
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Then it occurred to us that Birmingham’s mayoralty election was coming up in March, 
and so we speedily decided to postpone action until after election day. When we 
discovered that the Commissioner of Public Safety, Eugene “Bull” Connor, had piled up 
enough votes to be in the run-off, we decided again to postpone action so that the 
demonstrations could not be used to cloud the issues. At this time we agreed to begin 
out nonviolent witness the day after the run-off. 

 

This reveals that we did not move irresponsibly into direct action. We too wanted to see 
Mr. Connor defeated; so we went through postponement after postponement to aid in 
this community need. After this we felt that direct action could be delayed no longer. 

 

You may well ask: “Why direct action? Why sit-ins, marches and so forth? Isn’t 
negotiation a better path?” You are quite right in your call for negotiation. Indeed, this 
is the very purpose of direct action. Nonviolent direct action seeks to create such a crisis 
and foster such creative tension that a community that has constantly refused to 
negotiate is forced to confront the issue. It seeks so to dramatize the issue that it can no 
longer be ignored. I just referred to the creation of tension as part of the work of the 
nonviolent-resister may sound rather shocking. But I must confess that I am not afraid 
of the word “tension.” I have earnestly worked and preached against violent tension, 
but there is a type of constructive, nonviolent tension which is necessary for growth. 
Just as Socrates felt that it was necessary to create a tension in the mind so that 
individuals could rise from the bondage of myths and half-truths to the unfettered 
realm of creative analysis and objective appraisal, we must see the need of having 
nonviolent gadflies to create the kind of tension in society that will help men rise from 
the dark depths of prejudice and racism to the majestic heights of understanding and 
brotherhood. So the purpose of our direct-action program is to create a situation so 
crisis-packed that it will inevitably open the door to negotiation. We, therefore concur 
with you in your call for negotiation. Too long has our beloved Southland been bogged 
in a tragic attempt to live in monologue rather than dialogue. 

 

One of the basic points in your statement is that the actions are untimely. Some have 
asked: “Why didn’t you give the new city administration time to act?” The only answer 
that I can give to this inquiry is that the new Birmingham administration must be 
prodded about as much as the outgoing one before it acts. We will be sadly mistaken if 
we feel that the election of Albert Boutwell as mayor will bring the millennium to 
Birmingham. While Mr. Boutwell is a much more gentle and articulate person than Mr. 
Connor, they are both segregationists, dedicated to maintaining the status quo. The 
hope that I see in Mr. Boutwell is that he will be reasonable enough to see the futility of 
massive resistance to desegregation. But he will not see this without pressure from 
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devotees of civil rights. My friends, I must say to you that we have not made a single 
gain civil rights without determined legal and nonviolent pressure. History is the long 
and tragic story of the fact that privileged groups seldom give up their privileges 
voluntarily. Individuals may see the moral light and voluntarily give up their unjust 
posture; but, as Reinhold Niebuhr has reminded us, groups tend to be more immoral 
than individuals. 

 

We know through painful experience that freedom is never voluntarily given by the 
oppressor; it must be demanded by the oppressed. Frankly, I have yet to engage in a 
direct-action campaign that was “well timed” in the view of those who have not 
suffered unduly from the disease of segregation. For years now I have heard the word 
“Wait!” It rings in the ear of every Negro with piercing familiarity. This “Wait” has 
almost always meant “Never.” It has been a tranquilizing thalidomide relieving the 
emotional stress for a moment only to give birth to an ill formed infant of frustration. 
We must come to see with  our distinguished jurists of yesterday, that “justice too long 
delayed is justice denied.” 

 

We have waited for more than 340 years for our constitutional and God-given rights. 
The nations of Asia and Africa are moving with jetlike speed toward gaining political 
independence, but we stiff creep at horse-and-buggy pace toward gaining a cup of 
coffee at a lunch counter. Perhaps it is easy for those who have never felt the stinging 
faces of segregation to say, “Wait.” But when you have seen vicious mobs lynch your 
mothers and fathers at will and drown your sisters and brothers at whim; when you 
have seen hate-filled policemen curse, kick and even kill your black brothers and sisters 
with impunity; when you see the vast majority of your twenty million Negro brothers 
smothering in an airtight cage of poverty in the midst of an affluent society; when you 
suddenly find your tongue twisted and your speech stammering as you seek to explain 
to your six-year-old daughter why she can’t go to the public amusement park that has 
just been advertised on television, and see tears welling up in her little eyes when she is 
told that Funtown is closed to colored children, and see the depressing clouds of 
inferiority begin to form in her little mental sky, and see her begin to distort her 
personality unconsciously developing a bitterness toward white people; when you have 
to concoct an answer for a five-year-old son who is asking: “Daddy, why do white 
people treat colored people so mean?”; when you take a cross-county drive and find it 
necessary to sleep night after night in the uncomfortable corners of your automobile 
because no motel will accept you; when you are humiliated day in and day out by 
nagging signs reading “white” and “colored”; when your first name becomes “nigger,” 
your middle name becomes “boy” (however old you are) and your last name becomes 
“John,” and your wife and mother are never given the respected title “Mrs.”; when you 
are harried by day and haunted by night by the fact that you are a Negro, living 
constantly at tiptoe stance, never quite knowing what to expect next, and are plagued 
with inner fears and outer resentments; when you are forever fighting a degenerating 
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sense of “nobodiness” then you will understand why we find it difficult to wait. There 
comes a time when the cup of endurance runs over, and men are no longer willing to be 
plunged into the abyss of despair. I hope, sirs, you can understand our legitimate and 
unavoidable impatience. 

 

You express a great deal of anxiety over our willingness to break laws. This is certainly 
a legitimate concern. Since we so diligently urge people to obey the Supreme Court’s 
decision of 1954 outlawing segregation in the public schools, at first glance it may seem 
rather strange and paradoxical to find us consciously breaking laws. One may well ask: 
“How can you advocate breaking some laws and obeying others?” The answer lies in 
the fact that there are two types of laws: just and unjust. One has not only a legal but a 
moral responsibility to obey just laws. Conversely, one has a moral responsibility to 
disobey unjust laws. I would agree with St. Augustine that “an unjust law is no law at 
all.” 

 

Now, what is the difference between the two? How does one determine whether a law 
is just or unjust? A just law is a man-made code that squares with the moral law or the 
law of God. An unjust law is a code that is out of harmony with the moral law. To put it 
in the terms of St. Thomas Aquinas: An unjust law is a human law that is not rooted in 
eternal law and natural law. Any law that uplifts human personality is just. Any law 
that degrades human personality is unjust. All segregation statutes are unjust because 
segregation distort the soul and damages the personality. It gives the segreg ator a false 
sense of superiority and the segregated a false sense of inferiority. Segregation, to use 
the terminology of the Jewish philosopher Martin Buber, substitutes an “I-it” 
relationship for an “I-thou” relationship and ends up relegating persons to the status of 
things. So segregation is not only politically, economically and sociologically unsound, 
it is morally wrong and sinful. Paul Tillich said that sin is separation. Is not segregation 
an existential expression of man’s tragic separation, his awful estrangement, his terrible 
sinfulness? Thus it is that I can urge men to obey the 1954 decision of the Supreme 
Court, for it is morally right; and I can urge them to disobey segregation ordinances, for 
they are morally wrong. 

 

Let us consider a more concrete example of just and unjust laws. An unjust law is a code 
that a numerical or power majority group compels a minority group to obey but does 
not make binding on itself. This is difference made legal. On the other hand, a just law 
is a code that a majority compels a minority to follow and that it is willing to follow 
itself. This is sameness made legal. 

 

Let me give another explanation. An unjust law is a code inflicted on a minority that, as 
a result of being denied the right to vote, had no part in enacting or devising the law. 
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Who can say that the legislature of Alabama which set up that state’s segregation laws 
was democratically elected? Throughout Alabama all types of devious methods are 
used to prevent Negroes from becoming registered voters, and there are some counties 
in which, even though Negroes constitute a majority of the population, not a single 
Negro is registered. Can any law enacted under such circumstances be considered 
democratically structured? 

 

Sometimes a law is just on its face and unjust in its application. For instance, I was 
arrested Friday on a charge of parading without a permit. Now, there is nothing wrong 
in having an ordinance which requires a permit for a parade. But such an ordinance 
becomes unjust when it is used to maintain segregation and to deny citizens the First 
Amendment privilege of peaceful assembly and protest. 

 

I hope you are able to see the distinction I am trying to point out. In no sense do I 
advocate evading or defying the law, as would the rabid segregationist. That would 
lead to anarchy. One who breaks an unjust law must do so openly, lovingly, and with a 
willingness to accept the penalty. I submit that an individual who breaks a law that 
conscience tells him is unjust and who willingly accepts the penalty of imprisonment in 
order to arouse the conscience of the community over its injustice, is in reality 
expressing the highest respect for law. 

 

Of course, there is nothing new about this kind of civil disobedience. It was seen 
sublimely in the refusal of Shadrach, Meshach and Abednego to obey the laws of 
Nebuchadnezzar, because a higher moral law was involved. It was practiced superbly 
by the early Christians, who were willing to face hungry lions and the excruciating pain 
of chopping blocks rather than submit to certain unjust laws of the Roman Empire. To a 
degree, academic freedom is a reality today because Socrates practiced civil 
disobedience. In our own nation, the Boston Tea Party represented a massive act of civil 
disobedience. 

 

We can never forget that everything Adolf Hitler did in Germany was “legal” and 
everything the Hungarian freedom fighters did in Hungary was “illegal.” It was 
“illegal” to aid and comfort a Jew in Hitler’s Germany. But, I am sure that, if I had lived 
in Germany at the time, I would have aided and comforted my Jewish brothers even 
though it was illegal. If today I lived in a Communist country where certain principles 
dear to the Christian faith are suppressed, I believe I would openly advocate disobeying 
that country’s antireligious laws. 
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I must make two honest confessions to you, my Christian and Jewish brothers. First, I 
must confess that over the past few years I have been gravely disappointed with the 
white moderate. I have almost reached the regrettable conclusion that the Negro’s great 
stumbling block in his stride toward freedom is not the White Citizen’s Counciler or the 
Ku Klux Klanner, but the white moderate, who is more devoted to “order” than to 
justice; who prefers a negative peace which is the absence of tension to a positive peace 
which is the presence of justice; who constantly says: “I agree with you in the goal you 
seek, but I cannot agree with your methods of direct action”; who paternalistically 
believes he can set the timetable for another man’s freedom; who lives by a mythical 
concept of time and who constantly advises the Negro to wait for a “more convenient 
season.” Shallow understanding from people of good will is more frustrating than 
absolute misunderstanding from people of ill will. Lukewarm acceptance is much more 
bewildering than outright rejection. 

 

I had hoped that the white moderate would understand that law and order exist for the 
purpose of establishing justice; and that when they fail in this purpose they become the 
dangerously structured dams that block the flow of social progress. I had hoped that the 
white moderate would understand that the present tension in the South is a necessary 
phase of the transition from an obnoxious negative peace, where the Negro passively 
accepted his unjust plight, to a substance filled and positive peace, where all men will 
respect the dignity and worth of human personality. Actually, we who engage in 
nonviolent direct action are not the creators of tension. We merely bring to the surface 
the hidden tension that is already alive. We bring it out in the open, where it can be 
seen and dealt with. Like a boil that can never be cured so long as it is covered up but 
must be opened with all its pus-flowing ugliness to the natural medicines of air and 
light, injustice must be exposed, with all the tension its exposure creates, to the light of 
human conscience and the air of national opinion before it can be cured. 

 

In your statement you assert that our actions, even though peaceful, must be 
condemned because they precipitate violence. But is this a logical assertion? Isn’t this 
like condemning a robbed man because his possession of money precipitated the evil 
act of robbery? Isn’t this like condemning Socrates because his unswerving commitment 
to truth and his philosophical inquiries precipitated the misguided popular mind to 
make him drink hemlock? Isn’t this like condemning Jesus because his unique God-
consciousness and never-ceasing devotion to God’s will precipitated the evil act of 
crucifixion? We must come to see as federal courts have consistently affirmed, it is 
immoral to urge an individual to cease his efforts to gain his basic constitutional rights 
because the quest may precipitates violence. Society must protect the robbed and 
punish the robber. 
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I had also hoped that the white moderate would reject the myth concerning time in 
relation to the struggle for freedom. I have just received a letter from a white brother in 
Texas. He writes: “All Christians know that the colored people will receive equal rights 
eventually, but it is possible that you are in too great of a religious hurry. It has taken 
Christianity almost two thousand years to accomplish what it has. The teachings of 
Christ take time to come to earth.” Such an attitude stems from a tragic misconception 
of time, from the strangely rational notion that there is something in the very flow of 
time that will inevitably cure all ills. Actually, time itself is neutral; it can be used either 
destructively or constructively. More and more I feel that the people of ill will have 
used time much more effectively than have the people of good will. We will have to 
repent in this generation not merely for the hateful words and actions of the bad people 
but for the appalling silence of the good people. Human progress never rolls in on 
wheels of inevitability; it comes through the tireless efforts  and persistent work of men 
willing to be co-workers with God, and without this hard work time itself becomes an 
ally of the forces of social stagnation. We must use time creatively, and forever realize 
that the time is always ripe to do right. Now is the time to make real the promise of 
democracy; and transform our pending national elegy into a creative psalm of 
brotherhood. Now is the time to lift our national policy from the quicksand of racial 
injustice to the solid rock of human dignity. 

 

You spoke of our activity in Birmingham as extreme. At fist I was rather disappointed 
that fellow clergymen would see my nonviolent efforts as those of the extremist. I 
started thinking about the fact that stand in the middle of two opposing forces in the 
Negro community. One is a force of complacency made up in part of Negroes who, as a 
result of long years of oppression, are so drained of self-respect and a sense of 
“somebodiness” that they have adjusted to segregation; and, of a few middle class 
Negroes who, because of a degree of academic and economic security and because in 
some ways they profit by segregation, have become insensitive to the problems of the 
masses. The other force is one of bitterness and hatred, and it comes perilously close to 
advocating violence. It is expressed in the various black nationalist groups that are 
springing up across the nation, the largest and best-known being Elijah Muhammad’s 
Muslim movement. Nourished by the Negro’s frustration over the continued existence 
of racial discrimination, this movement is made up of people who have lost faith in 
America, who have absolutely repudiated Christianity, and who have concluded that 
the white man is an incorrigible “devil.” 

 

I have tried to stand between these two forces, saying that we need emulate neither the 
“do-nothingism” of the complacent nor the hatred and despair of the black nationalist. 
For there is the more excellent way of love and nonviolent protest. I am grateful to God 
that, through the influence of the Negro church, the way of nonviolence became an 
integral part of our struggle. 

 



	 114	

If this philosophy had not emerged, by now many streets of the South would, I am 
convinced, be flowing with blood. And I am further convinced that if our white 
brothers dismiss as “rabble-rousers” and “outside agitators” those of us who employ 
nonviolent direct action and if they refuse to support our nonviolent efforts, millions of 
Negroes will, out of frustration and despair, seek solace and security in black-
nationalist ideologies a development that would inevitably lead to a frightening racial 
nightmare. 

 

Oppressed people cannot remain oppressed forever. The yearning for freedom 
eventually manifests itself. This is what has happened to the American Negro. 
Something within has reminded him of his birthright of freedom, and something 
without has reminded him that it can be gained. Consciously and unconsciously, he has 
been caught up by the Zeitgeist, and with his black brothers of Africa and his brown 
and yellow brothers of Asia, South America and the Caribbean, the United States Negro 
is moving with a sense of great urgency toward the promised land of racial justice. If 
one recognizes this vital urge that has engulfed the Negro community, one should 
readily understand why public demonstrations are taking place. The Negro has many 
pent-up resentments and latent frustrations. He must release them. So let him march; let 
him make prayer pilgrimages to the city halls; let him go on freedom rides-and try to 
understand why he must do so. If his repressed emotions are not released in nonviolent 
ways, they will seek expression through ominous violence. This is not a threat; it is a 
fact of history. So I have not said to my people: “Get rid of your discontent.” Rather, I 
have tried to say that this normal and healthy discontent can be channeled into the 
creative outlet of nonviolent direct action. And now this approach is being termed 
extremist. 

 

But though I was initially disappointed at being categorized as an extremist, as I 
continued to think about the matter I gradually gained a measure of satisfaction from 
the label. Was not Jesus an extremist for love: “Love your enemies, bless them that curse 
you, do good to them that hate you, and pray for them which despitefully use you, and 
persecute you.” Was not Amos an extremist for justice: “Let justice roll down like 
waters and righteousness like an ever-flowing stream.” Was not Paul an extremist for 
the Christian gospel: “I bear in my body the marks of the Lord Jesus.” Was not Martin 
Luther an extremist: “Here I stand; I cannot do otherwise, so help me God.” And John 
Bunyan: “I will stay in jail to the end of my days before I make a butchery of my 
conscience.” And Abraham Lincoln: “This nation cannot survive half slave and half 
free.” And Thomas Jefferson: “We hold these truths to be self-evident, that an men are 
created equal …” So the question is not whether we will be extremists, but what kind of 
extremists we will be. We we be extremists for hate or for love? Will we be extremist for 
the preservation of injustice or for the extension of justice? In that dramatic scene on 
Calvary’s hill three men were crucified. We must never forget that all three were 
crucified for the same crime–the crime of extremism. Two were extremists for 



	 115	

immorality, and thus fell below their environment. The other, Jesus Christ, was an 
extremist for love, truth and goodness, and thereby rose above his environment. 
Perhaps the South, the nation and the world are in dire need of creative extremists. 

 

I had hoped that the white moderate would see this need. Perhaps I was too optimistic; 
perhaps I expected too much. I suppose I should have realized that few members of the 
oppressor race can understand the deep groans and passionate yearnings of the 
oppressed race, and still fewer have the vision to see that injustice must be rooted out 
by strong, persistent and determined action. I am thankful, however, that some of our 
white brothers in the South have grasped the meaning of this social revolution and 
committed themselves to it. They are still too few in quantity, but they are big in 
quality. Some like Ralph McGill, Lillian Smith, Harry Golden, James McBride Dabbs, 
Ann Braden and Sarah Patton Boyle–have written about our struggle in eloquent and 
prophetic terms. Others have marched with us down nameless streets of the South. 
They have languished in filthy, roach-infested jails, suffering the abuse and brutality of 
policemen who view them as “dirty nigger lovers.” Unlike so many of their moderate 
brothers and sisters, they have recognized the urgency of the moment and sensed the 
need for powerful “action” antidotes to combat the disease of segregation. 

 

Let me take note of my other major disappointment. I have been so greatly 
disappointed with the white church and its leadership. Of course, there are some 
notable exceptions. I am not unmindful of the fact that each of you has taken some 
significant stands on this issue. I commend you, Reverend Stallings, for your Christian 
stand on this past Sunday, in welcoming Negroes to your worship service on a non 
segregated basis. I commend the Catholic leaders of this state for integrating Spring Hill 
College several years ago. 

 

But despite these notable exceptions, I must honestly reiterate that I have been 
disappointed with the church. I do not say this as one of those negative critics who can 
always find something wrong with the church. I say this as a minister of the gospel, 
who loves the church; who was nurtured in its bosom; who has been sustained by its 
spiritual blessings and who will remain true to it as long as the cord of life shall 
lengthen. 

 

Suddenly I had a strange feeling when I was catapulted into the leadership of the bus 
protest in Montgomery, Alabama, a few years ago, that we would have the supported 
by the white church. I felt that the white ministers, priests and rabbis of the South 
would be among our strongest allies. Instead, some have been outright opponents, 
refusing to understand the freedom movement and misrepresenting its leaders; an too 
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many others have been more cautious than courageous and have remained silent 
behind the anesthetizing security of stained-glass windows. 

 

In spite of my shattered dreams of the past, I came to Birmingham with the hope that 
the white religious leadership of this community would see the justice of our cause and, 
with deep moral concern, would serve as the channel through which our just grievances 
could reach the power structure. I had hoped that each of you would understand. But 
again I have been disappointed. 

 

I have heard numerous southern religious leaders admonish their worshipers to comply 
with a desegregation decision because it is the law, but I have longed to hear white 
ministers declare: “Follow this decree because integration is morally right and because 
the Negro is your brother.” In the midst of blatant injustices inflicted upon the Negro, I 
have watched white churchmen stand on the sideline and mouth pious irrelevancies 
and sanctimonious trivialities. In the midst of a mighty struggle to rid our nation of 
racial and economic injustice, I have heard many ministers say: “Those are social issues, 
with which the gospel has no real concern.” And I have watched many churches 
commit themselves to a completely other worldly religion which makes a strange 
distinction between body and soul, between the sacred and the secular. 

 

I have traveled the length and breadth of Alabama, Mississippi and all the other 
southern states. On sweltering summer days and crisp autumn mornings I have looked 
at the South’s beautiful churches with their lofty spires pointing heavenward. I have 
beheld the impressive outlines of her massive religious-education buildings. Over and 
over I have found myself asking: “What kind of people worship here? Who is their 
God? Where were their voices when the lips of Governor Barnett dripped with words of 
interposition and nullification? Where were they when Governor Walleye gave a clarion 
call for defiance and hatred? Where were their voices of support when bruised and 
weary Negro men and women decided to rise from the dark dungeons of complacency 
to the bright hills of creative protest?” 

 

Yes, these questions are still in my mind. In deep disappointment I have wept over the 
laxity of the church. But be assured that my tears have been tears of love. There can be 
no deep disappointment where there is not deep love. Yes, I love the church. How 
could I do otherwise? l am in the rather unique position of being the son, the grandson 
and the great-grandson of preachers. Yes, I see the church as the body of Christ. But, oh! 
How we have blemished and scarred that body through social neglect and through fear 
of being nonconformists. 
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There was a time when the church was very powerful.It was during that period when 
the early Christians rejoiced at being deemed worthy to suffer for what they believed. In 
those days the church was not merely a thermometer that recorded the ideas and 
principles of popular opinion; it was a thermostat that transformed the mores of society. 
Whenever the early Christians entered a town, the people in power became disturbed 
and immediately sought to convict the Christians for being “disturbers of the peace” 
and “outside agitators”’ But the Christians pressed on, in the conviction that they were 
“a colony of heaven,” called to obey God rather than man. Small in number, they were 
big in commitment. They were too God intoxicated to be “astronomically intimidated.” 
By their effort and example they brought an end to such ancient evils as infanticide. and 
gladiatorial contests. 

 

Things are different now. So often the contemporary church is a weak, ineffectual voice 
with an uncertain sound. So often it is an archdefender of the status quo. Far from being 
disturbed by the presence of the church, the power structure of the average community 
is consoled by the church’s silent and often even vocal sanction of things as they are. 

 

But the judgment of God is upon the church as never before. If today’s church does not 
recapture the sacrificial spirit of the early church, it will lose its authenticity, forfeit the 
loyalty of millions, and be dismissed as an irrelevant social club with no meaning for 
the twentieth century. Every day I meet young people whose disappointment with the 
church has turned into outright disgust. 

 

Perhaps I have once again been too optimistic. Is organized religion too inextricably 
bound to the status quo to save our nation and the world? Perhaps I must turn my faith 
to the inner spiritual church, the church within the church, as the true ecclesia and the 
hope of the world. But again I am thankful to God that some noble souls from the ranks 
of organized religion have broken loose from the paralyzing chains of conformity and 
joined us as active partners in the struggle for freedom, They have left their secure 
congregations and walked the streets of Albany, Georgia, with us. They have gone 
down the highways of the South on tortuous rides for freedom. Yes, they have gone to 
jail with us. Some have been dismissed from their churches, have lost the support of 
their bishops and fellow ministers. But they have acted in the faith that right defeated is 
stronger than evil triumphant. Their witness has been the spiritual salt that has 
preserved the true meaning of the gospel in these troubled times. They have carved a 
tunnel of hope through the dark mountain of disappointment. 

 

I hope the church as a whole will meet the challenge of this decisive hour. But even if 
the church does not come to the aid of justice, I have no despair about the future. I have 
no fear about the outcome of our struggle in Birmingham, even if our motives are at 
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present misunderstood. We will reach the goal of freedom in Birmingham, and all over 
the nation, because the goal of America is freedom. Abused and scorned though we 
may be, our destiny is tied up with America’s destiny. Before the pilgrims landed at 
Plymouth, we were here. Before the pen of Jefferson etched the majestic words of the 
Declaration of Independence across the pages of history, we were here. For more than 
two centuries our forebears labored in this country without wages; they made cotton 
king; they built the homes of their masters while suffering gross injustice and shameful 
humiliation-and yet out of a bottomless vitality they continued to thrive and develop. If 
the inexpressible cruelties of slavery could not stop us, the opposition we now face will 
surely fail. We will win our freedom because the sacred heritage of our nation and the 
eternal will of God are embodied in our echoing demands. 

 

Before closing I feel impelled to mention one other point in your statement that has 
troubled me profoundly. You warmly commended the Birmingham police force for 
keeping “order” and “preventing violence.” I doubt that you would have so warmly 
commended the police force if you had seen its angry dogs sinking their teeth into 
unarmed, nonviolent Negroes. I doubt that you would so quickly commend the 
policemen if you were to observe their ugly and inhumane treatment of Negroes here in 
the city jail; if you were to watch them push and curse old Negro women and young 
Negro girls; if you were to see them slap and kick old Negro men and young boys; if 
you were to observe them, as they did on two occasions, refuse to give us food because 
we wanted to sing our grace together. I cannot join you in your praise of the 
Birmingham police department. 

 

It is true that the police have exercised a degree of discipline in handing the 
demonstrators. In this sense they have conducted themselves rather “nonviolently” in 
pubic. But for what purpose? To preserve the evil system of segregation. Over the past 
few years I have consistently preached that nonviolence demands that the means we 
use must be as pure as the ends we seek. I have tried to make clear that it is wrong to 
use immoral means to attain moral ends. But now I must affirm that it is just as wrong, 
or perhaps even more so, to use moral means to preserve immoral ends. Perhaps Mr. 
Connor and his policemen have been rather nonviolent in public, as was Chief Pritchett 
in Albany, Georgia but they have used the moral means of nonviolence to maintain the 
immoral end of racial injustice. As T. S. Eliot has said: “The last temptation is the 
greatest treason: to do the right deed for the wrong reason.” 

 

I wish you had commended the Negro sit-inners and demonstrators of Birmingham for 
their sublime courage, their willingness to suffer and their amazing discipline in the 
midst of great provocation. One day the South will recognize its real heroes. They will 
be the James Merediths, with the noble sense of purpose that enables them to face 
jeering, and hostile mobs, and with the agonizing loneliness that characterizes the life of 
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the pioneer. They will be old, oppressed, battered Negro women, symbolized in a 
seventy-two-year-old woman in Montgomery, Alabama, who rose up with a sense of 
dignity and with her people decided not to ride segregated buses, and who responded 
with ungrammatical profundity to one who inquired about her weariness: “My feets is 
tired, but my soul is at rest.” They will be the young high school and college students, 
the young ministers of the gospel and a host of their elders, courageously and 
nonviolently sitting in at lunch counters and willingly going to jail for conscience sake. 
One day the South will know that when these disinherited children of God sat down at 
lunch counters, they were in reality standing up for what is best in the American dream 
and for the most sacred values in our Judaeo-Christian heritage, thereby bringing our 
nation back to those great wells of democracy which were dug deep by the founding 
fathers in their formulation of the Constitution and the Declaration of Independence. 

 

Never before have I written so long a letter. I’m afraid it is much too long to take your 
precious time. I can assure you that it would have been much shorter if I had been 
writing from a comfortable desk, but what else can one do when he is alone in a narrow 
jail cell, other than write long letters, think long thoughts and pray long prayers? 

 

If I have said anything in this letter that overstates the truth and indicates an 
unreasonable impatience, I beg you to forgive me. If I have said anything that 
understates the truth and indicates my having a patience that allows me to settle for 
anything less than brotherhood, I beg God to forgive me. 

 

I hope this letter finds you strong in the faith. I also hope that circumstances will soon 
make it possible for me to meet each of you, not as an integrationist or a civil rights 
leader but as a fellow clergyman and a Christian brother. Let us all hope that the dark 
clouds of racial prejudice will soon pass away and the deep fog of misunderstanding 
will be lifted from our fear-drenched communities, and in some not too distant 
tomorrow the radiant stars of love and brotherhood will shine over our great nation 
with all their scintillating beauty. 

 

Yours for the cause of Peace and Brotherhood, 

 

MARTIN LUTHER KING, JR. 
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• Lyndon B. Johnson’s “American Policy in Vietnam” (April 7, 1965) 

Over this war and all Asia is another reality: the deepening shadow of communist 
China. The rulers in Hanoi are urged on by Peking. This is a regime which has 
destroyed freedom in Tibet, which has attacked India and has been condemned by the 
United Nations for aggression in Korea. It is a nation which is helping the forces of 
violence in almost every continent. The contest in Vietnam is part of a wider pattern of 
aggressive purposes. 

Why are these realities our concern? Why are we in South Vietnam? 

We are there because we have a promise to keep. Since 1954 every American president 
has offered support to the people of South Vietnam. We have helped to build, and we 
have helped to defend. Thus, over many years, we have made a national pledge to help 
South Vietnam defend its independence. 

And I intend to keep that promise. 

To dishonor that pledge, to abandon this small and brave nation to its enemies, and to 
the terror that must follow, would be an unforgivable wrong. 

We are also there to strengthen world order. Around the globe from Berlin to Thailand 
are people whose well-being rests in part on the belief that they can count on us if they 
are attacked. To leave Vietnam to its fate would shake the confidence of all these people 
in the value of an American commitment and in the value of America's word. The result 
would be increased unrest and instability and even wider war. 

We are also there because there are great stakes in the balance. Let no one think for a 
moment that retreat from Vietnam would bring an end to conflict. The battle would be 
renewed in one country and then another. The central lesson of our time is that the 
appetite of aggression is never satisfied. To withdraw from one battlefield means only 
to prepare for the next. We must say in Southeast Asia, as we did in Europe, in the 
words of the Bible: "Hitherto shall thou come, but no further." 

There are those who say that all our efforts there will be futile -- that China's power is 
such that it is bound to dominate all Southeast Asia. But there is no end to that 
argument until all the nations of Asia are swallowed up. 

There are those who wonder why we have a responsibility there. Well, we have a 
responsibility there for the same reason that we have a responsibility for the defense of 
Europe. World War II was fought in both Europe and Asia and when it ended we found 
ourselves with continued responsibility for the defense of freedom. 

Our objective is the independence of South Vietnam and its freedom from attack. We 
want nothing for ourselves -- only that the people of South Vietnam be allowed to guide 
their own country in their own way. 

We will do everything necessary to reach that objective and we will do only what is 
absolutely necessary. 
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In recent months attacks on South Vietnam were stepped up. Thus, it became necessary 
for us to increase our response and to make attacks by air. This is not a change of 
purpose. It is a change in what we believe that purpose requires. 

We do this in order to slow down aggression. We do this to increase the confidence of 
the brave people of South Vietnam who have bravely born this brutal battle for so many 
years with so many casualties. And we do this to convince the leaders of North Vietnam 
-- and all who seek to share their conquest -- of a simple fact: We will not be defeated. 
We will not grow tired. We will not withdraw either openly or under the cloak of a 
meaningless agreement. 

We know that air attacks alone will not accomplish all of these purposes but it is our 
best and prayerful judgment that they are a necessary part of the surest road to peace. 

We hope that peace will come swiftly. But that is in the hands of others besides 
ourselves. And we must be prepared for a long continued conflict. It will require 
patience as well as bravery -- the will to endure as well as the will to resist. 

I wish it were possible to convince others with words of what we now find it necessary 
to say with guns and planes: armed hostility is futile -- our resources are equal to any 
challenge -- because we fight for values and we fight for principle rather than territory 
or colonies, our patience and our determination are unending. 

Once this is clear, then it should also be clear that the only path for reasonable men is 
the path of peaceful settlement. 

Such peace demands an independent South Vietnam -- securely guaranteed and able to 
shape its own relationship to all others -- free from outside interference -- tied to no 
alliance -- a military base for no other country. 

These are the essentials of any final settlement. 

We will never be second in the search for such a peaceful settlement in Vietnam. 

There may be many ways to this kind of peace: in discussion or negotiation with the 
governments concerned; in large groups or in small ones; in the reaffirmation of old 
agreements or their strengthening with new ones. 

We have stated this position over and over again fifty times and more to friend and foe 
alike. And we remain ready with this purpose for unconditional discussions. 

And until that bright and necessary day of peace we will try to keep conflict from 
spreading. We have no desire to see thousands die in battle -- Asians or Americans. We 
have no desire to devastate that which the people of North Vietnam have built with toil 
and sacrifice. We will use our power with restraint and with all the wisdom that we can 
command. But we will use it. 
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• Ronald Reagan’s “Remarks on East-West Relations,” at the Brandenburg Gate, 
West Berlin (June 12, 1987) 

Chancellor Kohl, Governing Mayor Diepgen, ladies and gentlemen: Twenty-four years 
ago, President John F. Kennedy visited Berlin, speaking to the people of this city and the 
world at the City Hall. Well, since then two other presidents have come, each in his 
turn, to Berlin. And today I, myself, make my second visit to your city. 

 

We come to Berlin, we American presidents, because it's our duty to speak, in this place, 
of freedom. But I must confess, we're drawn here by other things as well: by the feeling 
of history in this city, more than 500 years older than our own nation; by the beauty of 
the Grunewald and the Tiergarten; most of all, by your courage and determination. 
Perhaps the composer Paul Lincke understood something about American presidents. 
You see, like so many presidents before me, I come here today because wherever I go, 
whatever I do: Ich hab noch einen Koffer in Berlin. [I still have a suitcase in Berlin.] 

 

Our gathering today is being broadcast throughout Western Europe and North 
America. I understand that it is being seen and heard as well in the East. To those 
listening throughout Eastern Europe, a special word: Although I cannot be with you, I 
address my remarks to you just as surely as to those standing here before me. For I join 
you, as I join your fellow countrymen in the West, in this firm, this unalterable belief: Es 
gibt nur ein Berlin. [There is only one Berlin.] 

 

Behind me stands a wall that encircles the free sectors of this city, part of a vast system 
of barriers that divides the entire continent of Europe. From the Baltic, south, those 
barriers cut across Germany in a gash of barbed wire, concrete, dog runs, and guard 
towers. Farther south, there may be no visible, no obvious wall. But there remain armed 
guards and checkpoints all the same--still a restriction on the right to travel, still an 
instrument to impose upon ordinary men and women the will of a totalitarian state. Yet 
it is here in Berlin where the wall emerges most clearly; here, cutting across your city, 
where the news photo and the television screen have imprinted this brutal division of a 
continent upon the mind of the world. Standing before the Brandenburg Gate, every 
man is a German, separated from his fellow men. Every man is a Berliner, forced to look 
upon a scar. 

 

President von Weizsacker has said, "The German question is open as long as the 
Brandenburg Gate is closed." Today I say: As long as the gate is closed, as long as this 
scar of a wall is permitted to stand, it is not the German question alone that remains 
open, but the question of freedom for all mankind. Yet I do not come here to lament. For 
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I find in Berlin a message of hope, even in the shadow of this wall, a message of 
triumph. 

 

In this season of spring in 1945, the people of Berlin emerged from their air-raid shelters 
to find devastation. Thousands of miles away, the people of the United States reached 
out to help. And in 1947 Secretary of State--as you've been told--George Marshall 
announced the creation of what would become known as the Marshall Plan. Speaking 
precisely 40 years ago this month, he said: "Our policy is directed not against any 
country or doctrine, but against hunger, poverty, desperation, and chaos." 

 

In the Reichstag a few moments ago, I saw a display commemorating this 40th 
anniversary of the Marshall Plan. I was struck by the sign on a burnt-out, gutted 
structure that was being rebuilt. I understand that Berliners of my own generation can 
remember seeing signs like it dotted throughout the western sectors of the city. The sign 
read simply: "The Marshall Plan is helping here to strengthen the free world." A strong, 
free world in the West, that dream became real. Japan rose from ruin to become an 
economic giant. Italy, France, Belgium--virtually every nation in Western Europe saw 
political and economic rebirth; the European Community was founded. 

 

In West Germany and here in Berlin, there took place an economic miracle, the 
Wirtschaftswunder. Adenauer, Erhard, Reuter, and other leaders understood the 
practical importance of liberty--that just as truth can flourish only when the journalist is 
given freedom of speech, so prosperity can come about only when the farmer and 
businessman enjoy economic freedom. The German leaders reduced tariffs, expanded 
free trade, lowered taxes. From 1950 to 1960 alone, the standard of living in West 
Germany and Berlin doubled. 

 

Where four decades ago there was rubble, today in West Berlin there is the greatest 
industrial output of any city in Germany--busy office blocks, fine homes and 
apartments, proud avenues, and the spreading lawns of parkland. Where a city's 
culture seemed to have been destroyed, today there are two great universities, 
orchestras and an opera, countless theaters, and museums. Where there was want, 
today there's abundance--food, clothing, automobiles--the wonderful goods of the 
Ku'damm. From devastation, from utter ruin, you Berliners have, in freedom, rebuilt a 
city that once again ranks as one of the greatest on earth. The Soviets may have had 
other plans. But my friends, there were a few things the Soviets didn't count on--
Berliner Herz, Berliner Humor, ja, und Berliner Schnauze. [Berliner heart, Berliner 
humor, yes, and a Berliner Schnauze.] 
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In the 1950s, Khrushchev predicted: "We will bury you." But in the West today, we see a 
free world that has achieved a level of prosperity and well-being unprecedented in all 
human history. In the Communist world, we see failure, technological backwardness, 
declining standards of health, even want of the most basic kind--too little food. Even 
today, the Soviet Union still cannot feed itself. After these four decades, then, there 
stands before the entire world one great and inescapable conclusion: Freedom leads to 
prosperity. Freedom replaces the ancient hatreds among the nations with comity and 
peace. Freedom is the victor. 

 

And now the Soviets themselves may, in a limited way, be coming to understand the 
importance of freedom. We hear much from Moscow about a new policy of reform and 
openness. Some political prisoners have been released. Certain foreign news broadcasts 
are no longer being jammed. Some economic enterprises have been permitted to operate 
with greater freedom from state control. 

 

Are these the beginnings of profound changes in the Soviet state? Or are they token 
gestures, intended to raise false hopes in the West, or to strengthen the Soviet system 
without changing it? We welcome change and openness; for we believe that freedom 
and security go together, that the advance of human liberty can only strengthen the 
cause of world peace. There is one sign the Soviets can make that would be 
unmistakable, that would advance dramatically the cause of freedom and peace. 

 

General Secretary Gorbachev, if you seek peace, if you seek prosperity for the Soviet 
Union and Eastern Europe, if you seek liberalization: Come here to this gate! Mr. 
Gorbachev, open this gate! Mr. Gorbachev, tear down this wall! 

 

I understand the fear of war and the pain of division that afflict this continent-- and I 
pledge to you my country's efforts to help overcome these burdens. To be sure, we in 
the West must resist Soviet expansion. So we must maintain defenses of unassailable 
strength. Yet we seek peace; so we must strive to reduce arms on both sides. 

 

Beginning 10 years ago, the Soviets challenged the Western alliance with a grave new 
threat, hundreds of new and more deadly SS-20 nuclear missiles, capable of striking 
every capital in Europe. The Western alliance responded by committing itself to a 
counter-deployment unless the Soviets agreed to negotiate a better solution; namely, the 
elimination of such weapons on both sides. For many months, the Soviets refused to 
bargain in earnestness. As the alliance, in turn, prepared to go forward with its counter-
deployment, there were difficult days--days of protests like those during my 1982 visit 
to this city--and the Soviets later walked away from the table. 
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But through it all, the alliance held firm. And I invite those who protested then-- I invite 
those who protest today--to mark this fact: Because we remained strong, the Soviets 
came back to the table. And because we remained strong, today we have within reach 
the possibility, not merely of limiting the growth of arms, but of eliminating, for the first 
time, an entire class of nuclear weapons from the face of the earth. 

 

As I speak, NATO ministers are meeting in Iceland to review the progress of our 
proposals for eliminating these weapons. At the talks in Geneva, we have also proposed 
deep cuts in strategic offensive weapons. And the Western allies have likewise made 
far-reaching proposals to reduce the danger of conventional war and to place a total ban 
on chemical weapons. 

 

While we pursue these arms reductions, I pledge to you that we will maintain the 
capacity to deter Soviet aggression at any level at which it might occur. And in 
cooperation with many of our allies, the United States is pursuing the Strategic Defense 
Initiative--research to base deterrence not on the threat of offensive retaliation, but on 
defenses that truly defend; on systems, in short, that will not target populations, but 
shield them. By these means we seek to increase the safety of Europe and all the world. 
But we must remember a crucial fact: East and West do not mistrust each other because 
we are armed; we are armed because we mistrust each other. And our differences are 
not about weapons but about liberty. When President Kennedy spoke at the City Hall 
those 24 years ago, freedom was encircled, Berlin was under siege. And today, despite 
all the pressures upon this city, Berlin stands secure in its liberty. And freedom itself is 
transforming the globe. 

 

In the Philippines, in South and Central America, democracy has been given a rebirth. 
Throughout the Pacific, free markets are working miracle after miracle of economic 
growth. In the industrialized nations, a technological revolution is taking place--a 
revolution marked by rapid, dramatic advances in computers and telecommunications. 

 

In Europe, only one nation and those it controls refuse to join the community of 
freedom. Yet in this age of redoubled economic growth, of information and innovation, 
the Soviet Union faces a choice: It must make fundamental changes, or it will become 
obsolete. 

 

Today thus represents a moment of hope. We in the West stand ready to cooperate with 
the East to promote true openness, to break down barriers that separate people, to 
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create a safe, freer world. And surely there is no better place than Berlin, the meeting 
place of East and West, to make a start. Free people of Berlin: Today, as in the past, the 
United States stands for the strict observance and full implementation of all parts of the 
Four Power Agreement of 1971. Let us use this occasion, the 750th anniversary of this 
city, to usher in a new era, to seek a still fuller, richer life for the Berlin of the future. 
Together, let us maintain and develop the ties between the Federal Republic and the 
Western sectors of Berlin, which is permitted by the 1971 agreement. 

 

And I invite Mr. Gorbachev: Let us work to bring the Eastern and Western parts of the 
city closer together, so that all the inhabitants of all Berlin can enjoy the benefits that 
come with life in one of the great cities of the world. 

 

To open Berlin still further to all Europe, East and West, let us expand the vital air 
access to this city, finding ways of making commercial air service to Berlin more 
convenient, more comfortable, and more economical. We look to the day when West 
Berlin can become one of the chief aviation hubs in all central Europe. 

 

With our French and British partners, the United States is prepared to help bring 
international meetings to Berlin. It would be only fitting for Berlin to serve as the site of 
United Nations meetings, or world conferences on human rights and arms control or 
other issues that call for international cooperation. 

 

There is no better way to establish hope for the future than to enlighten young minds, 
and we would be honored to sponsor summer youth exchanges, cultural events, and 
other programs for young Berliners from the East. Our French and British friends, I'm 
certain, will do the same. And it's my hope that an authority can be found in East Berlin 
to sponsor visits from young people of the Western sectors. 

 

One final proposal, one close to my heart: Sport represents a source of enjoyment and 
ennoblement, and you may have noted that the Republic of Korea--South Korea--has 
offered to permit certain events of the 1988 Olympics to take place in the North. 
International sports competitions of all kinds could take place in both parts of this city. 
And what better way to demonstrate to the world the openness of this city than to offer 
in some future year to hold the Olympic games here in Berlin, East and West? In these 
four decades, as I have said, you Berliners have built a great city. You've done so in 
spite of threats--the Soviet attempts to impose the East-mark, the blockade. Today the 
city thrives in spite of the challenges implicit in the very presence of this wall. What 
keeps you here? Certainly there's a great deal to be said for your fortitude, for your 
defiant courage. But I believe there's something deeper, something that involves Berlin's 
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whole look and feel and way of life--not mere sentiment. No one could live long in 
Berlin without being completely disabused of illusions. Something instead, that has 
seen the difficulties of life in Berlin but chose to accept them, that continues to build this 
good and proud city in contrast to a surrounding totalitarian presence that refuses to 
release human energies or aspirations. Something that speaks with a powerful voice of 
affirmation, that says yes to this city, yes to the future, yes to freedom. In a word, I 
would submit that what keeps you in Berlin is love--love both profound and abiding. 

 

Perhaps this gets to the root of the matter, to the most fundamental distinction of all 
between East and West. The totalitarian world produces backwardness because it does 
such violence to the spirit, thwarting the human impulse to create, to enjoy, to worship. 
The totalitarian world finds even symbols of love and of worship an affront. Years ago, 
before the East Germans began rebuilding their churches, they erected a secular 
structure: the television tower at Alexander Platz. Virtually ever since, the authorities 
have been working to correct what they view as the tower's one major flaw, treating the 
glass sphere at the top with paints and chemicals of every kind. Yet even today when 
the sun strikes that sphere--that sphere that towers over all Berlin--the light makes the 
sign of the cross. There in Berlin, like the city itself, symbols of love, symbols of 
worship, cannot be suppressed. 

 

As I looked out a moment ago from the Reichstag, that embodiment of German unity, I 
noticed words crudely spray-painted upon the wall, perhaps by a young Berliner: "This 
wall will fall. Beliefs become reality." Yes, across Europe, this wall will fall. For it cannot 
withstand faith; it cannot withstand truth. The wall cannot withstand freedom. 

 

And I would like, before I close, to say one word. I have read, and I have been 
questioned since I've been here about certain demonstrations against my coming. And I 
would like to say just one thing, and to those who demonstrate so. I wonder if they 
have ever asked themselves that if they should have the kind of government they 
apparently seek, no one would ever be able to do what they're doing again. 

 

Thank you and God bless you all. 
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Chapter 12: Contemporary U.S. History 

• Introduction 

It is difficult to construct a narrative of the recent events in U.S. history, since we are 
hardly removed from when they first happened. However, the 9/11 attacks in 2001 
were undoubtedly monumental. Since then, Americans have had to go through 
increased security measures in airports, and there have been many tensions over 
religion, particularly regarding Islam (since radicals of the religion have provoked 
numerous terrorist attacks in the last several years). President George W. Bush’s 
address to Congress a little over a week following the terrorist attacks is included 
below. And to close this book, Barack Obama’s first inaugural address has been 
provided as well. These two men, Bush the Republican and Obama the Democrat, are 
from different political parties, but both have helped shape contemporary U.S. history.  

• George W. Bush’s “Address to a Joint Session of Congress on the 9/11 Attacks” 
(September 20, 2001) [excerpt] 

On September the 11th, enemies of freedom committed an act of war against our 
country. Americans have known wars, -but for the past 136 years, they have been wars 
on foreign soil, except for one Sunday in 1941. Americans have known the casualties of 
war, but not at the center of a great city on a peaceful morning. Americans have known 
surprise attacks, --but never before on thousands of civilians. All of this was brought 
upon us in a single day, --and night fell on a different world, a world where freedom 
itself is under attack. Americans have many questions tonight. Americans are asking: 
Who attacked our country? The evidence we have gathered all points to a collection of 
loosely affiliated terrorist organizations known as al Qaeda. They are some of the 
murderers indicted for bombing American embassies in Tanzania and Kenya, and 
responsible for bombing the USS Cole. Al Qaeda is to terror what the mafia is to crime. 
But its goal is not making money; its goal is remaking the world --and imposing its 
radical beliefs on people everywhere. 

 

We are not deceived by their pretenses to piety. We have seen their kind before. They 
are the heirs of all the murderous ideologies of the twentieth century. By sacrificing 
human life to serve their radical visions,-- by abandoning every value except the will to 
power,-- they follow in the path of fascism, Nazism, and totalitarianism. And they will 
follow that path all the way, to where it ends: in history’s unmarked grave of discarded 
lies. Americans are asking: How will we fight and win this war? We will direct every 
resource at our command,-- every means of diplomacy, every tool of intelligence, every 
instrument of law enforcement, every financial influence, and every necessary weapon 
of war, to the disruption and to the defeat of the global terror network. 

 

Now this war will not be like the war against Iraq a decade ago, with a decisive 
liberation of territory and a swift conclusion. It will not look like the air war above 
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Kosovo two years ago, where no ground troops were used and not a single American 
was lost in combat. Our response involves far more than instant retaliation and isolated 
strikes. Americans should not expect one battle, but a lengthy campaign, unlike any 
other we have ever seen. 
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• Barack Obama’s “First Inaugural Address” (January 20, 2009) 

My fellow citizens:  I stand here today humbled by the task before us, grateful for the 
trust you've bestowed, mindful of the sacrifices borne by our ancestors.  

  

I thank President Bush for his service to our nation -- (applause) -- as well as the 
generosity and cooperation he has shown throughout this transition. 

  

Forty-four Americans have now taken the presidential oath.  The words have been 
spoken during rising tides of prosperity and the still waters of peace.  Yet, every so 
often, the oath is taken amidst gathering clouds and raging storms.  At these moments, 
America has carried on not simply because of the skill or vision of those in high office, 
but because we, the people, have remained faithful to the ideals of our forebears and 
true to our founding documents.  

  

So it has been; so it must be with this generation of Americans. 

  

That we are in the midst of crisis is now well understood.  Our nation is at war against a 
far-reaching network of violence and hatred.  Our economy is badly weakened, a 
consequence of greed and irresponsibility on the part of some, but also our collective 
failure to make hard choices and prepare the nation for a new age.  Homes have been 
lost, jobs shed, businesses shuttered.  Our health care is too costly, our schools fail too 
many -- and each day brings further evidence that the ways we use energy strengthen 
our adversaries and threaten our planet. 

These are the indicators of crisis, subject to data and statistics.  Less measurable, but no 
less profound, is a sapping of confidence across our land; a nagging fear that America's 
decline is inevitable, that the next generation must lower its sights. 

  

Today I say to you that the challenges we face are real.  They are serious and they are 
many.  They will not be met easily or in a short span of time.  But know this America:  
They will be met.  (Applause.) 

  

On this day, we gather because we have chosen hope over fear, unity of purpose over 
conflict and discord.  On this day, we come to proclaim an end to the petty grievances 
and false promises, the recriminations and worn-out dogmas that for far too long have 
strangled our politics.  We remain a young nation.  But in the words of Scripture, the 
time has come to set aside childish things.  The time has come to reaffirm our enduring 
spirit; to choose our better history; to carry forward that precious gift, that noble idea 
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passed on from generation to generation:  the God-given promise that all are equal, all 
are free, and all deserve a chance to pursue their full measure of happiness.  (Applause.) 

  

In reaffirming the greatness of our nation we understand that greatness is never a 
given.  It must be earned.  Our journey has never been one of short-cuts or settling for 
less.  It has not been the path for the faint-hearted, for those that prefer leisure over 
work, or seek only the pleasures of riches and fame.  Rather, it has been the risk-takers, 
the doers, the makers of things -- some celebrated, but more often men and women 
obscure in their labor -- who have carried us up the long rugged path towards 
prosperity and freedom.  

  

For us, they packed up their few worldly possessions and traveled across oceans in 
search of a new life.  For us, they toiled in sweatshops, and settled the West, endured 
the lash of the whip, and plowed the hard earth.  For us, they fought and died in places 
like Concord and Gettysburg, Normandy and Khe Sahn.  

  

Time and again these men and women struggled and sacrificed and worked till their 
hands were raw so that we might live a better life.  They saw America as bigger than the 
sum of our individual ambitions, greater than all the differences of birth or wealth or 
faction. 

  

This is the journey we continue today.  We remain the most prosperous, powerful 
nation on Earth.  Our workers are no less productive than when this crisis began.  Our 
minds are no less inventive, our goods and services no less needed than they were last 
week, or last month, or last year.  Our capacity remains undiminished.  But our time of 
standing pat, of protecting narrow interests and putting off unpleasant decisions -- that 
time has surely passed.  Starting today, we must pick ourselves up, dust ourselves off, 
and begin again the work of remaking America.  (Applause.) 

  

For everywhere we look, there is work to be done.  The state of our economy calls for 
action, bold and swift.  And we will act, not only to create new jobs, but to lay a new 
foundation for growth.  We will build the roads and bridges, the electric grids and 
digital lines that feed our commerce and bind us together.  We'll restore science to its 
rightful place, and wield technology's wonders to raise health care's quality and lower 
its cost.  We will harness the sun and the winds and the soil to fuel our cars and run our 
factories.  And we will transform our schools and colleges and universities to meet the 
demands of a new age.  All this we can do.  All this we will do. 
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Now, there are some who question the scale of our ambitions, who suggest that our 
system cannot tolerate too many big plans.  Their memories are short, for they have 
forgotten what this country has already done, what free men and women can achieve 
when imagination is joined to common purpose, and necessity to courage.  What the 
cynics fail to understand is that the ground has shifted beneath them, that the stale 
political arguments that have consumed us for so long no longer apply.  

  

The question we ask today is not whether our government is too big or too small, but 
whether it works -- whether it helps families find jobs at a decent wage, care they can 
afford, a retirement that is dignified.  Where the answer is yes, we intend to move 
forward.  Where the answer is no, programs will end.  And those of us who manage the 
public's dollars will be held to account, to spend wisely, reform bad habits, and do our 
business in the light of day, because only then can we restore the vital trust between a 
people and their government. 

  

Nor is the question before us whether the market is a force for good or ill.  Its power to 
generate wealth and expand freedom is unmatched.  But this crisis has reminded us 
that without a watchful eye, the market can spin out of control.  The nation cannot 
prosper long when it favors only the prosperous.  The success of our economy has 
always depended not just on the size of our gross domestic product, but on the reach of 
our prosperity, on the ability to extend opportunity to every willing heart -- not out of 
charity, but because it is the surest route to our common good.  (Applause.) 

  

As for our common defense, we reject as false the choice between our safety and our 
ideals.  Our Founding Fathers -- (applause) -- our Founding Fathers, faced with perils 
that we can scarcely imagine, drafted a charter to assure the rule of law and the rights of 
man -- a charter expanded by the blood of generations.  Those ideals still light the 
world, and we will not give them up for expedience sake.  (Applause.) 

  

And so, to all the other peoples and governments who are watching today, from the 
grandest capitals to the small village where my father was born, know that America is a 
friend of each nation, and every man, woman and child who seeks a future of peace and 
dignity.  And we are ready to lead once more.  (Applause.) 

  

Recall that earlier generations faced down fascism and communism not just with 
missiles and tanks, but with the sturdy alliances and enduring convictions.  They 
understood that our power alone cannot protect us, nor does it entitle us to do as we 
please.  Instead they knew that our power grows through its prudent use; our security 
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emanates from the justness of our cause, the force of our example, the tempering 
qualities of humility and restraint. 

  

We are the keepers of this legacy.  Guided by these principles once more we can meet 
those new threats that demand even greater effort, even greater cooperation and 
understanding between nations.  We will begin to responsibly leave Iraq to its people 
and forge a hard-earned peace in Afghanistan.  With old friends and former foes, we'll 
work tirelessly to lessen the nuclear threat, and roll back the specter of a warming 
planet. 

  

We will not apologize for our way of life, nor will we waver in its defense.  And for 
those who seek to advance their aims by inducing terror and slaughtering innocents, we 
say to you now that our spirit is stronger and cannot be broken -- you cannot outlast us, 
and we will defeat you.  (Applause.) 

  

For we know that our patchwork heritage is a strength, not a weakness.  We are a 
nation of Christians and Muslims, Jews and Hindus, and non-believers.  We are shaped 
by every language and culture, drawn from every end of this Earth; and because we 
have tasted the bitter swill of civil war and segregation, and emerged from that dark 
chapter stronger and more united, we cannot help but believe that the old hatreds shall 
someday pass; that the lines of tribe shall soon dissolve; that as the world grows 
smaller, our common humanity shall reveal itself; and that America must play its role in 
ushering in a new era of peace. 

  

To the Muslim world, we seek a new way forward, based on mutual interest and 
mutual respect.  To those leaders around the globe who seek to sow conflict, or blame 
their society's ills on the West, know that your people will judge you on what you can 
build, not what you destroy.  (Applause.)   

  

To those who cling to power through corruption and deceit and the silencing of dissent, 
know that you are on the wrong side of history, but that we will extend a hand if you 
are willing to unclench your fist.  (Applause.) 

  

To the people of poor nations, we pledge to work alongside you to make your farms 
flourish and let clean waters flow; to nourish starved bodies and feed hungry minds.  
And to those nations like ours that enjoy relative plenty, we say we can no longer afford 
indifference to the suffering outside our borders, nor can we consume the world's 
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resources without regard to effect.  For the world has changed, and we must change 
with it. 

  

As we consider the role that unfolds before us, we remember with humble gratitude 
those brave Americans who at this very hour patrol far-off deserts and distant 
mountains.  They have something to tell us, just as the fallen heroes who lie in 
Arlington whisper through the ages.  

  

We honor them not only because they are the guardians of our liberty, but because they 
embody the spirit of service -- a willingness to find meaning in something greater than 
themselves.  

And yet at this moment, a moment that will define a generation, it is precisely this spirit 
that must inhabit us all.  For as much as government can do, and must do, it is 
ultimately the faith and determination of the American people upon which this nation 
relies.  It is the kindness to take in a stranger when the levees break, the selflessness of 
workers who would rather cut their hours than see a friend lose their job which sees us 
through our darkest hours.  It is the firefighter's courage to storm a stairway filled with 
smoke, but also a parent's willingness to nurture a child that finally decides our fate. 

  

Our challenges may be new.  The instruments with which we meet them may be new.  
But those values upon which our success depends -- honesty and hard work, courage 
and fair play, tolerance and curiosity, loyalty and patriotism -- these things are old.  
These things are true.  They have been the quiet force of progress throughout our 
history.  

  

What is demanded, then, is a return to these truths.  What is required of us now is a 
new era of responsibility -- a recognition on the part of every American that we have 
duties to ourselves, our nation and the world; duties that we do not grudgingly accept, 
but rather seize gladly, firm in the knowledge that there is nothing so satisfying to the 
spirit, so defining of our character than giving our all to a difficult task. 

  

This is the price and the promise of citizenship.  This is the source of our confidence -- 
the knowledge that God calls on us to shape an uncertain destiny.  This is the meaning 
of our liberty and our creed, why men and women and children of every race and every 
faith can join in celebration across this magnificent mall; and why a man whose father 
less than 60 years ago might not have been served in a local restaurant can now stand 
before you to take a most sacred oath.  (Applause.) 
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So let us mark this day with remembrance of who we are and how far we have traveled.  
In the year of America's birth, in the coldest of months, a small band of patriots huddled 
by dying campfires on the shores of an icy river.  The capital was abandoned.  The 
enemy was advancing.  The snow was stained with blood.  At the moment when the 
outcome of our revolution was most in doubt, the father of our nation ordered these 
words to be read to the people:  

  

"Let it be told to the future world...that in the depth of winter, when nothing but hope 
and virtue could survive... that the city and the country, alarmed at one common 
danger, came forth to meet [it]." 

  

America:  In the face of our common dangers, in this winter of our hardship, let us 
remember these timeless words.  With hope and virtue, let us brave once more the icy 
currents, and endure what storms may come.  Let it be said by our children's children 
that when we were tested we refused to let this journey end, that we did not turn back 
nor did we falter; and with eyes fixed on the horizon and God's grace upon us, we 
carried forth that great gift of freedom and delivered it safely to future generations. 

  

Thank you.  God bless you.  And God bless the United States of America. (Applause.) 
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